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PETER MACKRIDGE

UNPUBLISHED PONTIC STORIES
COLLECTED BY R. M. DAWKINS

In the summer of 1914, having completed the preparation of his monume-
ntal work on the dialects and folklore of Cappadocia (Modern Greek in Asia
Minor, Cambridge 1916), R. M. Dawkins set out on a field trip to Pontos. He
had spent just over a month there collecting dialect and folklore material when
he was forced to abandon his project by the outbreak of the First World War.
«When I was caught up by the outbreak of the war in 1914,» he later reminis-
ced, «I was beginning what I hoped to be a series of visits to Pontos for the
purpose of a similar book on Pontic; it has always been a deep regret to me that
this was made impossible»'.

The Dawkins archives at Oxford contain four notebooks that he kept
during his visit to Pontos. Most of the pages are taken up with transcriptions of
stories, which are interspersed with a large amount of linguistic material. It is
clear from his later writings that at that time his interests lay more in ‘philo-
logy’ (in the English sense of the historical and comparative study of language)
than in folklore, and that —as with his Modern Greek in Asia Minor — his
collection of tales was primarily aimed at providing material for the study of
traditional dialectal usage: the subject-matter of the Cappadocian tales in that
book interested him so little at the time that he got his friend and mentor W. R.
Halliday to contribute the chapter on subject-matter, and it is perhaps signifi-
cant that the hand-written transcriptions and fair copies of his Pontos stories
contain comparative references to Halliday’s chapter. It was however his col-
lections of stories from Cappadocia and Pontos that eventually fired his inte-
rest in Greek fulktales, an interest that bore fruit in a number of articles and
books, culminating in another monumental volume, Modern Greek Folk Tales

1. Quoted from an unpublished memoir in the Dawkins archive, housed in the Taylor Institu-
tion Library, Oxford. For a general survey of Dawkins’s career, see Peter Mackridge, «‘Some
Pamphlets on Dead Greek Dialects’: R. M. Dawkins and Modern Greek Dialectology», Annual of
the British School at Athens, 85 (1990), pp. 201-212, particularly p. 206. I am grateful to the Rector
and Fellows of Exeter College for granting me permission to publish material from the Dawkins
archive.
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(Oxford 1953)% Sadly, however, in keeping with Dawkins’s characteristic reti-
cence, his Pontic notebooks contain no comments on his personal experiences,
nor even on the landscape, the appearance of the villages, their inhabitants,
and their way of life, with the exception of the occasional tiny pencil-sketch of
some implement or utensil to illustrate the meaning of a certain word.

Each of the four Pontic notebooks is devoted to one region of Pontos:
Sourmena, Ophis, Sanda and Imera. From the dates given in the notebooks we
can conclude that he arrived in the Sourmena region on 11 July 1914; on the
16th he left for the Ophis region, where he stayed until the 21st. There follows a
gap of ten days during which it is impossible to follow his movements with
certainty, though we can suppose that he spent this period at Trebizond. On 31
July he went to Sanda, where he stayed until 8 August, and the following day
arrived in Imera, where he stayed until he had to leave abruptly on or after 14
August. From there he made his way —with considerable difficulty— via
Trebizond to Athcas. )

The notebooks contain twenty-three stories from Sourmena, nine from
Opbhis, six from Sanda, and twenty-eight from Imera. Each story is numbered
but not titled; in some cases titles have been added subsequently, either in the
notebooks or on the fair copies. The stories vary significantly both in quality
and in length. Some are traditional folktales, while others are humorous anec-
dotes. Some of the anecdotes are only a few lines in length, while most of the
other tales are much longer: at least twenty pages in the case of two of the
Sanda stories. He tried as far as possible to find young men to act as his
informants, because he felt that youths who were not long out of childhood yet
had not achieved the sophistication of adulthood were both the most faithful
and the most competent practitioners of traditional storytelling, neither repro-
ducing parrot-fashion what they had heard nor attempting to re-cast the stories
in an excessively personal style. The Pontic notebooks contain not a single
story told by a woman; likewise, of the Cappadocian stories in Modern Greek
in Asia Minor, only one was taken down from a woman (with the addition of a
second tale that involved the collaboration of a man and a woman). While five
stories from Pharasa in Modern Greek in Asia Minor were told by a Moslem,
Dawkins had no contact with Greek-speaking Moslems in Pontos.

Dawkins normally employed the following procedure in recording the Pon-
tic folktales. Having found a suitable informant, he would write down the story
in pencil on the left-hand pages of the notebook, and afterwards he would
write out a fair copy in ink on the facing pages; for this he would, if possible,
seek the assistance of either the teller of the tale or some other informant, who

2. For a bibliography of Dawkins’s publications see Minas Al. Alexiadis, «To6 Epyo tob R. M.
Dawkins: Bifrioypagikn cupfortiy, Aedrio Kévipov Mikpaoiatik@v Erovdav, 5 (1984-1985),
pp. 361-391.
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would correct the transcription. In many cases, however, he was unable to
make a fair copy until after his arrival in Athens, where he did not have
Pontic-speakers to help him. At a later date (probably some years later) he
wrote out a final fair copy of all the stories in traditional orthography. In the
meantime he studied the texts of Pontic dialect plays as well as material in the
Folklore Archive in Athens. The Dawkins archive also contains typewritten
English translations of some of the stories (it may be that he translated them
all, but that the rest of the translations were lost).

A number of the stories have been published. A selection of sixteen from
Sourmena and seven from Ophis appeared in "Apyeiov ITovrovin 1931 (vol. 3,
pp. 79-122); one from Sanda and four from Imera appeared in various issues of
Iovtiaxn ‘Eotie in 1951; while another one from Imera appeared as early as
1923 in Aaoypagpia (vol. 7, pp. 285-291). A further two Imera stories were
published in English translation (see below). Some of the published stories,
together with some of those never published, are referred to by Dawkins in
various articles on Greek folktales, and particularly in Modern Greek Folk
Tales; it is curious, however, that of the Pontic tales that appear in that book
he included only those that had already been published in Greek, as if he had
forgotten about the existence of the rest. As for the reason why Dawkins
published a greater proportion of his Sourmena and Ophis stories than of
those from the other places, it may be that he felt attracted by the particularly
archaic dialect of these two areas. It may also be that Sourmena and Ophis
were rather inadequately represented in the corpus of published stories from
Pontos: it is indicative that all the stories from Sourmena and Ophis (two from
each region) published in S. Lianidis’s Ta mapauivbia to0 movriakod Aaod
(Athens 1962) are taken from the selection published by Dawkins in ‘Apygiov
ITévrov. It seems, however, from the high quality of Dawkins’s final fair
copies, that he may have intended at some time to publish the whole collection
of Pontic tales; it would be pleasant to be able to publish all of them in book
form at some future date.

A further word should be said about Dawkins’s informants. Although he
was not always careful to record their names, let alone any further information
about them, the majority of them seem to have been schoolboys, or recent
school-leavers. For this reason they were both literate and fluent in non-dia-
lectal Greek and were able to help Dawkins with the correction and interpreta-
tion of his transcriptions. It is clear from some of the texts that some of the
tellers mixed standard or purist forms with the dialect, and Dawkins even notes
in one instance that the young men who had been to school generally conver-
sed with each other in standard Greek, reserving dialect only for their conver-
sations with women (notebook «Sanday, p. 55)°. At Imera Dawkins was for-

3. Examples of non-dialect forms include the following: doxntrig (Imera 3), 811 (Sourmena 1),
va mdpouve, Emarvd (Ophis 2), and in Ophis 1 — aside from the «quotations» in katharevousa.
—AEEeLg, DYNAO, TeretdVEL.
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tunate to find an 18-year-old informant, Charilaos I. Photiadis, who must have
had a prestigious fund of stories, considering that 27 of the 28 stories from that
village were taken down from his mouth. At Zovpvatddvtov Zdavtag Dawkins
collected four of his six stories from Aristidis I. Chloridis, about whom no
information is provided, but who, along with the other Sanda informants, had
a small repertoire of long and detailed stories. As for Sourmena, the stories
published in ‘Apyeiov ITévrov were taken down from two members of the
Tachtsidis family at the large village of Tsita, a little boy called Panayotis St.
Lazaridis and a 40-year-old country doctor named Christos I. Charitidis (both
from Tsita), Pandelis Petrou Kazantzidis and 20-year-old Christos St. Ephrai-
midis from the nearby village of Karakandzi, and Leonidas Irakleous Adami-
dis (also aged about 18-20). As for Ophis, Dawkins notes that at the small
villages of Krinita and Yiga on the Baltadzi-dere, where he recorded his stories,
the men did not talk much, but were apt to speak «a mixed language of the
dialect and school Greek» (notebook «Ophis», p. 165); he presumably had little
or no converse with the womenfolk. The tellers of the Ophis tales published in
"Apyeiov I1évrov were Vasilis and Yorgos D. Mavropoulos (both aged about
20) from Yiga and Dimitris Soundoulidis (an old man) at Krinita.

The stories printed below have not been published before in Greek, al-
though one has appeared in English translation only. They include some of the
Sourmena and Ophis stories that were not published in 'Apyeiov ITévrov,
followed by a selection of some of the best unpublished Imera stories. Reasons
of time and space have unfortunately prevented me from presenting any of the
Sanda stories.

The Imera stories published here are good traditional didactic tales*. Two
of the pieces from Sourmena are stories involving animals, while one is an
example of what Halliday and Dawkins termed «noodle stories» —perhaps the
forerunners of the modern «movtiakd dvékdotan. The stories from Ophis are
humorous anecdotes. None of the stories published here has the kind of for-
mulaic beginning and ending characteristic of Greek and Turkish folk tales. In
fact, such formulas are largely absent from the Pontic stories published by
Dawkins himself, with the exception of a couple from Ophis that end with a
phrase containing the words, «Kai &y® £pba,» and another that finishes,
« Exeivog E{noe ano téte moAra kora kol Epeic ki GAlo karrio dnéc oo
Tiya» ("Apyeiov IIévrou, 3 [1931], p. 117).

Linguistically, the dialects of the Ophis and Sourmena stories are similar,
not only because of the propinquity of the two valleys, but because (according

4. Such didactic stories are perhaps close to the category that I. T. Pamboukis calls pvfog:
«ujynon pkpry, méte kavovikn Kai néte napaforikt], mod et va SiddEer kdtw. But these
Imera stories, unlike the «myths» from Inoi, are not generally humorous; on the contrary, their
message is quite stern. I am grateful to Patricia Fann for pointing out Pamboukis’s definition.
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to Avraam Papadopoulos®) the inhabitants of the Sourmena villages of Tsita
and Karakandzi were descended from Christians who had fled the Ophis regi-
on when the latter area became largely Islamized in the eighteenth century.
While the Greek-speaking Moslems of Ophis continue to this day to use the
ancient negative particle o0 rather than the general Pontic ki, and pronounce
kappa before a front vowel like the English ch (as do the Cypriots)®, Dawkins
noted in 1914 that these usages were considered to be old-fashioned in Sour-
mena and Ophis —or at least in the Baltadzi-dere valley, which is the eastern-
most of the two Opbhis valleys; he was informed that the Christians of Zisino, in
the western valley which he seems not to have visited, still employed these
features (notebook «Ophis», pp. 74 and 165-166).

I have adhered as closely as possible to Dawkins’s original transcriptions,
taking into account both the corrections he made when writing his fair copy
with the help of a native-speaker and any interpretative notes he made in the
margins. I have used the historical orthography. (The only symbols that requi-
re comment are: &, which represents a vowel between a and e; the dotted t and
7, which represent voiced d and b when not preceded by a nasal; &, which
represents the English sh and often originates from y before a front vowel; and
the accent on the negative particle ki, which distinguishes it from the contrac-
ted form ki from kai.) As far as the language is concerned, the final result is,
hope, representative of the speech of the informants (including their use of
«school Greek»), and I have been reluctant to «correct» Dawkins’s readings
except in the few instances where he has clearly made a serious error; a few
uncertain forms have been printed in upright instead of slanting type. I should
however record my thanks to Mr. Chrysostomos Savvidis, whose mother ton-
gue is covppevitika and who suggested a number of emendations to the Sour-
mena texts; I have adopted the most important of these.

The numbers in brackets at the top of each story are the numbers used in
Dawkins’s notebooks; the titles, where given, are also due to Dawkins. Instead
of giving either a full translation or a glossary I have preferred to provide a
summary in English of each story. Some of these summaries are by Dawkins
himself; the rest are mine.

5. Avraam Papadopoulos, Zratiotikij tijc énapyiac tdv Zovpuévev, Athens 1882, pp. 13-15.

6. Peter Mackridge, «Greek-Speaking Moslems of North-East Turkey: Prolegomena to a Study
of the Ophitic Sub-Dialect of Pontics, Byzantine and Modern Greek Studies, 11 (1987), pp.
115-137.
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Stories from Imera
1. (Imera 4)

“Evag nadag eidev Evav kopito’. "APod 16 kopita’ kpvpa ‘oov kip'v dbec
eidev givav ayanntikév. “Ovrav 6 madag énéyvev on Paciréa ta@ Kovdkd,
éxkodlvev tov maidav o’ donit’, ki éxaddrdefev uet’ ékeivov.

“Evav fjuépav mov 10 kopitc’ gldev o’ bomit’ dnés oV maiddv, EVidkeV
v méprav 6 KUp's atg. "Até poébe, kai einev OV maidav va éunaiv’ dnég o’
évav oavrovy’. ‘Exeivog écéfev dmég o0 oavroly’, kai 1) KovTdn émijyev
Evoilev Tov kUp'v atg. ‘O madag éoéfev anéc, kai kata tUynv énfyev ékdroev
arnav oo oavrovy’. Iloiog éép’; "Evav dpav ékdroev, SUo dpag EKAToev.
‘Ovreg SAwv votép EEEPev kal Emnjyev onv dovAeiav dt, 1j kovTdrj dvoi’ T
oavroly’. Kai vié va élén; ‘O maidag Erov drobauévog, dvdoudv dood k’
éndpeoev va maip.

‘H kovtdtj épyiveoev va KAaigt dua vio va éptdet; "Atdpa Oa tepel kai
kdmov Oa kplgt’ 10 Agipyavov. Exodéev tov dparardv drovv kai glnev
drov, « Tvtiv 0éAts Siyw o€ kai dfodto 10 Add”’ d¢ ndue pooiloue;». Enai-
pav dro 1j KovTdn Kai 6 dparatdiic ki énfyav o’ Eva pakpivov témov épdiéav
daro. Tn maida 6 kbp’, Evag noAda {dykiv’ apio’s, épodéev dv kai kd, duav k’
émdpeoe va evpik’ 10 maudiv dt. Exeivog Evrov toumatoip.

Evav fjuépav dréc o’ évav ydv’ ékdfovoav kdurooot dparatdrides kai
Emvav paxiv. ‘O évag Edeyev, « 'Eyo émopd kai 0 deiva kopito’ pépw dda
Kal yovouetet’ pagr. “OA’ eirav an’ eivav. "Atéte kai t1j kopitol 6 dpaia-
167¢ einev, «Kal Kidu &yd émopd kai pépw dda T1j mada 10 Kopito’ Kai
yovouetet’ pag.» Kaveig k’ énioteyev aro. "Exeivog Eoteidev Evay naidiv kai
Eypayev onv Kovtdnv va Eptar yovouetevdtg, dv k' Ev fa Aéel md¢ dté
éokotwoev tov maiddv. ‘H kovtdn) époébev kai éntjyev oo ydv'. “OA’ duov 0
gldav arev, éynapdav. Exépacev drg an’ éva pakiv. Elnav drev, «Dépev an’
GAL’ Evar. Exeive EE€Pev va mdyer pép’. Kai kata toynv éAén’ Evay tévikdv
omiptov. “Auav Evoilev Efev dro kai é5dkev dro potiav. “OA’ ékelaméc
nvilav Erav ékdav. ‘H kovtdrj épuyev.

“Yotepov énijyev o’ givav momav kai einev drov v’ duaptiag 1o émoikev,
TWOOTL EYdoev dekamévre avOpdns ywpis va 0éA’, kai aitiog Eyévrov o dpa-
fardrig. ‘O momag glnev drev, «Aéfa kadov kopito’, 6 Oeds va éoywpad oe.
'Eya, ur podoai, kavav ki Aéy’ drd.» To kopito’ énfjyev.

‘Exeiva ta nuépag 6 kvp’ t1j maidi, kapévog doo Odvarov dbeg, ékodéev ué
T0V TEAGA’ TwodTL 6Gk60d Aipag Oa 6i° o’ ékeivov mod kat Aéydrtov yid 10
naidiv dt. "Ato Ekoev dto kai 6 monag kai, 66PoAl kdAtoav mov Etov, Exav-
TwAAdev yia ta dkocd Aipag. Emijyev onv kUp’ T naidi kai Aéydtov nog
aeT¢ K1 dETg Evrov 10 madiv dt. “O padpov O kbpts t1j maidi Oa Eykalel drdpa
70 KopiTo’, podrat doov kUp’v dbeg, yiati nadag &v. "Epékev kai énfjyev onv
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Pouvciav. Kai éxei éyxdAeoe 10 Kopito’ kai Eykev kal pudptupav tov momav
nvtlav einev dro 'kei. ‘H Povoia éoteidev kal ékobEev 10 Kopito’ ué tov
kUp’v dbeg évrdua. Epdteoev dtev ndg kal nds Eyévrov 1) dovAeia. "Exeive
na Snws Erov kai éyévrov détg elnev dro. Kai elmev nog dpopeouévov 6
romag Kk’ éKpdTECEV TO HVOTIKOV Kai énnjyev elnev dto Tov KUp’ T1f maidi yia
ta 8Gx604 Aipag. "Atote 1j Povoia étépeoev mig 10 kanaét’ Etov tij mond. To
Kopito’ ué tov kUp’ dbeg é5éfaocev mAdv. Kai tov momav éoéykev drov orj
toni 70 oTépaV Kal £5Gkev dTo putia. "AETs nabdve Ekeiv’ mov Ki kpatodv ta
HUOTIKA VTO TIOTEUKOLVTQV GAA".

Told by Xapiraog I. Pwtiadng (aged about 18), 12 August 1914.

Summary

A pasha’s daughter had a secret lover whom she summoned whenever her father was
away. One day the father unexpectedly knocked at her door, and she hid the lad in a
trunk. The father stayed so long that the lover died of suffocation. In despair, the girl
called her coachman to help her bury the body. One day, while the coachman was
sitting drinking in a tavern with his colleagues, he boasted that he could get the pasha’s
daughter to come and serve them raki. When the coachman threatened to reveal her
secret, she had no alternative but to obey. But she happened to find a can of paraffin in
a back room and she set fire to the tavern, burning all the revellers to death. The girl
then went to a priest to confess her misdeeds, and he assured her God would forgive
her. But when the dead boy’s father announced that he would give two hundred pounds
to anyone who had information about his son, the priest revealed the whole story to
him. The father brought a court case against the girl in Russia, bringing the priest
forward as a witness. The girl confessed, but accused the priest of denouncing her for
gain. The court decided the fault lay with the priest and ordered him to be shot and the
girl to be acquitted. Such is the punishment reserved for those who divulge secrets that
have been confided to them. [Dawkins (Forty-Five Stories, p. 470) states that the priest
was burned; my reading of the text suggests that he was either shot dead or shot out of
the barrel of the canon.]

A very similar story from Kos was published by Dawkins in Forty-Five Stories from the

Dodekanese, Cambridge 1950, pp. 466-470, where he provides details of parallels in Greek and
other cultures.

2. (Imera 5): Travellers and their mysterious guide

Tpi voudt’ avlpan’ énéyvav o’ Evav otpdtav kég. Kai Epbev ebpev dts kai
Eva madikdp’. «Kala raidia, nod mare» épwrd 'ts. «Ilaue oo Seiva ywpiov,»
einav 1@ naidia. « Exei ndyw kai éyo. "E@raue Evav kaAov ovvipogiav.»
«"Ag Ev,» glnav 1a maidia, EAa pet’ Eudacy.

v otpdra oitd éndyvay énévieoav Evav yopiov. "Acov éfpddvvev kéAa
éyaidpeoav Evav drav va kowobvrav. Exeiv’ k' éddkav drg. "Edistav dtg
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émexéc. Ateiv’ of pabdp’ Euvav 6éwxa pé ta npdara nd, k' é0édecav va
povdl’v drs. "Amomovpvod Svrav éokdbav kai tepodv Evav nepPOA’ povokw-
uévov: Aiyov E0eAvev va yaiderar. Exeivo 10 madikdp’ yaidviro kai o¢
Svo Aegra danég éfydAdto dndyv.

Eyndorav énckel kai énfjyav. Lnv otpdtav drnav dravrodve Evav Kt dA-
Aov ywpiov. Eyaldpeoav kai éxei va péve. "Apav kai ékeiv’ duov v’ dAdov-
voig édickav drg. "Euvav 6lwxad kai éxeivo tniv fpadijv. "Amomovpvod viav
éok@dbBav EAén’ve Evav domit’ dAiyov ki GAAo va yaddetar. "Exeivo 10 maiikdp’
éydAaocev dro kaia kai ékAdotev Eyt'oev dro. Exndotav kal émekel doo
ywpiov kai éfpaddotav o’ Evav dALo. Eyaidpeoav kai éxel va péve. ‘Exel
00A’ étrav kadol. "Evag kaAog énaipev atg pet’ éxeivov. 'Exdroev drg 00
tpanél’v dr, kai épdioev Kal énot’cev dtg, Kai £0TpwoEv Kpefdt’ va Kot-
povvrav. Exeivo 10 madikdp’ éok@bev OAUyta kai épolpk’oev 1O pava-
YOV 10 matdiv T’ éxevod Tob kadod T’ avhparn’. "Amomovpvod éok@bav kai T’
GALa ta maidia, kai duovro gldav povpkiouévov 16 maidiv Enaipav Kai 10
radikdp’ Tov olvipogov drovv, kai Epuyav, yidu EAETGTS 6 OIKOKUPTS.

v otpdrav oitd énéyvav, épwtodve 16 maiikdp’, «Nénpe, oV 10 glv dra
0 éptdg; X’ Evav 10 ywpiov mob édictav éuag, é00 émoikeg dts kaAdv. 'Eyd-
Aaoeg 10 mepifdr’y drovv kai Ext'oes dro. X’ dAAo ma mob édickav éuag,
Eyt’oeg T’ domit’v drovv. Kai dda mov éoéykav éuag aneg kai doika Tiudvrag
énoikav éuag, éoV épolpk’oes 0 pavayov 1o maidiv drovv.» "Atote 10 maki-
kdp’ elnev, «X’ Evav 10 ywpiov ékel dpka o0 meptfoA’ ETov kpuuuévov pdia-
pav. “Aupovro éyaidovtov 10 mepfor’ Oa épaivovtov 10 pdiaupav, kai Ekei
danav moAdol Oa éokorovoav. "Exyt'oa 'to éyd, kai dAAo ki Oa yaldetar kai
avlpan’ na ki Oa oxotovvrav. X’ dAAo 10 ywpiov ékel dpka o’ domit’ EKd-
Bovtov Evav kaAov dormit’. Oa éyaidovrov T’ Sorit’ kai Oa éokOTmVEY ATG.
Ext’oa t’ donit’ kal éyovptdpeya doo Kakov dtéc’ avlpan’s. "Ada ma oo
yopiov mod éoéykav éuag anég, épolpk’oa TO maidiv dTovv yiati dto Evayv
nuépav a éyivovtov Evav kako maidi kai Ba éydAavev ta kala tij KUpOD
dbeg, kai Oa émoivev kai ékeivov kakov. 'E@olpk’oa 10 maidiv kai &u dto
éyovprdpeya Eu tov KUp'v dBeg donv kéAaorv. "Atdpa Eyo eipar 6 XpioTov.
"Epba émoika dra ta Soveiag, kai Oa ndyw oov obpavov. Eceiv’ defdre oo
kaAdv.» ‘Ata glnev drc kai éyévrov tdiu’ énekel. Exeiv’ ma émijyav on
dovAgiav darovv kai 1jvtivav énévravay Edeyav GAd 10 Eyévrav.

Told by Xapiraog Pwtiadng at the Monastery of the Forerunner, Imera, 12 August 1914.

Summary

«Three men going along a road met a youth. In the first village they reached, they
were ill received: the youth before leaving built up a falling wall. So too in the next
village, and there the youth repaired a tottering house. In the third village they were well
received: before they left in the morning the youth strangled the only son of the house.
The [youth’s] explanations were that under the falling wall a treasure would have been
found;* that the house would have fallen on some good people who lived next door;
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that the son would have grown up wicked and ruined his father. Then the youth said:
‘Now, I am Christ. I came and did these deeds and now I shall go away to heaven. As
for you, farewell.’» (Summary from Dawkins, Forty-Five Stories, p. 262.)

* In his translation Dawkins interpolates at this point: «Here the story has gone a little off the
rails; the real reason for building up the wall is that the bad inhospitable villager should not get
hold of the treasure. The avoidance of future bloodshed is a moralizing touch which spoils the
regularity and the quite unmoral spirit natural to these folktales.»

The story was published in Dawkins’s translation in Medium Aevum, 6 (1937), pp. 181-182,
and summarized in Forty-Five Stories from the Dodekanese, p. 262, where he published a similar
story from Kos about Saint Elias. In both these publications Dawkins provides details about the re-
markable dissemination of this type of story illustrating the inscrutability of divine ways, from the
Koran (ch. 18) and the Talmud to western Europe.

3. (Imera 8)

"Erov évag dokntiig kal énfjye o’ éva neyddt kaikd. "Exdroev ki1 ETpoyev
70 Youlv dt, 6vres tepei, ano pakpav éprat évag kapaidprs. "Epoébev, yiau
kat éprddtov, kai Ekplgtev omi¢ o’ Evav maptiv. "ATos O kafardpts Epbe oo
reydoL kaikd, Epayev kai Emev, kai Eok@dBev kai énfjyev. "Apav évéonalev
éxcivog v kdodv dt ué gild Aipag. "Exeivog énijyev, kai dromic dt Epbev
eivag dAdog va miv’ vepov. "EAEn’ Tijv kGodv ué ta mapddag, kal naipdta kai
pev’. "Amorig drovv Epbev eivag éptwyds. Exdtosy 00 meyddl Kaikd Kai
tparer Eepov wouiv. "Aldouiav Eptar éxeivog 6 kafaldpre: «EkUA’ vié, T
rapddag i v Ekdepreg dyAijyopa So¢ u’ dra, dv k’ Ev okotdve oer. O
pavpov éptoydv, «Ilodedilo oe,» Aéydrov, «yo napav k’ ldar. « 'Ecv énai-
peg ara,y» AEydtov 6 kafaldpts. «Aog i’ dta, Oa oxotdve oer. Kail éfydA’ 1o
PePOA’V AT Kai KpoUel Kai oKOTOV' TOV EPTWYOV, Kal EMEKEL HOVOS ERTyeV.

"Atd 00AG Edemev dTa dromic oo maptiv doxntiic. "EByaiv’ 6éwkad éprd-
yel Evav dénotv oov Oedv, Kai mapakalei va pavepdvitov afoita vio Eyév-
Tav 10 gival. «Aikaiov Ev va naip’ v’ dpip’ ta tapddag dAAov kai va gev’, kai
va okotoltal o’ EKEVOD TOV TOmoV éQTwyov,» "ATdtes éxatifev dyyedog
Kvpiov kai ginev drov, « 'Atoc 6 kafaldpts dta ta mapddag At EKAeyev dra
do’ éxeivov mob émaipev dra kai Epuyev. "Atdpa Epbev émaipev dra 1jviiav
eldev dra makaiod, kai épbav ioa kal ioa. "AT10¢ éptwyov n’ éokotdbev nd,
éokOTwoev Tov kUp’ T kafaldp’. "Atdpa ma 6 kefaldpts E0KOT®OEV dTOV.
kai épBav ioa kai ioa.» "Ackntijc éméuvev dynapayuévos. «Na Aedebo oe,»
elnev 0V dyyedov, «deifo pe tov tpérov va Eyvapilew an’ dtédpa T Kalovg
kai 1) KakoUg.» «Aéfa,» eimev drov dyyelov, «ota onjv néprav Tij Tdde yavi,
kai 1fjvtéav dromovpvod éPyaiv’ do’ olAwv dyArjyopa, ékeivog Ev do’ oUAmv
kakov. Kai 1jvilav éunaiv’ anég drofpadic do’ oblovvois mpdta, Ekeivog Ev
do’ oldwv O KaAdv.» "Aokntic Enfjyev, Ki GvTeg TEpEL dmomovpvo Efyaiv’
eivag éptwyog pé 10 maidiv ar. « APoitog,» lnev dnés at dokntiig, «&v do’
olAwv 6 kakdov. "A¢ tepd kai dmofpadic moiog Oa Eumaiv’ mpdra Améc.»
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"Erijyev dokntiig onjv SovAgiav at, kal éPToyov pé 10 natdiv dt o’ EKEIVETE-
pov.

Eptoyov pé 1o naidiv dt oitd éEAdokovoav orj BdAacoag orjv dkpav Kég,
Aéer 10 maidiv, «Ilatépa, aoo yoou’ tij Odiacoag Kkt dALo moAAa moiov Ev;»
laidi p’,» elnev arov, «don Balacoag 10 yoou’ ki dAAo moAda v tij Ocob
éomdayvian. "Acknti¢ drofpadic énfyev Ekdtoev o1 yavi Tijv méprav, Kai
Oa tepei moiog Ba éunaiv’ npdra anég, yia va éyvwpil’, moiog v 6 kaAdv. Ki
Ovrec tepei, 10 EAén’; "EQTwyov pé o maidiv at écéfev mpdta dmég. « 'A-
toainkov Epbev 16 dmomovpvod va Ev kakog kai dtdpa va Ev kaAdg.» "Eoi-
peye kal énijyev o’ Somit’v dt, kai évoivi{ev nd¢ va puabav’ afoito 10 Oduav.
"Eck@bev dromovpvod Kai énriyev sbpev tov éptoydv. "Epwtd tov, « Oyé t6
kadov énoikeg» «Ti6év kaAov K’ émoika,» A€y’ éptwydv. « 10k, T6dvoUu,»
Aéydrov aokntiic, «xat kaAov Oa énoikes. I1¢ u’ dro.» «Tidév kaAov K’ énoi-
Ka,» elmev. «Xov yiadov ké¢ oitd énéyva, épwtd pe 10 naidi p, ‘Tlatépa, doo
yoou’ tij BdAacoag ki GAAo noAda-roiov év;’ "Eye ma elna "tov,* Iaidi p, tij
Ocob éomdayvia.” Kalov dv Ev dtd, dto 10 kaAov énoika.» «Kaveital dto,»
elnev dokntijg, kai éoipeyev o’ donit’v dr. "Evodvilev dnes dr, « T éuérepov
0 mapddeioov uet’ Evav Adyov maipketal, Kal petr’ Evav Adyov yatain.

Told by Xapiraog Potiddng at the Monastery of the Forerunner, Imera, 12 August 1914.

Summary

An ascetic was sitting by a well when he saw a horseman approaching. He hid
behind a bush in fear. When the horseman had eaten and drunk by the well, he set off,
forgetting to pick up his purse containing a thousand pounds. The ascetic saw another
man come by and take the purse. Then a poor man sat down by the well to eat a crust of
bread. The horseman returned and shot the poor man dead, convinced that he had
stolen his purse. Puzzled, the ascetic came out from hiding and besought God to explain
the justice of what he had witnessed. An angel came down and told him that the man
who had taken the purse was the rightful owner, and had been deprived of it by the
horseman; furthermore, the poor man had murdered the horseman’s father; so that now
they were all quits. The ascetic then besought the angel to show him how to distinguish
the good from the evil. The angel told him to wait outside the tavern door; the first man
to come out in the morning would be the worst man of all, while the first to go in in the
evening would be the best. To the ascetic’s surprise, the first to come out and the first to
go in was one and the same man. The next day the ascetic went to ask the man what
good deed he had done between leaving and entering the inn. He replied that he had
done nothing good except to tell his son that God’s mercy was more abundant than the
sand of the sea. The ascetic realized that the kingdom of heaven can be gained and lost
with a single word.

The story was published in Dawkins’s translation in Forty-Five Stories from the Dodekanese,
pp. 262-263 (cf. Imera 2).
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4. (Imera 15)

“Evag ddoxalog émaipev Evav fuépav tov pabetnv dtr kai éEéPav oo
Adowov. Kata toynv é6éPav o’ Evav ywpde’ kég. "Exeianss édovAevey Evag
ywpérec 16in éptwyds. IAaykaika dnés o’ opuiv eldav éva {evydp’ t0in
ypaouéva mootdid. ‘O pabetic einev 10 ddokalov dt, «AsAevw oe, ddokale,
d¢ maipoue T’ dfovrovvod ta Kovvrolpas kai KpUpkoues Gkaika o’ Evav
Ka@oUA’ dokd: txaika Oa Eyoue kai éfdpa, kai d¢ tepobue, duovro éprai
dpaciita kai K’ gbpikdra, 10 Oa éptdew. «Kalov naidiv,» einev 6 ddokalov,
«tep@d o€, OEATG V' é@Tdg TO KéIpL ¢, OlTd TEPEIS EKEIVOV VA KpoUEtL T yovarta
T y1a 1 mootdAd 't. "Eov drdpa PdAov dréc oa Svo ma an’ Evav Aipav: Oa
KkpUgKoues Omic 00 Ka@oUl’ kai dg tepobue 16 Oa éptder duovto evpik’ ta
Alpag. "Atdtes ékeivos Ba Saipetar yia ta Aipag, ki éueig na Oa tepody’ dtov
xai daipopec.» ‘O pabetiic énoikev duovro ginev drov 6 ddokalov dt: E0Ey-
Kev arég oa Svo mootdAd an’ Evav Aipav kai émaipev oV ddokalov dt Kal
EKpUQTEY OTtiG 00 KapoUA’.

“Yorepov do’ Evav KdpTov TEPODVE TOV YWPETEV va EPTal va Popei ta
rootdAd ’t. "Ecéykev dvaydrapa t’ Evav 10 moddp’v dt o’ Evav 10 mooTdA’,
kai émexel Tepel TWOOTL KAT KPOUEL TO moddp’v at. Ebdppeoev Aibapomov
kat épodéev dnéc kai éEykev 10 moddp’v dt va ydv’ 1o Mifdp’. ME 10 va Aéyw
oag K’ émopd va pavepdve oag kala néoov Eynapdev Svrav el0ev TwooTL
éxeivov 10 évrodvev 10 moddp’v at Etov Aipa. Eyxdpev, kai dorj yapav dt
okobTal éprdet éxéc duov naald, kai tlail’, yopic va ypoikds 16 Aéet. “O
pabetiic kai 6 Sdoxalov étépvav t1j yapav i ywpéte Kai édaipovoav Kai
éxeiv’. « EAén’s,» Aéel 6 ddokalov Tov pabetiyv art, «t’ Euopgpov Ev va daipe-
tat éxeivog kai éueic ma pet’ éxeivov; Ki vouvielg méoov ddkepov Oa Erov dv
éraipvaue 1@ mootdAd 1, kal Exkdaiyev kai ékeivog, kai éueic ma Oa Ercilap’
drov, kai ki Oa éyélavaue dréoov.» O pabdpov o ywpétes ndet va BdA’ kai T’
GALo 10 moddp’v dt ¢’ GAAo 1O mOOTAA’V AT Kal dvaydrapa EAEn’ Kail ékel
dnég Evav ki dAdo Aipav. To 6 éyévrov émekel kai Uotepov, dfovkdros ma va
elpai, ki Oa éypoikd va Aéy’ aro. "Atoteg é0Tdbev O ywpéteg Kai EoTavpwoEV
@ Gépd 1, émoikev TV pETdVEV at kai glnev, «Océ 1, dAndt Oa EEepeg na
andy’ k’ elya youiv va pdlw ta naidia p, kai EoTelAeg ue pé Kdmoiov KaAov
xapdiav dfobra ta mapddag yia va edle tiv yovaika u kai ta maidia p».

"Atdte éEPav drormic Goo kapoUA’ kai 6 ddokalov ué Tov pabetijv dr.
«Met’ éudc,» eirav drov, «6 Oedg Eoteire oe dfoita ta mapddas. Aéfa kab ka
Kai pd Ta pé 10 Kadov kapdiav. "Av glvar SAiya, Erap’ dAla dvo ki GALO.»
Kai éEéykev kai é5dkev drov kai dvo ki dAAa. ‘O ywpéteg doov evyébev kai
Uotepov, énfjyev o’ domit'v dt kal elnev v yvvaikav 4t 10 KQAoV 10 ya-
undp’. Oi 60’ nd, 6 ddokalov kai 6 pabetijs, yapeuév’ yid 10 kaiov n’
émoikav, énfjyav o’ donitd ‘tovv, kai éypoik’cev 6 pabetis nwodtt AL’
Euopgov Ev va 8’ kdrolog mapa va maip’.

Told by Xapiraog Potiadng at the Monastery of the Forerunner, Imera, 12 August 1914.
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Summary

«A master and his disciple were out walking and they found a pair of shoes which a man
had left at the edge of the field when he went to plough. At the master’s suggestion they
put some money into the shoes and hid themselves. What they wanted was to have the
pleasure of witnessing the simple delight of the ploughman when he found this piece of
good luck which had come upon him.» (Summary by Dawkins, Folk-Lore, 59 [1948],
p. 53).

With regard to this story Dawkins comments (ibid): «A most attractive trait we sometimes find in
Greek stories is the unfeigned delight the narrators show in their hero’s happiness and pleasure».

Stories from Sourmena
1. (Sourmena 16): The cock and his friends

‘Evav fjuépa 1j kdra v’ énéyve onv Eevitia. X0 Spouo eide éva netevé. ‘O
netewvo eine v kdra, «KaAnuépa, kdra, nod va ndg;» «XZnv Eevitia, metet-
vo.» « 'Eyd mal dg Epyopar.» Kai énfyav évrdua.

X6 dpopo cidave Eva (0. 'Exeivo mai énrie évrdua. Ki énexel émjyave
‘nijyave, ldav Eva yaidapo. "Exeivog mal énrjy’ évrdua. Xit' énéyvav éfpa-
dvvdyave, kai eldav Evav Epkaipo yauaidéte kai éoéfav dnéc. Xa Enuepopa-
Ta owa 6 netetvo éxovée. "Exovoav dto tpi vouatol bwrekdvt’ kai ginave,
«oiog an’ éuag va émopei kai naip’ dto tov neteve;» "Evag nak eine, « 'Eyd
émopd kai ndw naip’ d». "Enije énnje olua ooV TETEVO Kai O METELVO EMOIKE
«KO k0 kO». 'Exeivog nal é8dppeoe Sti Ev ovpvardii¢ kai pue. Lite ndet, 1§
kdta étddeye oa povvt{ovpd 't. Kai ato¢ ndd oite gev’, énrje 00 ydidapo
ékelka kai O ydidapo évidkev drova Adytas. Ki émexei énrje 00 (0 éxeika kai
10 {0 pé ta képara 'O Eokwoe kai Eovpev drova 6ovkd.

"Epuye 6 Bbnekas kai Enrje ool ouVIPOPoUs AT, Kt EpwTodv drova, «ITob
&v O metewvo,» "Exeivog mal eine, «Keivog netevos k' Etovve: Etovve (ovpva-
167j. 'Evtdke pe pé 10 Lovpvatdonov [(ovpvadorov;] dr. Kai oit’ Epeva 1)
kamrdapdfa EVidKe pe P 10 omovyydp'v Atg, Ki émexel mad Epbe 6 Lovpva-
161j¢ évidke pe tpia [papag] ué 10 {ovpvardonov dr, ki EmEKEr O Kami-
10dpc EPade e dndv 6o grdp'v dt ki Eouvpe pe [6Eovkd]»

Told by Xpiotog Lt. Evgpatpidng (aged 20, from Kapaxavtli), at Toita, 14 July 1914.

Summary

The cat was on its way to foreign parts with a cock, a cow and a donkey. They spent
the night in an empty mill. At dawn the cock crowed. Some jackals heard him and one
of them boasted that he would go and snatch him. The cock made a sound like a pipe,
and the jackal fled, thinking it was a piper. As the jackal was running away, the cat
pounced at his muzzle, then the donkey kicked him, then the cow tossed him out with
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her horns. When the jackal got back to his companions they asked him what had
happened to the cock. He replied: «It wasn’t a cock, it was a piper, and he beat me with
his pipe. Then when I was running away the miller’s wife hit me with her sponge, then
the piper hit me three times with his pipe, then the miller tossed me out with his shovel!»

Dawkins published a similar story from Axé in Modern Greek in Asia Minor, pp. 400-402; on
this see Halliday’s commentary and references in the same book, pp. 243-244.

2. (Sourmena 17): The chain of requests

‘Evac yvvaixa ndvra éraipive kpéag, ki Ao Epyovtouvve Etpwev d Eva
rovAi. “Evav riuépa maA eine tov dvipav drc, « Enape pe kpéag, kai éyo 16
novAi ké va ¢ail’ a.» *Exeivog nad éydpaoce kpéas. Kai nal dté 1) yvvaika
épdioev d 10 movdi. Kai t6iykitau époPébe doov dvrpav dtg, Emije mapexkd-
Agoe 10 movAL va 81’ dmic 10 kpéag. “Aua T0 movAi elnev dteva, « 'Av QEPELS [E
£va koooomoUl’, é16te 'y va Siw o€ 10 kpéag.» "Enije onjv koooov kai Aéet
dtev, «ASg pe Eva movAl yia va gép’ dto T6 dndov’ kai va i pe 10 kpéag.» “‘H
koooob maA eine, «’Av pépeig pe toovnds’, Etote yd va Siyw oe mOVAL»
"Ernfijye dté oov toovnada kai Aégl drov, « 'E toovmadd, toovmadd, yi-dndov’
&uév movAi, 1 xoooov éuév kokki épdeye.» Tote elnev dreva 6 toovmadds,
«"Av pépeig ue omovyydp’ éyd va Siyw oe toovndd’» "Ernijye 00 orovyyapa
xai einev drova, «1-Gndov éuév movAi, 1§ Koooob éuév Kokki, 0 Toovmadds
éuév orovyydp’ éwaidpeoer. ‘O orovyyapag einev dreva, « 'Av pépeig e Eva
kporni &yd va Siyo oc onovyydp’» Enfie oov kpona kai einev drova, «I 1-d-
NSOV éuév movAi, 1 KoooOoD EUEV KOKKI, O omovyyapds EHev Kpomi Eyaldpe-
oer. 'E1dte 6 kpwnag einev dreva, « Av pépeig ue kapPovd, éyo va diye oe
kponiy. "Et0te 1j yuvaika étépeoe ké va émopei émaip’ 10 kpéas. Kai ékAdote
o’ domiv drg.

"Exeiv’ 10 Ppddo Eptar dvipag dtg kai Aéel dreva, «I1ob Ev 10 kpéag»

"Etdte 1j yovaika gine, «E dvrpa p, va Eéepveg T’ Emaba 1) SovAsia. Lo kpéag
dnav épbe Eva tpavooo pvia kai Eyévvnoe drav ofyd, ki &yo évepdora to
kai éydoa ’to, ki dvra éAénw éxkeivo T1j pvia éyd va okotdv’ dro.» "ATo oit’
EAéyave EpB’ Eva Tpavo pvia ki éxdtoe o’ dvipa catg 00 KipdA’ dndv. "Ate
énnipe éva aéivdp’ kai tedp va yTond tij poia Evidke E0Kioe T’ dvipa oats T0
KLpdA’.

Told by Xpiotog Ebgpapidng, Toita, 14 July 1914,

Summary

There was a woman who used to buy meat and feed it to a bird (later a nightingale). One
day she asked her husband to buy meat and promised not to give it to the bird. Her
husband bought the meat, but she fed it to the bird. Then she became afraid of her
husband, and asked the bird to give it back. But the bird refused to give her the meat
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unless she brought it a chick. She went to the hen, but the hen refused to give her a chick
unless she brought her a corn-cob. The corn-merchant refused to give her a corn-cob
unless she brought him a sponge. The sponge-seller refused to give her a sponge unless
she brought him a bill-hook. The bill-hook-seller refused to give her a bill-hook unless
she brought him some coal. At this, she gave up and went home. When her husband
asked where the meat was, she told him a huge fly had laid its eggs in it; she had thrown
the meat away and was now waiting to kill the fly. As she spoke, a huge fly settled on
her husband’s head. The woman grabbed a pickaxe as if to kill the fly, and split her
husband’s head in two.

3. (Sourmena 20)

"Ecave 6vo voudt’. Tpdyovrag kai mivovrag dmav o0 dpouo éuéditav kai
éxowuébave. Tij viyra éEbnvnoev 6 Evag kai Ekvebe T° dAAovod 10 KipdA’.
'Etdteg O yi-dAAo éévmvnoe kai einev drova, «P¢ 16 ¢tdg drob,» "Exeivoc
eine, «TO kipdAt p kvEBwr. "Etote O yi-dAAo gimev drova, « 'Ato 10 KipdA’ T’
éuova Evr. Ki 6 yi-dAro eine, «Kiou v’ éudva 1o kipdd’ mod yi-£v»

Told by Aewvidag ‘Hpaxhiéovg "Adapidng (18-20 years old) at Sourmena school, 15 July 1914.

Summary

Two men got drunk. During the night one of them woke up and started scratching the
other man’s head. The other one woke up and asked him what he was doing. «I'm
scratching my head», he replied. And the other one asked, «So where’s mine then?».

Stories from Ophis
1. (Ophis 4): Thocoikov (Rnua

‘Evas Zovpueviteg énéyive 00 XoAo uelépeot. Eviduwoe éva "OpAt,
naAtovpt e imAdk, Kai épdtecev drova, «I1’ é6” ‘al ndg, ‘OpAri;». "Oping
nai glnev drova, « 'Eyo té é6” 'al ndyw o’ épog. "Eyw ’tdei éva évoiko: puet’
aob 10 Avtdp’ va dw maip’ dto.» ‘O Zovpuevites tino 'k éypikeoe doa Adyia
1. "Avta éyvpeoe nal o’ donit’ 10 fpddo, eine 10 maidiv dt, «[ladro, dorjue-
po oit’ énéyva 00 XoAo pelépeot étddteya Eva "Oplij. "Epdteca 'tove yid
packapalovk, yid t yAdooa ‘tobva. Eira tova, ’Ogir, n’ é6° ai ndg;’
"Exeivog mal eine e, ‘¢6° 'ai ndw o’ 6pos. "Eyw toei éva Evoiko- uet’ 4od 1o
Avtdp’ va rdw maip’ dto’.» "Ap’ dod Adywa 't timo ’k éypikeoa. 'Ecv yiad
érjyeoo ta Adyra "t.» To naidi éneidn éuabdve o6 okoleio oo Xdv', kdnowa
éypikeoe. Elne tov natépa ’t, « Atos "OpAic nadda EAAnvika AéEsig Edeye,
yia v’ ékeivo ki éypikeoes dra. “Opog EAAnvikd, Aéyel, éueic 0 Aéyovue
OynAo padi. 'ES’ ai mdw o’ 6pog tepéx E3” kai ndw o0 padi.» Einev 6 kbpng

dar, «To einev “Eyo "tdei éva évoiko, éxeivo mic évy ‘O maidac éordbev,
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éovAdoiote moAdd, 10 Evoiko ki ‘mopeoe va ebpidx’. "Eriipe ka 10 Ag£IK0,
érdpate add, érapale dkei ta puAda, ebpe i Aéén Evoiko. 'Epyiveoe T
ypappatiky. « Evoikog, ovvletov dno tiv npdbeotv év kai oikog, Eykdrol-
K0g* TovpKika Gevaik.» Eine 10 naidi, «X0 padi dnav kdti SevAik npdua Ev.»
Einev 6 kbpng dt, «To Avtdp’ 16 npdua Ev;y To naidi énnipe 1) ypappatiki,
«Avtdp’ dno 10 prpa Avw EAvov, mapdyov Avtipiov Avtdpiov, dniadi 1o
Spyavov pé 16 omoio Avovv kai Sévouve, tepek T0 dxovi. “Opov 10 paivral,
00 padi arav ué 10 dxowvi v’ émaipive Evoiko, teuék 1o Aéyoue yovpvia,
pereocidd, v’ éxatéPale yovpvi aoo padi.» "Etdtes inev 6 kUpng at, «Kpipa
o’ éoéva, Iadro, kpiua t° énoika EEoda dnomica ¢. To okoAgio 10 Xav’
Spétog tedeidvers, kai elya yateohovk v’ éoteidiva oe onv Tpanelovvra oo
Tpavé 16 okolsio. "Atdpa érexapdiya, dvilax ioa p’ Eva ‘OpAi ywpdte
Euabec. Exeivo mal pé ta Aefixa kai pé T ypapuatik dvilak ndpeces
énjyeoes ta Adyia 't.»

Signed Monalwdvvng [Xatli-"Toavvidng], priest at Kpwvita, 19 July 1914.

Summary

A man from Sourmena meets a man from Ophis on the road and fails to understand
anything he says. On his return home the man tells his son what has happened, repea-
ting what the Ophite had said. The boy, who goes to the local school, explains that the
reason why his father couldn’t understand the man from Ophis is that the latter was
speaking Ancient Greek; with the help of a dictionary and a grammar he manages to
interpret the Ophite’s words. The father considers the money he has spent on his son’s
school fees is wasted. «You've hardly learned as much as a peasant from Ophis,» he
declares; «you could scarcely explain his words even with a dictionary and a grammar!»

The story shows that Pontians take pride in the antiquity of their dialect not only vis-a-vis other
Greeks, but in competition with people from other parts of Pontos.

2. (Ophis 6)

“Evav kaipo étove Eva yovaika kai eide Eva naidi. Kai 10 naidi ékovreye
va yovaikil’. “Eva GAAe yovaika, yia va ebpick’ kopito’ yid 10 maidi, elme 10d
nodi M) pava, «Na ndue o’ Eva éorit’. "Exei yo va Aéyw Eva, o0 va A&g 500.»

"Erijyave 06 oni, Gnonod’ va ndpovve kopito’. "Entjyave ékei éoéfave oo
oni. 'Exdroave ka kxai épyiveoe 1j yvvaika va émawvd 1o maidi, Kkai EAeye,
«Tavtnviic 10 maidi £6° ékato Aipdv yduata.» Kai 1o naidi gine, «[10k,
£0dkéca Aipa eivar.y ‘Yotép elne 1§ yovaika, « ES’ £6dkoca Aipdv ytijpata.»
«Itok,» elne 10 ma1di, «tetpakéda Aipdv.» ‘Yotép’ nak eine 1) yovaika, « 'EG’
£Kato kepdAd mpofara.» «[10K,» elne 10 maidi, «£6Gkoda KepdAd eivar.»
‘Yotép’ eine 1j yovaika, « 'ES’ k’ Eva kovoolp’ T’ Eva 10 pdtiv at Ev otpafié.»
«0k,» elme 10 maidi, «Svo udtd eivar otpafd.» Yotép eine 6 voikokipng,
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«Xdp, aunre oa kaAd.» 'Exeiv’ mad éokdBav k’ Enfyav, ywpic va yiverat 1
dovAeia "rovva va yvvaikilovv-to maidi.

Told by Anprjtprog IManadémoviog, son of the priest at Krinita, 19 August 1914,

Summary

A boy was going to get married. His mother went to the prospective bride’s parents with
another woman and the woman’s son. The woman instructed her son to say twice as
much as whatever she said. The woman began singing the praises of the prospective
bridegroom, saying, «This woman’s boy’s got land worth £200.» «No,» said her son,
«£400.» «He’s got a hundred head of sheep.» «No,» said her son, «two hundred.» Then
the woman said, «He’s got one defect: he squints in one eye.» «No,» said the son, «both
eyes.» Whereupon the father of the prospective bride sent them packing.
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