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Round Trip to Hades in the Eastern Mediterranean Tradition. Visits to the
Underworld from Antiquity to Byzantium. Edited by G. ExrotH and I. NILssoN
[Cultural Interactions in the Mediterranean 2], oeh. xviii+398, Leiden 2018. ISBN
978-90-04-37266-5 (hardback). ISBN 978-90-04-37596-3 (e- book)

KaBdg eivor ovvOedenévo nE 1oV AvOQHTIVO YUYXLOIO ROl UE TOL BVATEVTY T
gomTinaTa Yo TV ueTd Bdvatov Cmi »al yuor v Ty g Yuyig, TO Bua Tig
«raTdpaong, Thc Enioneng Srady otov Kdtm Kéopo, eivat Evo dnuogpiréototo
«woTiBo» oL ocvvavtdtal 0t Towriles Lopweg 0¢ GAeg TIc uvBoLoyieg xal o GAheg
TIC AOYOTEYVIES.

Me 10V evpnuatind Titho «TaEidL uet’ émotoogiic otov Adn oThy Tapd.doon
e Avatolriic Meooyeiov» xat ug Umdtitho «Emoxréypeic otov Katw Kdowo
and ™y Apyodtta €we 10 Buldvtio» oto Biiio avto mepthaufdvovral 19
doBpa mov £Eetdlovv mOMITAEVQO %Ol OLAYXQOVIXO TV oVvVaEi] Benativl) othv
ApyadTTo %ol 010 Buidvtio. T meplocdTeQa Gmd o eV TOQOVOLALOTET
010 Havemotiuo the Uppsala (9-12 ‘Oxtwofpeiov 2014) ot Sudtitho ovvédpro, to
aoyd mEdyoauua tol 6molov gival TEOOPAECIO TV RAERTEOVIXY SLevOuvom
https://www.arkeologi.uu.se/digital Assets/483/c_483094-1_3-k_hades_program.pdf.

Mepureg &mo TS dvaxowdoelg dgv ratatédnrayv mpodg dnuoacievon” xovv
ovuTeQMN BT Suwe rat dpouéva dpbpo cuvagols Bepatiric, MV Oolwy ot
ovyyoapeic StV elyav maevEeBEl 0Td oVVESQLO.

2TOV TOUO TEOTACCOVTAL TTEQLEXOUEVTL, RATAAOYOS EIROVYV KO TLVARMY HOL
Broyoagwdt t@v ovyyoagémv TV Gobowv (00. i-xvii). AxolovBel eloaymyind
xeluevo ut titho «Round Trip to Hades: An Introductory Tour» (oo. 1-10),
0t0 OmoTo ot éxddToLeg ToU téuov G. Ekroth »at 1. Nilsson toviCovv &t ug 10
BPrio émdidnetar vou EevvnBel i EmiPLadvel, TS dadideTal nal TMS HeTa-
oymuatiCetar 10 Béua othv mopeia 10D YdVoU, Al TOQEOVOLALOVY AvaluTind

TO TEQLEXOUEVO TMV ovuPordv otov téno. 'EE dpyic tovitetal émlong dtL OV
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EmOLdOMHE OLOLOLOQEIO (S TOOS TIS TOQATOUTTES, TV UETAYQOPT TOV OVOUATWY
%O TV TO.EAOE0N TMV TOMTOTVITWYV YWwEIWV, raBhs Empemne vo ovvdvaoTotV dU0
OLOLPOQETIRES €V TOAAOTS «BUAONUALTRESD TAQAUOOOELL.

1o devtepo Gpbpo, Tod F. Graf, «Travels to the Beyond: A Guide» (oo. 11-
36), ut agpetnoia v Ocia Kouwdic 1od Advin (1| 6moia «marks the high point
of a long literary tradition, if not its end», 0. 12) émiyeLpeiton dvadoout) oTic TNYEg
™G, TIC YOLOTLAVIXES OMYNOELS RABGd0V OTOV GdN &A@’ EVOS ROl TS RAUOOLUES
XOTOPAOELS OTNV GOYOLOEAMVIXY %ol THV Aatwviri] Aoyoteyvio &g’ €tépov,
%Ol OXRLOLYQOQEOVVTOL TO PAOLRA YOQAXTNOLOTIRA TOD Aoyoteyxvixol a0ToD
«€Eld0ovg» («genre») - Bnwg Oewpel 6 ovyyoapéag (0. 34) i elval TEOTYWSTEQO Vit
aroxalodvtol ol ratapdoets, vt 10D oov «wotiBo» (motif) §j «aenynuatind
0éuo» (narrative topic) mol yonowomoeltol ovvibwe.

Ot vmoloumeg peréteg AxohovBoUv TV YQOVOAOYLrY) OElRd. AQYXO 1
Gunnel Ekroth («Hades, Homer and the Hittites: The Cultic- Cultural Context of
Odysseus’ Round Trip to the Underworld», 0o. 37-56) éEetdlel 10 «ta&ld» 1OV
‘Odvocéa ot 11n papwdia ths Odvooeiag, thv Néxvia. T gioaywywmd othv
MEEN «TOEBY» yonoyomoodvTal EXeldl) ovoLoTIRG, STWS EVaL YVOOTS, OEV
meoxertaL Yo éxioneyn otov Katw Koouo, aAAL YL «BvardAnuo» tdv Yuydv,
ota mépata Tol Queavol, uett &md Ohonuego ta&idL mEOg Tto dvTikd, OTHV
dxon tod néouov. ‘H ovyypagéag dvagépetal o¥VToud 0ToV TEORANUOATIONO THS
goevvag yu Thv Evotnta the doutg the papmwdiog xot E0TIALEL TEQLOOGTEQO TNV
TEORTIUY THS Yuyaywyiog, The molaidteons AEENS MoV dNADVEL TO TELETOVQYIRO
g verviopavteiagt () W ) AEN yYuyaywyior TAviwg OEV YONOWOTOETTOL):
10 Béua mEémeL Vo AVAYETOL 08 MOYOTEYVIXO TOTO THS UECAVATOMATNG, KOl 1L~
%©0TEQQ THG YeTTLTKAC Taeddoons. “Ooo Y Tig neTayevEoTEQES QY ALLOEAATVIXES
AOYOTEYVIRES, EMLYQUMIUES KO EIXOVOYQUPLRES WOQTVQIES, aUTES Oelyvouy vou
Eyovv EnMEenoTel Ao TV mepLypaeh Ths Néxviag «The pit ritual of the Nekyia
does not seem to reflect real practiced cultic behavior of ancient Greece and its
occurrence in post-Homeric texts and iconography can be seen as a topos falling
back on the Odyssey», onueidvel 1| ovyyoagéag (0. 53).

AxolovBel | Ocoyovia 100 Howddov: 1o didgopa Béuata mov oyetiCovtal
ug v xotdfoaon oto Nowedelo €mog o éEetdlovv ot Ivana ol Andrej Petrovic

(«Divine Bondage and Katabaseis in Hesiod’s Theogony», 0o. 57-81), ut &ugoon

1. J. N. BREMMER, Ancient Necromancy: Fact or Fiction?, 0t0v téuo Mantic Perspectives:
Oracles, Prophecy and Performance, ed. K. BieLawsk1, Lublin - Warsaw 2015, 119-141.

BYZANTINA SYMMEIKTA 30 (2020), 467-474



BIBAIOKPIZIA-BOOK REVIEW 469

otovg otixovg 711-817 tod mowvjuatoc. Ob yvidueg TV uehetntdv dilotovtal
MC YVwoTov 8oov ool TV YVNoLdTTo. ToT Ymeiov %ol TO ®atd TEooV Eival
opyavire Oguévo ug 10 ovvoro. Ol ovyypaelg tdooovtal vmeQ ThHS dmoyng 0Tl
dev mpémer var dbetoVvTaL ol oTlyoL ®al, Emextelivovtag Thy émyelponuatoloyia Tod
M. Northrup? Bempodv 611 mepthaupdvovy dvo «ekphrastic» ratafdogis ol otiyol
711-780, 6ov 6 ‘Hoilodog meprypdper t1ov Kdtm Kdouo ug 1o pdtia tdv Titdvoy,
gval Expoaote wol xatdfacic ovyyedvos m¢ devtepn «ekphrastic» natdfaoie
WIToEel var Oemen el 1] «dmavalaufovéuevn» rotdpaon tic “Towdoc (o1. 781-817), 7
omola ovugwva ug Ty puboloyia dwootéhhetal amo ToVv Ala var @€pel 1O YOmQ THg
STuydc 6xmot Eoic xai veixog év dBavdtoirow dontal (Howddov Osoyovia, 782).

To dvo émdueva dpbBoa Exovv Mg Qe TG «OOPLRES» YQVOES TAGKES,
T Vol EAGouaTa oL Amrodidovtal 0Tovg dPPLROVS ®URAOVS, ®al E0eWEODVTO
¢ T «dLafaTioo» TOV WuNUEVEY 0TV ToEela Tovg mEog Tov Kdtmw Kdouo,
©0BMS TEQIAAUPAVOUY «TQURTINESD> OONYIES YL&L TNV TOQELD TEOC TOV AdN. ZT0
TE®TO amd avte 6 Scott Scullion («Introducing Oneself in Hades: two ‘Orphic’
Formulas reconsidered», 0o. 82-102) dgpiepdvel ovotnuotiny) AeEhoyini dvaivonm
oTig tvroromuéveg éxpopdoels (formulas of introduction) &oyouat éx xabaodv
xaBapa vou I'iic maig eiut xat Ovpavod GoTeQOEVTOS, TOV EmavaloufdvovTa
oto nefueva adtd, ®ol xataljyel §tL Oev meémel vou Bewpeltal dTL ouvdéovTal
GTOXAELOTING UE TOVS OQPXOVS, GAAAL GPOQOTV €VEUTEQO RUKAO UUNTIXMDYV
TeELETAV: Ot ndBe meQmTMON TAVTWOS OEV €yl doOET OpLoTINY) A VINOY O TOAAL
gomTNuaTa TOY AVOEUOVTAL A0 TV UELETN TOVs 210 devtepo Gpboo 6 Miguel
Herrero de Jauregui («Pathein and Mathein in the Descents to Hades», 0o. 103-
123) ut dgpetnolo éxtone T Oua nefueva, €etdlel Tic Evvoleg mabelv wol uabeiv
OTNV QOYOLOEAANVIXY AOYOTEY VIO YEVIXOTEQO %O EIOROTEQA OTHV PLLOCOPLXRY|
voauuoteia. “Ocov Ggopd Tic ratafdoe, 6 ovvOvaouog 1ol mdfovs %ol
100 udlovg eival Baotrdc 0TYoc Tovg %ol dAlote T Eugoon eival otd mdfog
(thv yvdon mod amoxthtal fumelord), dAlote 010 udbog (Thv yvdon mov
arobnoavoitetar otadiand). ‘H oyxéon tdv Evvoldv adtdv meémel vor OewonOel
augidooun.

Mg 10 dpBpo mov éxolovBel, tv Zowiog Kpoafagitov xat Maplog
STrapatomovlov («From Alkestis to Archidike. Thessalian Attitudes to Death and
the Afterlife», 00. 124-162), uetogepduaote otov Beooalind y®Eo: Eetd.lovtal

2. M. D. NortHrup, Tartarus Revisited: A Reconsideration of Theogony 711-819,
Wiener Studien 13 (1979), 22-36.
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ol émuydoleg AvtiMpelg yioo Tov Bdvato rat 1ov Kdtw Kéopo. "Extog amo tov
evpUtata diadedouévo uvbo thg AAxNoTIO0S, OLAEQOQO TOMIXG ACTQEVTIXA
dowpevo eival ovvdedeuéva puk x0Sviec 0edTNTEC, VA ONUOVTIRY Elval %al
1N GOYaLoloYIXY natuelo: T Emttiupio EmLyQAuUUaTe GaNyoUV TS TOTIUES
AVTLAMYPELS YO TV peTaBavatia Cmn, ®ol T ®TEQIOUOTO OTIS TOPES ATOOER VIOV
™V QEOVTION TV oVYYEVDY YLt TO TaEOL TOD ExMmdvTog,

Sthv ovvéyxewa ) Annie Verbanck-Piérard («Round Trip to Hades. Herakles’
Advice and Directions», 00. 163-193) £Eetdlel Aemtonepéototo Tic ®0TUPAOELC
ob amodidovtar otov Hpaxdi), nwg magovoldlovial 1600 0TV ®AaooLxY)
Aoyoteyvio, 600 %Ol OTIC AVTIOTOLYES TOQAUOTAOELS OTNV EIROVOYQOQin, %Ol
grmuonuaiver Tig idlopoieg xabe meQimTmong, TagaxolovddvTag vl TV EEEMEN
TOVG 0TV TToeia ToD Yedvov.

AnohoVBwc 6 Adrian Mihai [«Hades in Hellenistic Philosophy (The Early
Academy and Stoicism)», 00. 194-214] &vagépetal 0Todg TEOPANUATIONOVS TV
oLad6ywv tol ITAdTOwVva ROl TOV ZTWIRDY OXETIRO UE TV ROTAOTOON TOV YPUYdV
uett BAavortov, ol O6moiol mEOPANUaTIoUOL OEV ErpEdotnray UEoE APNYHOEWY
vy énioxeyn otov Katw Kdouo, Al néow prhooopr®yv moayuatelidv. Koo
xOVOVO Ot ®efuevo avte 6 adng Bewpeital émovpdvios. Ta doyaio ywolo
othv ueAétn adth mogatiBevior otv dyylwmn tovg uetdgoaon (Ut éAdyioteg
ropeupfortc AEemv tod mpwToTUmOoV). Meta &b avtdv ®al | MEEn Buuodg (=yuym,
avedua), 1 omwolo mopatovitetal otabept ®ol dvayodgetal dg Otuog (ALY
Ovuov nal OTog evol TO OUNAQL).

“Emetan 10 8000 thc Wiebke Friese («Following the Dead to the Underworld.
An Archaeological Approach to Graeco-Roman Death Oracles» co. 215-239),
N omoilo €Eetdler amd dpyatohoywmy) dmoyn Tic TomoOecieg ®ol TU e TOV
£0ewpoVVTO (O MULeC Ei6Gd0V 0TOV 8O, nal OemEET STl Evrovn elval 1) oo
g ounowriic Néxviag othv Slonéepmon TV ouvoemv AVTIMYPemV, ToVICovTag
6tL «Although the natural environment of the relevant sites might mislead to a
modern association with a death oracle, no archaeological material, inscriptions or
dedications demonstrate an active necromantic sanctuary at any place or any time
in Antiquity» (0. 235).

Ol eLypa@eg TV RaTUPAOEWY CUYVOTATO AVAPEQOVTOL OTOVS UuKNOUOUC,
T0 ouolynata, ToVg Peuymbuols ®al Tovg GAAOVS TEOWAXTIXOVS HXOVS TOV
ovvodevouv TV mopeio ToV Emioxémtn mov dwoufaiver T ovvopa TOV VO
#éonumv. “OhoL aDTOL 01 «HYOW THS HOTAPAONS ATOTEAOTY TO AVTIKEUEVO TOD

dobBpov «The Sounds of Katabasis. Bellowing, Roaring, and Hissing at the Crossing
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of Impervious Boundaries» (00. 240-259), éxdo 10V Pierre Bonnechere, 6 6motog
OVUTEQLAAUPAVEL ROL BLORETES AVAPOEES 08 AAAES TEQUTTMOELS «TYOTOTIWV» ALTTO
xneluevo e AoyaloeMAnvixnic Aoyoteyviog.

‘H roAvdidotatn mopovoio tdv ratafdoswy ot ®eiuevo 100 Aovrtavod
gival 10 avtwreluevo tod dpOpov 1ot Heinz-Giinther Nesselrath («Down There
and Back Again. Variations on the Katabasis Theme in Lucian», oo. 260-272).
O Aovxiavog oatipilel ral TOQWOEL TV TEOYEVESTEQY TOV TOQAJOON WUE
100 (TeEQN EVONUATIROTNTA, KAl TOQEYEL OVYYQOVIS TO EVOVOUN YLl TEQULTEQ®
dadoom tod Béuatoc. ‘O ovyyoaéns TaQOVOLALEL AVAMITIXG TU OYETHO QY
T00 Aovxiavod, amo Tt 0moia 6 Méviamog 7} Nexviouavteia xo.oarntnoiletal «a
rather orthodox katabasis», nal ol Prdoyevdeic §j Amiotdv (ug d¥0 TEQLRTHOELS
ratapdocmv o dhinloovurinodvovial) e «an almost katabasis». EvOvyoouun
mopovoldletal 1 mopelor mEog tov Kdtw Kdowo ota AAnOn Sinynuata,
omdte 1) mepimTwon yagaxrtnoiletar mg «lateral» xatdfaoigc ol mooTElvETOL
(Sdrotantine) xonowomoBel 6 Gpog para-basis (sic, ug Evotind) 1éhog 6 Xdowv
i Emioxomotvies evor wio, avdpaoig, pion «aVeSTOOUUEVI» RATAROO.

Me 10 dpBpo 100 Zijon A. Aivaly [«From Hades to Hell. Christian Visions of the
Underworld (2nd-5th centuries)», 00. 273-286] ueta@eQuaote 0TOV OLOTLOVIXRD
Kdtm Kdopo. EEetdlovral toia xvoimg xelueva: o) 10 androugo Evayyéiio tod
NixoSjuov (10 6moio gaivetol Gt €lvol 1) TEMTN TEQIMTWON %OTAPOONC OTYV
yorotiavixl) yoauuoteia), f) to Spoano tod [Havlov, 1O 610T0 OTHV LOEEY TOU
uag €yer Staowbel yoovohoyeltat mepl t¢ TéAN ToV 4ov ai. ol éyrawvidler v
gvvoia Toh EoM Mg TOTOV TWmELNS TV AUAQTOADYV, TEQLYQAPOVTAS TIS TTOLVES
mod tolg EmBdAlovtal, xol v) 6 Blog Tod Maxapiov tod Popaiov, &péBaincg
¥00ovoAdynong, tod Sov ai. mBavétata ratd TOv ovyyoagéa toh deboov, O
omotog yaporTnEilel 10 xeluevo Mg Eva e1dog «dwapatiolag tehetic» (rite of
passage), «a passage from Life to Death or more precisely from Death to Life, but
also, and primarily, a passage from mundane to sacred, from human to divine»
(0. 282): 6 dyvwotog Poypdpog toU Maxrapiov yenowomolel xatdAnio T
ovupora GO TEOYEVEOTEQES dMYNOELS -1l WOLOTEQWS GO TOV ®UXAO TOU
Mubiotooiuatog To0 AAeEAVOQOU- Rl oLVYYWVEUEL GAO ADTO TO £TEQOUANTO
VMRO YL VO INULovEYHoeL TV dinn Tov yoLotiavixl aAlnyopio.

To Béua ths Kabsddov tiig Oeotdnov o1ov 601 éEetdler 6 Thomas Arentzen
(«The Virgin in Hades», 00. 287-303). Mt molvdoBueg S1o.onevec othv mopeio tod
xoovov, | AroxdAvyis tis OeoTox0V TEQLYQAMEL TV EmioreYn ThHe Oeotdnov

in corpore otov Kdatw Kdopo, dote vo uecohofnoer yuon thv ocwtnoio tdv
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auaotoldv. IIéte ovvidydnxe 1 doywri) nooph v eival cagéc. O ovyyoapéag
00 AEBEOV paivetal VO TOmoBeTel THV GEYWwl dtooxrevy ueta Tov 90 aidva.
AML TO ®vplme Béua Tov &V elval T600 aDTEC Ol ATERQUPES «TAQAOEOMOYINESH
dmynoeig, 600 ot AVTIANYPELS TTEQL THS KO WUHOEWS THE BE0TOXOV, BTTMS AVLYVEVOVTUL
ot 4 évdewtind nelueva. Me avriotpogn yoovohoywri) oelpd é€etdlovtal: a) 6
®ovovog 1ol Twohe Tod Yuvoyed.gov eic Thv OcotoxoV Yaiiouevos T() SafBdtem
1iic AxaBioTor?, B) ol OuLhieg eic Thv xoiunowy 100 Avopéa Kortng?, v) 1o devtepo
rovIdxLo 1OV XELotovyévvmy 1ot Pouoavod 1ot Melwdol xal &) 7| ovolaxi
memra yiwo v toeh ths Beountogog, tod Taxwpov tod Serug. Ta nelueva avto
7EO0QEILOVTOY YL AELTOVQYLXRY] X0 ON, OTTATE ATTN)0VV EMIONUES KAl ETIXQOTOVOES
AVTIMPELS, 0F &vTiBeon ug TOV ®H%A0 TOV dmoralipewv Lo indTeong ELTVEVONG.
H nevtowi) idéa tovg eivan §1i 1) @otén0c « furnishes the dead with open channels
from Hades to the heights of Paradise» (0. 301).

310 €énduevo Gpbpo 6 Henry Maguire («Why did Hades Become Beautiful
in Byzantine Art?», 0o. 304-321) émxevtodvetal othv fulavivi) eirovoypagpio
™™g Avaotoong 6mov ®¢ yvwotov O Gdng dgv dmewroviletal ug teQatadn
wo®y, 6TWe otV dVTIry TaEddoon, dALL UE &AvOQMOTIVA XAQARTNOLOTIXG, EVD
ovyxoovwg €xel drapopomondel otadiaxt dmd tov diapforo. To yeyovog altoO
amodidetal otov ovufipoaoud mob émedimEav ol fulaviwvol Cwypdgot: «on the
one hand they needed a credible adversary for Christ, whose visible anguish in
defeat could counteract the mortal onlooker’s anguish at death; on the other hand,
they had to diminish the difficulties inherent in portraying Hades by deemphasizing
the characteristics that would identify him with Satan and with idols» (0. 317)°.

3. 7Av za Ogv €yelL mearTLri onuooia, ®abmhg LA LOTES POAOELS —0VOLAOTIXO MEEELS-
moeatievIaL 6o 1O TEMTATVTO, TEEMEL VO oNuelwOel €d® GtL 1 Exdoon Toh ravova
othv PG 105, ot. 1020-1028 (othv 6molo yivovtal ol mapamoumes) £xer Angdel amd to
Aertovywrd BpAlo xol TO %eluevo TVTMVETOL xXaTaAoyddny, Omdte ydvetol 1 aloOnon
100 &upetoov (puBuotovinod) xewévov. Ilpotiudteon B NTov 1 TopomouTl otovg W.
CHRIST - M. PARANIKAS, Anthologia Graeca carminum christianorum, Leipzig 1871,247-252.
O 7avévog AVOTUTMVETOL Rl 6T0 TOV O. AETOPAKH, Bulavtivi) @udodoyia. Ta mooowma
xai ta xeiueva, 1. B, Hodxhero Koftng 2003, 488-497, ue dtoqpoetind) otiyaoibunom.

4. Ztiyv mopatfduevn prioyoaio 0o uropodoe vor mpootebel xal 1 dtotfi) ToD
nateog E. IeirkinakH, ‘H Ogotoxos xal 10 Mvotioto tis Ocias Oixovouias xatq tov
Ayiro Avdpéa Kontng, PEBuuvo 2011, xvplmg 353-441, Gmov xol AQUETES AVOLQPOQES 08 GALES
TOTEQIXES OWA(ES TTEQL ROLUNOEMS THS O0TOROV.

5. Zmv 0. 313, onw. 31, Grov ymeio &mxod v 9 owhio tot Pwtiov, dvt thg PG 102, ot.
561 mpoTwdTeEn 1) TORaTouTY) 0toV B. Asoyraa (818.), Pwtiov duiAial, O@ecoalovixn 1959, 98.
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Ot BuLavtvic ratafdosic 1ot 120v aidva eival T Oéua THe Ingela Nilsson
(«Hades Meets Lazarus. The Literary Katabasis in Twelfth-Century Byzantium», 0o.
322-341), 1| 6moia gmuével L uévo otv TAEOV YVWOTH ROl UELETNUEVT UETAED
avTdOV, 1OV oatewo didhoyo Twuapiwv, aAho ovveEetdler ratr dvo MBomouleg
00 Nxngopov Baowhdxrn, &mo Tigc émoleg M ulo meQuypdgel Ty OUVAVINOT
‘Odvooéa not Atavta otov Kdtw Kéouo xat 1 GAAN ratayod@et Tig Vo TiO€ueveg
avtdpaoels 1ot Adn 010 drovoua Thg dvdotaong tod Aaldov. Ztiv mepimtwon
avTH T0 ENTOQLXO TTEOoYyvuvdouato «open up a fruitful storyworld for ideological
reflection on the Greek heritage while, at the same time, offer educational practise
of rhetorical forms» (o. 339).

Mg Tig cotiouees fulavtiveg xatoafdoels aoyoAeital 6 Przemyslaw Marciniak
(«“Heaven for Climate, Hell for Company”. Byzantine Satirical Katabaseis», 00.
342-355). 210 dpbpo éEetdletal g dopeital 6 oatrds Kdtw Kéopog »ol g
grmruyydvetal § odtipa, uE paon tolo xelueva (Twapinv, Mdfaotg, Adhoyog
%rato Ayloyolotopoitn): ®G0e Eva dmo avtd Exel Tig idLaLteedTTES TOV, ALY
OUVOALXO A®OAOVBOTY THYV yoouul ToU Aovxiavod, tapovoidlovtag Eva vodua
XOQAXTNEWY &)L WOVO A0 OLAMOQES LOTOQILRES TTEQLOOOVS, AAALL %Ol 8O THV
wvBoroyia. Kabmg oxoldlovv moAvmlevoa v Emumatpdtnta, tehxa «they are
true heirs to the Lucianic Underworld» (0. 353).

310 mpotelevtaio xepdhawo T Sarah Iles Johnston («Many (un)Happy
Returns. Ancient Greek Concepts of a Return from Death and Their Later
Counterparts», 00. 356-369) avagépetal 0Tic 10TOE(EC Yt EMOTEOPY ARd TOV
Kdatm Kdéouo 1600 othv ®haoownh tapddoon, 600 %ol 0TV YQLOTLOVIXY, HOL
TG ovyxpiver ug Aavtiotowes lotopleg othv oUyyxoovn &yyAwl Aoyoteyvia.
"Evdewntina é€etdlovian relueva dnwg t© The Monkey’s Paw 1ot W. W. Jacobs
(1902) »ai t That Hideous Strength tod C. S. Lewis (1945) »al émonuaiveto v
telelng diapopeTiny) mEooéyyLon 1ot Bénatoc.

210 televtaio B0 ToU TOUOV, oL £yeL kAl EMAOYLXO YOQOXTNOC,
(«Epilogue. Below the Tree of Life», 0o. 370-384) 6 Eric Cullhed »ol 7 Sigfrid
Schottenius Cullhed ug dpetnoio v uetafulovtivi xatdfaon mov mepryQdpeTaL
0TOV Aox0omo 100 Maegyadi) (val 1) drolo uwoel v 0ewen0el 6Tl #o Tt *ETOLOV
TOOTO YEQUEWVEL TNV AvOoTOAXY ®al TV dutirl) mapddoon), routayedqouvy
YEVIRES OREPELS YL TV ATHYNON Rl TV AVOERTIRGTNTA GTOV XOOVO 0VTOT TOD
hoyoteyvirol eidovg, mov Eyel va EmideiEel delypata ot mowila megidAlovta pe

a&ofavpaotn Tpooapuoyy ®Ghe ot 0TOV dESOUEVO TOTTO ROl YEOVO.
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H yevird] §ugdvion tod téuov eival EmueAuévn nal 1 einovoyodgnon
TAOVO L0 X0l TEOOERTLRA ETLAEYUEVY. Movaduxi) Tapagwvio ol Goretes afheieg
%ol T Tapoeduata, Stwg (dvagéoovtat telelmg EvoewTind): 0. viii, 1) AeCavta 7.2
“BOAMTOC TEWTOYEMUETOXOS TAPOO OTNV TEQLOYY TWV PEQWV”, in «Becoalion:
denamévie yoovia agyatoloywnio €oevvac (1975-1990). amotehéopoto %ol
TpoomTInéD, mEarTrd OiebBvovo .. (sic). - o. 23, onu. 45 Hippylotos &vti
Hippolytos. - ogl. 34 Corpus scriptorium eccliasticorum latinorum. - ogh. 35 6
mAiong Tithog Tob BipAiiov Tob A. Dieterich, Nekyia sivan Beitrige zur Erklirung
der neuentdeckten Petrusapokalypse. - 0. 55 o E. Rhode évayodgetar Rodhe
¢mumAéov €80 N mopamouny eival othv In/10n Exdoon (1925) tov Piiiov Tou
Psyche, ¢vd otqv o. 89, onu. 12 &vagépetal 1} devtepn Exdoomn 1ot 1889. - 0. 237
Hrewoc. OsompmTio. —vervopavelov (sic). - 0. 247, onu. 32 #ehadijua. - 0. 260
ratopdolg. - 0. 285 Annalecta. - 0. 301 Bad (évti ad) trium codicum auctoritatem.
- 0. 316, onu. 36 AvuTAEXRTOV AVTL AVUTAQUTWV.

Zuvolnd TAVIOS 1 OLayQOVIXY Ol OLETLOTNUOVIXY] OVTY] TEOOEYYLoN
100 taEdoD otov Kdtw Kdopo, mapo v aiodnty Elhenypn Aemtoueéoteong
TOAYUATEVONG ROl MOV YOQOXTNOLOTIXROV XREWEVWY TOD eidovg (Brwg .y, ol
goyatohoywot pvbor tod ITAdtwva xal xveimg 6 wbog tod "Hpog tod Agueviov
[[ToAwteir 614b-621d]), &oyetar vo €umhovtiosr v Pifhoyoapio ug Evav
aEohoydtato titho, 6 6otog B0 dwoeL TO Evavoua YL TeEQULTEQW EQEVVO TOD

0uaTOC, OV ELVALL HUQLOAEXTIRY AVEEGVTANTO.

STYAIANOS AAMITAKHS

Ivotitodto Totopwdv "Epevvdv/EIE
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