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Francesco D’Andria

SAINTS AND PILGRIMS IN THE LYKOS VALLEY (ASIA MINOR)

210 dpbpo mapovotalovial ta TopiouaTa TWV TEAEV-
TAIWYV 0QYALOAOYIXDY AVATKAPDYV KOl EQEVVAYV OTIS
TOAELS TNG XOLAGSAS TOV AUXOV, TOV TOAYUATOTOL-
Onxav amo v [tatixi Apoxatoloyixny ATootoAn oTnv
IepamoAn xat ano to Iavemiotiuio tov Iauovxaié
otn Aaodixeia. Xty [eoAmoldn ol EQeVVES EpeQav OTO
QWS TO EXTOS TWV TELYXDV LEQO TOV 01X0S0UNONXE YUOW
amo TOV TAEo TOoU amooToAov DiAinmov, kot [fondn-
oav vo arwoxataotabel n Stadpout] Tov 0 TEOOKUVN-
¢ axoAlovBovoe yia va gtdoet o avto. To evonjuata
01N AaodireLq EXLTOETOVY LA VEX avAYVWOT) TNG TTO-
Aeodouixns e5€AEns tns mowtofuvlavtivis mOANS o
TOV UVNUELWY TNG, O€ avaloyia ue avty s leodmoing
%Ol TOV HaQTVOIOV TOV amooToAov Pidimmov, n oroia
OVVOEETAL IUE TOV ETIOKXOTO TNG TOANS XA yal.

A€Eelg nhetdrd

TTomtopulovtivi Tepiodog, TpoorvviuaTa, HoQTULo Ayiov
Duhinov, evhoyieg, andotolog PiIlmmog, ETIOROTOS ZAyaL-
otg, Kowhdda tov Avrov, Iepdmohlis, Acodixeio.

The valley of the river Lykos! (in the modern vilayet
of Denizli), in which the cities of Hierapolis, Laodikeia,
Colossae and Tripolis on the Maeander all flourished, is a
region in Anatolia characterised by natural phenomena
of extraordinary intensity, arising from the highly seismic

* Professor, University of Salento. Director of the Italian Archaeo-
logical Mission in Hierapolis, francesco.dandria@unisalento.it

** This article is based on the lecture delivered in the frame of
the 36th Symposium of the Christian Archaological Society
(Athens 2016) - special topic: Pilgrimage in the Byzantine world:
archaeological and historical evidence.

'Twould like to thank Piera Caggia for her help in preparing the text
and selecting the images, Silvia Pedone for providing important
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The results of recent archaeological excavations and
surveys in the cities of the valley of Lycus conducted
by the Italian Archaeological Mission in Hierapolis
and by the University of Pamukkale in Laodikeia
are presented in the article. Investigations in Hierap-
olis revealed the extramural sanctuary built around
the tomb of the Apostle Philip and helped to restore
the pilgrim route. Findings in Laodikeia allow a new
reading of the urban development of Byzantine city
and its monuments, analogous to that of Hierapolis
and St. Philip’s tomb, which may be connected with
the city’s bishop Sagaris.

Keywords

Proto-byzantine period; pilgrimage sanctuary; tomb of the
Apostle Philip; stamped ampullae; St. Philip; Bishop Sa-
garis; Lykos Valley; Hierapolis; Laodikeia.

nature of the region, which is crossed by the fault of the
Maeander. The deep fissures in the earth’s crust, caused by
earthquakes, are the source of numerous thermal springs
(frequently associated with the emission of toxic gases
such as CO,), which in turn are responsible for the fa-
mous white travertine cascades in the site of Pamukkale?

bibliographical references, and lastly Sengiil Aydingiin, of the Ko-
caeli Universitesi, for promptly informing me of the significant
discoveries made in Bathonea, near Istanbul.

2 On the seismic phenomena of the region, which have modelled
the current appearance of the ruins in the ancient cities, see H.
Kumsar — O. Aydan —C. Simsek — F. D’Andria, “Historical earth-
quakes that damaged Hierapolis and Laodikeia antique cities and
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Archaeology and literary sources
in the valley of the Lykos

In this special geographical contest, located at the cross-
roads of important communication routes, Christianity
was able to develop vigorously as early as the 1st century
AD. This is attested by the writings of the New Testa-
ment, particularly Paul’s letter to the Colossians, which
refers to the church that met in the house of Nympha
in Laodikeia, and the Revelation of John, which cites
Laodikeia among the seven cities of Asia. In the early
centuries of the Christian era, highly influential figures
such as Papias, Appolinarios and Sagaris constituted a
point of reference that transcended regional boundaries,
bringing these communities into direct contact with the
main centres of the new religion in Asia and in Rome.
Their prestige was linked to the tradition of the apostle
Philip, who was believed to have brought the Gospel to
Hierapolis and to have been martyred there. The pres-
ence of his tomb in the Phrygian city, associated with
that of St. John in Ephesus, is cited as early as the late
2nd century, in the famous letter of Bishop Polycrates to
Pope Victor, regarding the controversy over the correct
date on which to celebrate Easter. The letter compares
the noble origins of the Church of Asia, founded by the
Apostles John and Philip, with those of Rome, where the
relics of the Apostles Peter and Paul were venerated?.

their implications for earthquake potential of Denizli basin in
western Turkey”, Bulletin of Engineering Geology and the Envi-
ronment 75.2 (2016), 519-536. On the geological aspects of the
site of Hierapolis, see S. Marabini — G. Scardozzi, La ricerca
geo-archeologica a Hierapolis, G. Scardozzi (ed.), Nuovo Atlante
di Hierapolis di Frigia. Cartografia archeologica della citta e delle
necropoli, Istanbul 2015, 227-268. On the emissions of CO,, which
in Hierapolis have given rise to myths and cults such as those
linked to the cave, considered one of the entrances to the Under-
world, and the Ploutonion, see H. Pfanz — G. Yiice — F. D’Andria
— W. D’Alessandro — B. Pfanz — Y. Manetas — G. Papatheodorou,
“The Ancient Gates to Hell and their Relevance to Geogenic CO,”,
P. Wexler (ed.), History of Toxicology and Environmental Health.
Toxicology in Antiquity, I, Amsterdam 2014, 92-117.

3Eus., He., 5,24,2-4: “For in Asia, too, great luminaries lie buried.
They will rise on the day of the Lord’s appearance, when he comes
in full glory from the heavens and seek out all the saints: Philip,
one of the twelve apostles, who was buried in Hierapolis, and his
two daughters, who grew old as virgins, and his other daughter,
who worked in the Holy Spirit and rests in Ephesus. Then also
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Fig. 1. Map showing the cities of the valley of the Lykos.

Over the last decade in particular, the cities and ter-
ritories of the valley of the Lykos (Fig. 1) have been the
focus of systematic archaeological research, radically im-
proving our knowledge of the late-Roman and proto-Byz-
antine phases. In addition to the activities of the Italian
Archaeological Mission in Hierapolis, begun by Paolo
Verzone in 1957, the last few years have seen the develop-
ment of large-scale excavation and recovery projects, pro-
moted by the University of Pamukkale®. These include the
excavation of the Cathedral in Laodikeia and the colon-
naded street in Tripolis®, which brought to light a series

John, who reclined on the bosom of the Lord, who became a priest
with the frontlet, a martyr, and a teacher. He is buried in Ephesus...”
(translation by U. Huttner, Early Christianity in the Lycus Valley,
Leiden — Boston 2013).

* For a general presentation of the activities, see C. Simsek (ed.),
10. Yilinda Laodikeia (2003-2013 Yillart), Istanbul 2014.

> On the results of the archaeological research in Tripolis, see B.
Duman, “Son Arkeolojik Arastirmalar ve Yeni Bulgular Isiginda:
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of statues of magistrates with inscribed bases, dated to
the 5th century, of extraordinary stylistic quality, com-
parable to the contemporary sculptures of Aphrodisias.

During the last few years, research has also been
conducted into the literary sources and the early his-
tory of Christianity in this area. Ulrich Huttner’s Early
Christianity in the Lycus Valley, represents the most up-
to-date summary of these themes®. Huttner however was
able to make only partial use of the new data emerging
from the excavations conducted while the book was al-
ready nearing completion. In contrast, the volume on
Colossae by A. Cadwallader and Michel Trainor follows
an approach that is more closely tied to traditional New
Testament studies and makes only limited use of archae-
ological data’. The lack of systematic archaeological re-
search in Colossae means it has not yet been possible to
identify the cave of the first apparition by the Arch-
angel Michael. It was in this area that the cult of the
Archangel began, subsequently spreading to the West
via Constantinople, reaching Monte Sant’Angelo on the
Gargano peninsula in Puglia, the monumental Sacra di
San Michele in the Alps and the famous sanctuary of
Mont St. Michel in Normandy.

The pilgrims’ route to the Sanctuary of St. Philip

Of extraordinary value in contrast are the new discov-
eries in Hierapolis, on the hill to the east of the city,
in an area occupied by Roman-era necropolises. It is
here that P. Verzone first identified and brought to light
the octagonal Martyrion of the early 5th century, which
constitutes one of the most important examples of pro-
to-Byzantine architecture®. On the basis of the above-
mentioned letter of Polycrates, which attests to the pres-
ence of the tomb of Philip in Hierapolis, Verzone had

Tripolis ad Maeandrum = Tripolis ad Maeandrum: The Latest Ar-
chaeological Research Results and New Finds”, Cedrus. The Jour-
nal of MCRI 1 (2013), 179-200.

® Huttner, Early Christianity, op.cit. (n. 3).

7 A. H. Cadwallader — M. Trainor (eds), Colossae in Space and
Time. Linking to an Ancient City, Géttingen 2011.

8 P. Verzone, “Le chiese di Hierapolis in Asia Minore”, CahArch
8 (1956), 37-61. P. Verzone, “Il martyrium ottagonale a Hierapolis
di Frigia”, Palladio 10 (1960), 1-20.
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sought the Apostle’s mausoleum inside the Octagon,
without success however.

Topographical research conducted in this area for the
Atlas of Hierapolis, whose 52 plates show all the archi-
tectural structures and traces of buildings present in the
site, made it possible to obtain an overview, highlighting
the fabric of settlement®. The use of remote sensing im-
ages had already highlighted new structures, previously
not taken into consideration, especially in the area of the
Martyrion, leading to excavations which have greatly
contributed to our knowledge of the context in which
the Sanctuary of the Apostle Philip developed!®. This
was one of the most famous pilgrimage sites in the whole
of the Orient, comparable to that of St. John in Ephesus,
which archaeologists had known of for decades'".

Since 2003, the excavations have revealed the image
of the Sanctuary in terms of its buildings and extraordi-
nary landscape, which must have represented one of the
main elements contributing to the pilgrims’ perception
of the sacred. The impact that the construction of the
sanctuary of Philip had on the urban topography has
also become clear. Indeed, it involved the creation of a
route that radically detracted from the focal points of
the Hellenistic and Roman city, such as the Sanctuary
of Apollo, the famous Ploutonion and the civil Agora,
aligned with the north-south plateia, which had been
built by the proconsul Julius Frontinus in 84 AD, un-
der the emperor Domitian. The pilgrims’ route created a
new special axis that ran across the urban layout along
stenopos 13, passing over the now eliminated insula 66,
from which a new road led towards the St. Philip Gate

°F. D’Andria — G. Scardozzi — A. Span0 (eds), Atlante di Hierapo-
lis di Frigia. Hierapolis di Frigia, 11, Istanbul 2008.

10°As early as the 2002 and 2003 campaigns, the topographical in-
vestigations and the images acquired by remote sensing made it
possible to identify the broad road that enabled pilgrims to cross
the city and reach the eastern hill on which stood the Sanctuary of
St. Philip: G. Scardozzi, Ricerche topografiche e telerilevamento, F.
D’Andria —M.-P. Caggia (eds), Hierapolis di Frigia, 1, Le attivita del-
le campagne di scavo e restauro 2000-2003, Istanbul 2007, 67-83.
1'On the pilgrimage sanctuaries of the East, see the list in P. Ma-
raval, Lieux saints et pelerinages d’Orient. Histoire et géographie
des origines a la conquéte arabe, Minster 2004, 385, which, re-
garding the sanctuary of St. Philip in Hierapolis, contains only a
brief mention of the octagonal Martyrion.
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Fig. 2. Map of Hierapolis with the pilgrims’ route to the Sanctuary of St. Philip (blue line).
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Fig. 3. Hierapolis, the buildings of the Sanctuary of St. Philip on the eastern hill (cf. Fig. 2).
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on the eastern side of the Sth-century Byzantine fortifi-
cations'? (Fig. 2).

Once in sight of the city, the pilgrims passed the
Frontinus Gate where, near the eastern arch, a chapel
with an apse had been built', They then travelled along
the plateia, where a portico had been built against the
Doric facades of the imperial period. Here, they would
have been able to read the inscriptions in red with ac-
clamations to the emperor Justinian, painted on the pil-
lars of the portico, before entering the Byzantine city
through the North Gate'®. The facade of the North Gate
was adorned with symbols of the cross and marble re-
liefs —taken from the Roman Agora— of the heads of
panthers, lions and Gorgons, with an apotropaic func-
tion. Proceeding along the main street, the pilgrims
would have stopped at the Cathedral before entering
stenopos 13 which led, slightly ascending, towards the
eastern hill, where the complex of St. Philip occupied a
dominant position on the heights that marked the city’s
eastern skyline (Fig. 3). Once outside the city the pil-
grims gathered in an open area, before crossing an L-
shaped bridge over the steep-sided ravine created by a
seasonal torrent ', Just past the bridge was an octagonal
baths building, dated like the Martyrion to the early Sth
century'® (Fig. 4). As in other sanctuaries in the Orient,

12 0n the reconstruction of the layout of the proto-Byzantine city,
see Scardozzi (ed.), Nuovo Atlante di Hierapolis di Frigia, op.cit. (n.
2), particularly 48-62, which also offers an extensive bibliography.
BF. D’Andria — A. P. Zaccaria Ruggiu — T. Ritti — G. B. Bazzana
— R. Cacitti, “L’iscrizione dipinta con la preghiera di Manasse a
Hierapolis di Frigia (Turchia)”, Rendiconti della Pontificia Ac-
cademia Romana di Archeologia, s. 111, 78 (2005-2006), 349-449.
4 The acclamations to the emperor Justinian, painted on the
semi-columns of the portico, are described in E. Miranda, “Accla-
mazioni a Giustiniano I da Hierapolis di Frigia”, D. De Bernardi
Ferrero D. (ed.), Hierapolis Scavi e Ricerche IV. Saggi in onore di
Paolo Verzone, Rome 2002, 109-118.

15 On the project to reconstruct the bridge, see M. P. Caggia — F.
Galvagno — P. Mighetto, “Il percorso processionale della collina
di S. Filippo. Interventi di restauro sulla scalinata e sul ponte”,
F. D’Andria — M-P. Caggia — T. Ismaelli (eds), Hierapolis di Fri-
gia, VIII, 1-2, Le attivita delle campagne di scavo e restauro 2007 -
2011, Istanbul 2016, 675-687.

1o M. P. Caggia, “The thermal building of the Sanctuary of Saint
Philip in Hierapolis (Phrygia, Turkey)”, M. F. Boussac — S. De-
noix — T. Fournet — B. Redon (eds), 25 Siécles de bain collectif
en Orient. Proche-Orient, Egypte et péninsule Arabique, Actes
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Fig. 4. Hierapolis, aerial photograph of the octagonal baths.

such as St. Simeon Stylites, the worshippers had to  pu-
rify themselves before beginning the climb to the sum-
mit of the hill, up a four-metre-wide staircase made of
travertine slabs. At the top of the steps was a flat area
with the aghiasma, where the pilgrims could slake their
thirst and perform their ablutions before entering the
church to venerate the sepulchre of the Apostle. Water
played an important role in the cult activities that took
place in the Sanctuary. Indeed, discovered behind the
fountain was the Castellum aquae, which received wa-
ter channelled from high-altitude springs via terracotta
pipes and distributed it to the various buildings of the
Sanctuary such as the aghiasma, the church of the Saint
(which contained baths for immersions) and the baths
building at the foot of the staircase. The entire complex
clearly reflects the objectives of its design, which sought
to shape, by means of complex architectural organisms,
the perception and topography of the sacred site, which
had two main points of reference: the Octagon built to a
central plan over the place of the Apostle’s martyrdom

du 3éme Colloque international Balneorient, Damas 2009, Cairo
2014, 433-452. On the transformations of the baths building in
the middle Byzantine period, see M. P. Caggia, “Le Terme ottago-
nali e le loro trasformazioni in quartiere abitativo: osservazioni
sulle fasi di eta proto e mediobizantina”, D’Andria — Caggia — Is-
maelli (eds), Hierapolis di Frigia, op.cit. (n. 15), 689-713.

AXAE AH’ (2017), 35-56
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Fig. 5. Hierapolis, church of St. Philip: The tomb is embedded in the left wall of the
central nave.

and the Church built around the Tomb!'”. The sacred
buildings and those providing services, such as the
Baths and the accommodation structures, formed a
unified architectural whole that enjoyed an intense dy-
namic relationship with the extraordinary landscape of
the valley of the Lykos, which was dominated by the
massive forms of Mount Kadmos (Honaz Dag) and
Mount Salbakos (Baba Dag). The beauty of the environ-
mental context must have had a powerful emotional im-
pact on the pilgrims, who reached the Sanctuary after a
long and exhausting journey.

The route inside the Church of St. Philip

The church of the Apostle Philip is a building with three
naves, 35 m long and 21.50 m wide, with pillars that
mark off the central nave and support the matronaea.

7. On the topography of the sacred in Late Antiquity, see S. Mac
Cormack, “Loca Sancta: the Organisation of Sacred Topography
in Late Antiquity”, R. Ousterhout (ed.), The Blessings of Pilgri-
mage, Urbana — Chicago 1990, 7-40, 108-124.

AXAE AH (2017), 35-56

It is believed to have been built in the second half of the
6th century (Fig. 5). The semicircular apse has a polygo-
nal shape on the outside, as in the Cathedral and the
Monastery of Stoudios in Constantinople',

In front of the narthex was an entrance hall linked to
the aghiasma, where the pilgrims gathered before enter-
ing the church. In the narthex on their left they found a
marble staircase leading up to a platform on the level
of the matronaea, above the tomb of the Apostle. A
slab from an architrave discovered here, believed to have

8 A preliminary presentation of the complex can be found in
F. D’Andria, “Il santuario e la tomba dell’Apostolo Filippo a
Hierapolis di Frigia”, Rendiconti della Pontificia Accademia Ro-
mana di Archeologia 84 (2011-2012), 13-17. On the excavations
and the recognition of the phases of occupation of the complex, see
M. P. Caggia, “Prime indagini sul terrazzo dell’ Aghiasma: la Chiesa
di San Filippo”, D’Andria — Caggia — Ismaelli (eds), Hierapolis di
Frigia, VIII, op.cit. (n. 15), 729-760. The articles that present the
discoveries of the Ploutonion and the tomb of St. Philip are transla-
ted into Turkish and collected in a single volume: F. D’Andria, Ce-
hennem’den Cennet’e Hierapolis (Pamukkale). Ploutonion. Aziz
Philippus’un Mezari ve Kutsal Alani, Istanbul 2014.
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belonged to a marble aedicula on the platform, bears on
its front face the monogram of Theodosios, the bishop
credited with commissioning the construction of the
monument. The name, together with an indication of
his role as the metropolitan bishop, is also found on the
marble slab of the altar, in the formula “Lord, remem-
ber your servant Theodosios when thou comest into
thy kingdom” (Fig. 6). The expression is taken from the
Gospel according to Luke (23:42), where it is spoken by
the Good Thief to Jesus in his last few moments of ago-
ny on the cross. The slab with the monogram of Theodo-
sios belonged to an aedicula-ciborium, positioned on the
platform that covered the tomb of the Apostle, which
pilgrims approached in order to perform particular
forms of veneration, perhaps in the presence of icons of
the Saint and oil lamps from which oil could be drawn
and conserved in ampoules®. From the platform, the pil-
grims descended via a landing decorated with mosaics
before returning to the narthex® (Fig. 3, 7). The strong
signs of wear found on the marble staircase suggest that
the pilgrims ascended on their knees.

After finally entering the church, the worshippers
saw on their left a small chapel, again decorated with
mosaics, where they could pray, and Tomb C127 (Fig.
3), which was protected by a metal railing, of which

Y The relationship between the pilgrims and the tombs of the
Saints represents the fulcrum of the experience of those who trav-
elled to the sanctuaries: the faithful believed that the Saint could
hear and grant their prayers, as with St. Demetrius of Thessa-
loniki and, in the West, the tomb of St. Martin of Tours, where the
inscription affirms that he is actually present and is manifested in
the grace of his virtues: Mac Cormack, “Loca Sancta”, Ousterhout
(ed.), The Blessings of Pilgrimage, op.cit. (n. 17), 17.

20 D’Andria, “Il santuario e la tomba dell’Apostolo Filippo”, op.cit.
(n. 18), 20-22.
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Fig. 7. Hierapolis, church of St. Philip. The corridor decorated
with mosaics, with the staircase descending from the platform
above the tomb of the Apostle Philip.

numerous nails remain. Only the cornice of the archi-
trave over the door of the tomb was not covered by
metal plating and indeed it appears to have been worn
down by the hands of the faithful who could thus touch
the structure linked to the memory of the Apostle, and
carve crosses on it.

AXAE AH’ (2017), 35-56
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Fig. 8. Hierapolis, church of St. Philip. The templon, after the restoration; in the back-

ground the tomb of the Apostle.

Fig. 9. Hierapolis, church of St. Philip. Dedicatory inscription

on the architrave of the templon.

In the presbytery, monumental features are seen in
the templon, which it was possible to reconstruct thanks
to sponsorship by the Kaplan Foundation of New York?!
(Fig. 8). It has eight marble columns and waterleaf capi-
tals, with an architrave bearing the bishop’s dedication,
probably by the same Theodosios cited on the slab of the
altar, following the standard formula, “MNHCOHTI
K(YPE TQ CQ AOYASL (Lord, remember your

21T would like to thank the Kaplan Foundation, New York, and
Ken Lustbader (Program Director, Historic Preservation) for
their sponsorship, which has made it possible to carry out impor-
tant restorations of this monument.

AXAE AH” (2017), 35-56

servant)?? (Fig. 9). The role of the bishops of Hierapolis
in spreading the cult of Philip is also attested by a slab of
marble that is believed to have been embedded inside the
apse, bearing a list of archbishops including the name of
Auxanon, who had participated in the Second Council
of Constantinople in 553%,

2 T. Ritti, “Alcune iscrizioni rinvenute nella Chiesa di San Filip-
po”, Rendiconti della Pontificia Accademia Romana di Archeo-
logia 84, op.cit. (n. 18), 56-58, fig. 4.

B Ritti, “Alcune iscrizioni”, op.cit. (n. 22), 58-61, fig. 6. On the bish-
ops of Hierapolis and the relative epigraphical testimony, see A.
Filippini, “Councillors, Heretics and Archbishops in Late Antique
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Of particular importance is the structure of the al-
tar, surmounted by the marble ciborium and resting on a
monolithic marble slab, which in turn covers a subterra-
nean chamber, made of bricks and lined with hydraulic
plaster (1.25 m wide; 1.85 m long; 1.90 m high), linked
to the level of the altar by a clay pipe. In the preliminary
report on the excavation, the room below the altar was
interpreted as a place for keeping relics, on the basis of
a comparison with the cavity present below the altar of
the large Justinian Basilica of St. John in Ephesus, which
housed the body of the Evangelist, who, on the day of his
panegyris, began breathing again; the tomb emitted a
miraculous powder, which was gathered by the pilgrims
and used to treat all kinds of diseases?. On the basis
of a new reading of the church in Hierapolis, together
with the new elements that have emerged in the course
of subsequent excavation campaigns, a more plausible
interpretation is that the room below the altar was a
cistern that served to collect the water that was used
for the purification of the altar. This hypothesis seems
to be confirmed by the excavation of the Cathedral of
Laodikeia, which in the area of the altar has tubes for
supplying and draining the water used for cleaning the
sacred place®. An element that had favoured my inter-
pretation of the room below the altar of Hierapolis as a
place for storing the relics of the Apostle was the terra-
cotta tube connecting the slab on which the altar rested

Hierapolis: Recent Epigraphical Findings Concerning the City, its
Territory, and the History of Hierapolis’ Bishopric (IV-IX cent.)”, C.
Simsek (ed.), The Lykos Valley and Neighbourhood in Late Antiquity.
2nd International Symposium on Archaeological Practises, Lao-
dikeia 22-23 May 2015 (in press). Fundamental for the prosopo-
graphy of the bishops of Asia Minor is S. Destephen, Prosopographie
chrétienne du Bas Empire. 3. Prosopographie du diocése d’Asie
(325-641), Paris 2008, 802, especially the references to bishop Phi-
lip and the status of the autocephalous archbishopric, which was
conferred on Hierapolis in a letter of the emperor Leo I (457). The
role of the bishops as arbiters in the management and creation of
sacred places was fundamental, especially considering their control
over these specific cult contexts; see Mac Cormack, “Loca Sancta”,
Ousterhout (ed.), The Blessings of Pilgrimage, op.cit. (n. 17), 18.
2* R. Muntaner, Cronica 234. F. Mois¢, Cronache catalane del se-
colo XIII e X1V, Palermo 1984, 268. C. Foss, Ephesus after An-
tiquity. A Late Antique, Byzantine and Turkish City, Cambridge
—New York 1979, 127.

» C. Simsek, Church of Laodikeia. Christianity in the Lykos Val-
ley, Denizli 2015, 37-45, figs 46-48.
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to the chamber below, into which myron may have been
poured as a libation in honour of the Saint.

In addition, by a strange coincidence, on the marble
altar slab in the chapel to the north of the presbytery there
was discovered inscription dedicated by Dorotheos My-
rodotes, who had the task of conserving and offering the
perfumed chrism that was also used for administering the
sacraments?. Lastly, inside the Cathedral, located inside
the city, a monumental tomb in the apse has a tube lead-
ing to the subterranean chamber for offering libations to
the deceased, who was presumably an important figure,
perhaps a bishop, in the local Christian community?.

The phases of construction
of the Church of St. Philip

The stratigraphic excavation of the church has made it
possible to understand the phases of transformation of
the area from the imperial period, when Sacellum Tomb
C127 was situated within the necropolis, with nothing
to distinguish it from the other burials?. Its only special
feature was the erasure of the original dedicatory in-
scription above the architrave of doorway. In the 2nd
century, on the slab to the left of the doorway an in-
scription was added, consisting only of the name (in the
nominative case) of Appolinarios. This is believed to
be a reference to the famous bishop of Hierapolis, the
author of an apologia for Christianity addressed to the
emperor Marcus Aurelius and a committed opponent of
the Montanist heresy?.

2 Ritti, “Alcune iscrizioni”, op.cit. (n. 22), 56, fig. 3.

27 An initial description of this Byzantine funerary structure can
be found in P. Arthur, Byzantine and Turkish Hierapolis (Pamuk-
kale), Istanbul 2006, 140-143, figs 74, 75.

2 F. D’Andria, “The Sanctuary of St. Philip in Hierapolis and
the tombs of saints in Anatolian cities”, J. Rasmus Brandt — E.
Hagelberg — G. Bjornstad — S. Ahrens (eds), Life and Death in
Asia Minor in Hellenistic, Roman and Byzantine Times. Studies
in Archaeology and Bioarchaeology. Studies in Funerary Archae-
ology, 10, Oxford — Philadelphia 2017, 9-11, fig. 1.11.

¥ The inscription is published in Ritti, “Alcune iscrizioni”, op.
cit. (n. 22), 53-54, fig. 1. On the figure of bishop Appolinarios and
the presentation of his literary works in the historical context of
the mid-imperial period, see Huttner, Early Christianity, op.cit.
(n. 3), 231-269.
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Fig. 10. Hierapolis, church of St. Philip. The baths for ritual immersions, discovered next to the tomb of

the Apostle.

In the course of the 4th century the area around
Tomb C127 acquired a monumental character, with the
elimination of all the other funerary monuments and
the reuse of the sarcophagi to build the walls of a rec-
tangular building, a memoria in which the tomb formed
the central element. Next to the tomb were two basins,
two metres deep and completely lined with marble
slabs, linked to healing practices involving water, which
acquired a special meaning in proximity to the tomb
of the Apostle, which itself was believed to have heal-
ing powers® (Fig. 10). However, as Paolo Verzone had
already noted, the healing must have also involved

30 D’Andria, “Il santuario e la tomba dell’ Apostolo Filippo”, op.
cit. (n. 18), 25-28, fig. 18. On the Christian healing cults and their
relationship to the preceding context of the Greek-Roman reli-
gion, see G. Sfameni Gasparro, “Taumaturgia e culti terapeutici
nel mondo tardo-antico: fra pagani, ebrei e cristiani”, E. Dal Co-
volo — G. Sfameni Gasparro (eds), Cristo e Asclepio: culti tera-
peutici e taumaturgici nel mondo mediterraneo antico fra cristiani
e pagani, Atti del Convegno internazionale, Accademia di studi
mediterranei, Agrigento 20-21 novembre 2006, Rome 2008, 13-53.
On the healing function of water in Byzantine sanctuaries, see R.
G. Ousterhout, “Water and Healing in Constantinople. Reading
the Architectural Remains”, B. Pitarakis (ed.), Life is Short, Art
Long. The Art of Healing in Byzantium. Catalogue of Exhibition
in Suna ve Inan Kira¢ Miizesi, Pera Museum, Istanbul 2015, 65-77.
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incubation practices that took place in the rooms that
surrounded the octagonal Martyrion, framing it within
a square plan. Here, at the end of the long ritual itin-
erary, the pilgrims would spend the night; as in other
Byzantine sanctuaries, they entered into close contact
with the sacred dimension while they slept®’. Incubation
is believed to have also been practised in Hierapolis in
the Hellenistic and Roman periods, inside the famous
sanctuary of Hades, where recent archaeological exca-
vations have brought to light the abaton, the innermost
and most secret room of the sacred place, positioned on
the fracture of the seismic fault. On two sides of the
room were beds on which the faithful spent the night in
order to receive the gift of healing from the god of the
Underworld® Indeed, it should be pointed out that the
iconography of the cult statue of Hades, discovered in
the Ploutonion, recalls the type of the Serapis of Bryaxis,

31 On incubation in Byzantine sanctuaries, see V. Déroche, “Dream
Healing: from Asklepios to the Physician Saints”, Life is Short,
op.cit. (n. 30), 12-25.

32 Incubation-based healing practices were also a feature near the
cave in the other sanctuary of Pluto, described by Strabone (14, 1,
45-47), which was located in the Acharaka district near Nysa ad
Maeandrum: F. D’Andria, “Il Ploutonion a Hierapolis di Frigia”,
Istanbuler Mitteilungen 63 (2013), 191-192.
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Fig. 11. Hierapolis, church of St. Philip. The capitals with pulvini of the matronaea.

taking on the features of the famous Egyptian divinity
who, in his sanctuary in Alexandria, was manifested as
a healing god.

During the first half of the Sth century, the building
work in the Sanctuary area focused on the construction
of the octagonal Martyrion and the baths building. It
was only in the second half of the 6th century that the
primitive memoria was replaced by a sumptuous basi-
lica with three naves, with matronaea characterised by
capitals and pulvini decorated by crosses (Fig. 11). The
flooring in opus sectile with geometric motifs is simi-
lar to the other churches of the city and contemporary
dwellings®. In this phase too, the basins maintained
their function. To each of them was added a smaller bath
for individual immersions, equipped with a vertical

3 The marble opus sectile flooring of the church has the same
decorative pattern as the proto-Byzantine houses in the city: A.
P Zaccaria Ruggiu, Regio VIII, insula 104. Le strutture abitati-
ve: fasi e trasformazioni, D’Andria — Caggia (eds), Hierapolis di
Frigia, 1, op.cit. (n. 10), 229-234, figs 19-22. In the Cathedral of
Laodikeia the polychromatic flooring in opus sectile has the same
decorative motifs as the Church of St. Philip; see Simsek, Church
of Laodikeia, op.cit. (n. 25), 79-82, figs 125-130.
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marble slab to keep the water in, while a circular bath
was installed in the centre of the nave.

The building was badly damaged in the earthquake
of the second half of the 7th century, but it was com-
pletely rebuilt, while the Martyrion on the hill was
abandoned and only a chapel along the south-west side
recalled the presence of the monumental building mark-
ing the place of the Philip’s martyrdom?', In the middle
Byzantine phase the church had fine marble decoration,
but the basins of the central nave were removed, while
a bath for immersions was installed in the north nave
in a less visible position, reusing a marble Roman sar-
cophagus with fluted sides, showing the persistence of
the healing role of the Saint in this phase, correspond-
ing to the 9th and 10th centuries.

After the earthquake of the 10th century the build-
ing was not rebuilt and only the north chapel was re-
stored and used as a church (Fig. 12). The central nave

3 For a critical discussion of the phases of transformation of the
Martyrion in the middle Byzantine period, see F. D’Andria, “Sto-
ria di un libro sul Martyrion di Hierapolis di Frigia”, Orizzonti
14 (2013), 125-138.
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Fig. 12. Hierapolis, church of St. Philip, the north chapel, middle Byzantine phase.

remained roofless and, in the course of the 11th and 12th
centuries, was used as an ad sanctos necropolis area,
with the tombs aligned along its sides*. In this period
numerous tombs were built in the area surrounding the
structures of the church, by then in ruins.

Following the Seljuk conquest, the whole area was
occupied by makeshift dwellings built among the ruins,
in which Tomb C127 is believed to have been used as a
bedroom.

An extraordinary piece of evidence relating to the
Sanctuary’s phase of greatest development is a pilgrims’
bread stamp (diameter 10.5 c¢cm), clearly from Hierap-
olis, now kept in the Virginia Museum in Richmond,
USA3 (Fig. 13). The motif represents, with a high degree

3 M. P Caggia, “La collina di S. Filippo a Hierapolis di Frigia:
osservazioni sulle fasi di occupazione bizantina e selgiuchide (IX-
X1V sec.)”, Scienze Antichita 20,2 (2014), 143-161.

% A. Gonosova — Chr. Kondoleon, Art of Late Roman and Byzan-
tium in the Virginia Museum of Fine Arts, Baltimore 1994, 270-
273, n. 94. In the catalogue record the building surmounted by
the cupola is correctly interpreted as a representation of the oc-
tagonal Martyrion of Hierapolis, while the other structure “with

AXAE AH” (2017), 35-56

Fig. 13. Richmond, Virginia Museum of Fine Arts.
Bronze stamp for marking loaves distributed to pil-
grims: the image is shown here in reflection, as it would

have been seen on the bread.
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Fig. 14. Hierapolis, the hill of St. Philip: on the left, the baths building; in the centre, the Martirion with cupola; on the right,
church of the sepulchre of St. Philip.

of detail, the complete complex that the recent excava-
tions have brought to light. At the centre of the rep-
resentation is the image of St. Philip, indicated by the
inscription, wearing a heavy pilgrim’s cloak. He is
flanked by two stairways leading to two buildings that
clearly correspond to the monumental complex of the
Sanctuary: the one on the left, covered by a dome, is
the octagonal Martyrion, while on the right is a church
with a pitched gabled roof covered with tiles (Fig. 14).
Inside is a hanging lamp which clearly alludes to the
presence of the tomb of a saint, as in the representations
in the Constantinian Basilica of St. Peter in Rome and
the Holy Sepulchre in Jerusalem.

Evidence of pilgrimage

Numerous discoveries in the course of the excavations
shed light on the contexts and typical objects of pilgrim-
age, such as the ampoules with representations of saints
and crosses®. Discovered in the baths building were small

lamp on the left may be the tomb of the saint inside it”. It is only
recently that the excavations have made it possible to understand
that these are two separate buildings positioned at the top of two
different flights of steps.

3 For an update on the issues linked to this particular class of mate-
rials, with a discussion of the existing literature, see M. Leo Imperia-
le, Sanctum oleum sume. Le ampolle a eulogia di tipo microasiatico
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pots with highly characteristic shapes, marked by paint-
ed letters, which probably contained unguents (Fig. 15).
Medical practices, common in Christian healing sanctu-
aries such as those of the Anargyroi Saints Cosmas and
Damian, are also referenced by the numerous unguent
pots (ampullae), stamped and spindle-shaped, some of

da Hierapolis di Frigia, D’Andria — Caggia — Ismaelli (eds), Hie-
rapolis di Frigia, VIII, op.cit. (n. 15), 663-674, which makes refer-
ence to Byzantine literary sources (see in particular the Homilia in
Martyres by John Chrysostom, PG 50, coll. 664-665), which refer
to the pilgrims’ custom of using the ampoules to conserve the oil
taken from lamps placed on the tombs of the martyrs [see also B.
Pitarakis, “Empowering Healing: Substances, Senses, and Rituals”,
Life is Short, op.cit. (n. 30), 169-178]. The recent excavations in the
proto-Byzantine contexts of the valley of the Lykos have unearthed
a considerable quantity of these objects in Laodikeia and Tripo-
lis on the Maeander as well as Hierapolis: C. Simsek — B. Duman,
“Laodikeia’da bulunan ampullalar”, Olba 15 (2007), 1-29. It seems
highly probable that in addition to Ephesus, centres of production of
this particular type of ampoule were also located in this region. The
importance of these artefacts in the practice of pilgrimage to Byz-
antine sanctuaries was recently highlighted by V. A. Foskolou, “Re-
lics, miracles and eulogiae: The Archaeology of the cult of local sain-
ts” (in Greek with English summary), DChAE 37 (2016), 157-180,
which includes extensive references to the Sanctuary of St. Philip.
3% These small truncated-cone vases with “basket handles” are
marked by painted letters, like containers of medicines in the
classical period: R. Caldarola, “Analisi contestuale di alcune clas-
si di materiali protobizantini rinvenuti nelle Terme Ottagonali”,
F. D’Andria — M-P. Caggia — T. Ismaelli (eds), Hierapolis di Frigia,
VIII, op.cit. (n. 15).

AXAE AH’ (2017), 35-56



Fig. 15. Hierapolis, octagonal baths. Small vases with basket
handles, perhaps containers for unguents.

which bore the names of bishops. The recent discovery
in Bathonea, near Constantinople, of a deposit with
hundreds of specimens has made it possible to analyse
their contents. Tests have confirmed the presence of me-
dicinal substances, including methanone, a psychoactive
tranquilliser, and phenanthrene, which has beneficial ef-
fects on various diseases®. The presence of stamps with
inscriptions on the proto-Byzantine unguent and medi-
cine pots has a precedent in the classical period, in the
small containers for unguents (very frequent is the lykion,
an ointment for care of the eyes obtained from certain
plants). These containers bore stamps with figurative

3 In the course of the excavations in this settlement, not far from
Constantinople, a deposit with more than 400 intact exemplars of
spindle-shaped proto-Byzantine unguent pots was discovered. The
pots contained residues that were analysed by the Ttbitak Marma-
ra Research Centre and found to include medicinal substances:
S. Aydingiin — A. Aslan — D. Kaya, “Kii¢liikgekmece Gol Havzas1
(Bathonea?) Kazilarinda ele gecen Unguentariumlar”, Istanbul
Arastirmalart Yillizi 2 (2013), 1-14. S. Aydingiin — A. E. Bilgili,
“Istanbul tarih 6ncesi arkeolojik ylizey arastirmalar: ve Kiiciik-
¢ekmece gol havzasi (Bathonea) kazilarmin Istanbul’a katkilarr”,
Yilmaz C. (ed), Biiyiik Istanbul Tarihi, I, Istanbul 2015, 386-387.
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Fig. 16. Hierapolis, church of St. Philip. Inscription painted
by a pilgrim, AOYAOC TOY AIIOCTOAQY PIAIIIIOY.

motifs and names referring to the producer which also
served as a guarantee of the product’s quality*.

The excavation of the room in front of the narthex
in the 2015 campaign discovered densely packed graf-
fiti and inscriptions painted with a carbon-based ink
on the plaster of the north wall. These are attributable
to the pilgrims who gathered there before entering the
church. Many of the graffiti, dated to the middle Byz-
antine era, are prayers to the Lord (Kvpie Boniber 1Ov
S80UASv oov)*!, while others are only names. A painted
inscription consists of a name followed by “AOYAOC
TOY AIIOC(TOAOY) PIAIIITIOY”, which represents
the first explicit reference to the Apostle*? (Fig. 16),
found in his Sanctuary. In the 19th century, Cockerell

40°M. Guarducci, Epigrafia greca, 111, Rome 1974, 358-360, group
of flasks discovered in Priene. E. Sjoqvist, Morgantina. Hellenistic
Medicine Bottles, AJA 64 (1960), 78-83, from Morgantina; from
Paleokastro in Cyprus is a single-handle jug, of the Hellenistic pe-
riod, with the stamp of Ermophilos and the word epenguai, which
refers to the guarantee of the product: L. Quilici, “Le terme dell’a-
bitato ellenistico romano di Paleokastro”, Orizzonti 16 (2015),
117, figs 15, 16, 19, R1.

4 The same formula is found in the graffiti inside the so-called
cave of St. Paul near Ephesus. R. Pillinger, “Neue Entdeckungen
in der sogennanten Paulusgrotte von Ephesos”, Mitteilungen zur
christliche Archdologie 6 (2000), 16-29.

42 The graffiti in Christian pilgrimage contexts, in both the East
and the West, are studied from the anthropological perspective
of the perception and creation of sacred space in a recent article
by A. M. Yasin, “Prayers on Site: the Materiality of Devotion-
al Graffiti and the Production of Early Christian Sacred Space”,
A. Eastmond (ed.), Viewing Inscriptions in the Late Antique and
Medieval World, Cambridge 2015, 54: “But unlike bowing in
supplication, intoning a prayer, lighting a candle or partaking of
the Eucharist, inscribing a graffito offered a tangible interaction
with the very substance of the site. Through it one’s presence at
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had copied an inscription in Hierapolis, unfortunately
now lost, which refers to the Archidiakonos Eugenios®,
who was in charge of the church of the holy and glorious
“€vdo&ov amootoAov xai OcoAdyov PiAimmov”, which
is clearly the church that the most recent excavations
have brought to light. Recently deciphered by Nikoloz
Aleksidze (Oxford) and Michel Stone (Jerusalem) is an-
other inscription in Armenian, painted on a small mar-
ble slab, of which the text reads as follows: “I, Andranik,
having come to the holy place” (Andranik is an Armeni-
an proper noun that means first-born)*. Together with
two other inscriptions in Armenian that have yet to be
deciphered, this document attests to the international
character of the Sanctuary, which appears to have been
frequented by peoples from far-off regions in the Orient.

However, Hierapolis was also frequented by western
pilgrims. In the 12th century, when the church had col-
lapsed and the area around the tomb was being used as a
cemetery, the memory of Philip was still alive, as attest-
ed by the chronicles of Frederick Barbarossa’s journey
through Anatolia as part of the Third Crusade. The ac-
count describes the passage of the crusader army through
the city, by now in ruins, before reaching Laodikeia, on the
morning of the 25th of April 1190: “Sequenti die in Lyta-
nia majori transivimus circa dirutam civitatem Hierapo-
lis, ubi S. Philippus Apostolus passus est...” (The next day
we crossed, singing the major rogation, the ruined city of
Hierapolis, where St. Philip the Apostle was martyred)®.

A recent discovery has provided new data on the
presence of western pilgrims in the sanctuaries of the

the shrine and one’s appeal to higher powers there found fixed
form and a modicum of endurance”.

4W. Judeich, “Die Inschriften”, C. Humann — C. Cichorius — W. Ju-
deich — F. Winter, Altertiimer von Hierapolis, JDAI, Erg. 4, Berlin
1898, 67-180, no 24. Huttner, Early Christianity, op.cit. (n. 3), 265,
370, with an extensive discussion of the issues arising from the
interpretation in a Montanist key of documents from Hierapolis
concerning the cult of St. Philip. The greatest promoter of this pan-
Montanist vision is W. Tabbernee (Montanist Inscriptions and Tes-
timonia. Epigraphic Sources Illustrating the History of Montanism,
Macon, GA 1997, 502-508), which presents a detailed discussion
of the inscription in Hierapolis by the Archidiakonos Eugenios.
41 would like to express my thanks for the help provided by Pro-
fessor N. Aleksidze and M. Stone in the reading and translation
of the Armenian text.

% Historia de Expeditione Friderici Imperatoris, IV, 25-27.
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Fig. 17. Hierapolis, signa peregrinorum, discovered in a medi-

eval burial to the west of the octagonal Martyrion.
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Orient, which was extensively documented by the graf-
fiti discovered in the Cemetery of the Seven Sleepers in
Ephesus®. In Hierapolis the excavations in the eastern
necropolis, conducted by the Norwegian group working
as part of the Italian Archaeological Mission, brought
to light a Roman-era sacellum tomb a few metres from
the Martyrion of St. Philip which had been reused, at the
beginning of the 14th century, to bury a pilgrim who
had come from France*’ (Fig. 17). It was possible to re-
construct his itinerary on the basis of the lead signa per-
egrinorum discovered next to his skeleton. The itinerary
began in Saint Léonard de Noblat, near Limoges, mov-
ing first to Sainte Marie de Rocamadour in the Pyrenees
and then to Saint Maximin la Sainte Baume in Provence,
with the tomb of Mary Magdalene. The last of the signa is
from Rome and bears portraits of Saints Peter and Paul.
Although the pilgrim had probably intended to reach the
Holy Land, his journey ended in Hierapolis, where he was
buried on the site of the now abandoned Sanctuary of the
Apostle®. Indeed, by then the entire area of the church
was used as a dwelling by a group of Seljuk families.

Following the discovery of the Tomb and church of
St. Philip, the site began to draw large numbers of visi-
tors, including groups of Christians belonging to various
denominations, mainly Russians. In the same year as the
discovery, on the 14th of November 2011, the day of the
panegyris of the Apostle, His All Holiness the Ecumeni-
cal Patriarch Bartholomew I, visited the site, participat-
ing in the celebration of the Divine Liturgy of St. John
Chrysostom. Ina highly evocativeatmosphere, after more
than one thousand years, Byzantine hymns were sung
among the ruins of the Basilica of St. Philip* (Fig. 18).

4 An up-to-date discussion of the issues linked to the Cemetery of
the Seven Sleepers in Ephesus, with an extensive bibliography, can
befound in N. Zimmermann, “Das Sieben-Schlifer-Zoemeterium in
Ephesos. Neue Forschungen zu Baugeschichte und Ausstattung ei-
nes ungewchnlichen Bestattungkomplexes”, Jahreshefte des Oster-
reichschen Archdologischen Institutes in Wien 80 (2011), 365-407.
47 The preliminary report on the activities of the Norwegian team
is published in S. Ahrens — J. R. Brandt, Excavations in the North-
East Necropolis of Hierapolis 2007-2011, F. D’Andria, M-P. Caggia,
T. Ismaelli (eds), Hierapolis di Frigia, VIII, op.cit. (n. 15), 395-414.
#°S. Ahrens, “A Set of Western European Pilgrim Badges from
Hierapolis of Phrygia”, Rendiconti della Pontificia Accademia
Romana di Archeologia 84 (2011-2012), op.cit. (n. 18), 67-74.

¥ F. D’Andria, “Le attivita della MAIER — Missione Archeologica
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Fig. 18. Hierapolis, Martyrion of St. Philip, 14 November 2011: the
liturgical celebration on the occasion of the panegyris of the Apo-

stle, in the presence of His All Holiness Patriarch Bartholomew I.

The Acta Philippi

An extraordinary document attesting to the cult of Philip
in Anatolia is the Acta Philippi, an apocryphal Gos-
pel probably written in Hierapolis in the 5th century,
which contains various references to the Phrygian her-
esy of Montanism®’, It was precisely in this region that
Montanism arose, along with its most extreme manifes-
tations, practised by the Encratites (continentes), who
adhered to strict ritual rules, such as refusing food and
drink even during the liturgy of the Eucharist’.. In the
Acta Philippi, Hierapolis, where the arrival and martyr-
dom of the Apostle take place, is called Ophiorhyme,
i.e. the city of the Serpent. This appears to be linked
to the dramatic seismic phenomena, referenced in the
episode of the abyss that opened up and swallowed the

Italiana a Hierapolis, 2007-20117, D’Andria — Caggia — Ismaelli
(eds), Hierapolis di Frigia, VIII, op.cit. (n. 15), 18-19.

% F. Amsler — F. Bovon — B. Bouvier, Actes de I’Apétre Philippe,
Turnhout 1996.

3! For a recent analysis of the Encratite movement in Asia Minor,
see A. Filippini, “Non sono atti degli apostoli ma scritti demo-
niaci’. Il movimento enkratita nell’ Anatolia tardoantica: iscrizioni,
eresiologi e testi apocrifi”, W. Ameling (ed.), Die Christianisierung
Kleinasiens in der Spdtantike, Akten der Intern. Konferenz, Koln,
Marz 2013 (in press).
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Fig. 19. Cyprus. Icon with the image of St. Philip framed by
smaller panels showing scenes of his life, 13th century.

inhabitants of the city who wanted to kill Philip and re-
establish the cult of the Echidna, the sacred serpent that
they worshipped. The episode is a clear reference to the
pagan cults that were practised in the nearby Plouton-
ion, considered to be the Entrance to the Underworld.
Recent excavations have brought to light the famous
Sanctuary and the cave, which is the source of both ther-
mal springs and emissions of CO,, causing the death of
living things that approach®. The episodes narrated in
the Acta Philippi constitute a repertoire that is seen in
Byzantine paintings and icons. An example is the beau-
tiful 13th-century icon of Cyprus, in which the 15 small
scenes arranged around the central image (showing

32 The initial presentation of the discovery of the sanctuary of
Pluto and Kore-Persephone, together with the relative data, can
be found in D’Andria, “Il Ploutonion a Hierapolis”, op.cit. (n. 32),
157-217.
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the Saint with a youthful appearance) describe the mir-
acles performed by the Apostle, accompanied, as in the
text, by two speaking animals, a leopard and a goat>’
(Fig. 19). In the pictorial tradition of the Latin Church,
preserved in the Legenda Aurea compiled by Jacobus de
Varagine, the speaking animals are excluded.

The discoveries in Laodikeia

The recent and extensive excavations conducted in
Laodikeia by Celal Simsek, from the local University of
Pamukkale-Denizli, have brought to light a large quan-
tity of evidence pertaining to the proto-Byzantine city.
Discovered in the central area was the Cathedral, a ma-
jestic building that has been the object of painstaking
restoration (Fig. 20). Its distinctive layout, with apses
in the lateral naves, has features that are typical of late-
Roman architecture, such as St. Gereon’s Basilica in Co-
logne. The mosaic flooring has elegant geometric deco-
ration, with plaques bearing the names of donors. As in
the church of St. Philip, the marble altar had a basin into
which water flowed, serving to wash and purify the altar
and the other liturgical furnishings associated with it>

An eminent figure of the early Christian period in
Laodikeia (2nd century AD) was Bishop Sagaris, who is
also cited as being one of the most important personages
of the Church of Asia in the famous letter of Polycrates
to Pope Victor concerning the proper date to celebrate
Easter. It is said that like Philip in Hierapolis, he slept in
Laodikeia (6 év Aaodixeia xexoiuntar) (Eus. He. 5,24,
5). The same text indicates the most important person-
ages of the Church of Asia, in support of the positions

3 F. Bovon, “From Vermont to Cyprus: a new witness of the Acts
of Philip”, Apocrypha 20 (2009), 20. On the presence of the speak-
ing animals, the leopard and the goat, in the text of the Acta,
see the reading by F. Amsler, “The Apostle Philip, the Viper, the
Leopard and the Kid. The masked Actors of a Religious Conflict
in Hierapolis of Phrygia (Acts of Philip VIII-XV and Martyr-
dom)”, Society of Biblical Literature. Seminar Paper Series 35
(1996), 432-437, which identifies the Old Testament sources that
inspired the tale, and revisits the theme of the conflict between
the Christian message and the cult of Cybele, already discussed by
L. Weber, “Apollo Pythoktonos im phrygischen Hierapolis”, Phi-
lologus 69 (1910), 178-251.

5 Simsek, Church of Laodikeia, op.cit. (n. 25).
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Fig. 21. Laodikeia, plan of the proto-Byzantine city, showing the probable location of
the Martyrion of Sagaris.
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of Polycrates: in addition to the Apostles John and Phil-
ip, it cites Polycarp of Smyrna, Thraseas (a bishop and
martyr from Eumeneia) and Melito of Sardis®.

In the light of the recent research that has led to the
discovery of the tomb of Philip and related pilgrimage
sanctuary, and considering the significance of Sagaris’
martyrdom for the Christian community of Laodikeia,
I sought to verify whether it was possible to recognise
traces of a Martyrion-like structure linked to the cult of
the bishop in the area of the city and its necropolis. In ef-
fect, looking at the map of Laodikeia it can be observed
that, outside the Byzantine fortifications, in the area of
the Roman necropolis there is a building with a central
plan that occupies an analogous position to the Sanc-
tuary of St. Philip with respect to the proto-Byzantine
city of Hierapolis (Fig. 21). In a recent paper I suggested
that this building should be recognised as the Martyrion
of Sagaris, but only the excavation of this important ar-
chitectural complex will be able to validate this hypoth-
esis>. The presence in the same region of two sanctuaries
dedicated to the memory of saints fits with the pattern
of competition between the two cities, in the new Chris-
tian era as in the preceding Roman period, when this

> See Huttner, Early Christianity, op.cit. (n. 3), 334-335, which of-
fers an effective presentation of this personage, closely linked to the
local context, whose name “... is derived from the Sangarius River,
which rises in northern Phrygia and flows into the Black Sea”.
% D’Andria, “The Sanctuary of St. Philip”, Rasmus Brandt et al.,
Life and Death, op.cit. (n. 28), 15-16.

rivalry was seen in their relationships with the capital of
the Empire. This competition seems to have ignored the
disparity in the importance of the two Saints (Philip,
one of the twelve Apostles, and Bishop Sagaris). Indeed,
an inscription in Ephesus of the Justinian era refers to a
controversy between Ephesus and Smyrna, whose bish-
op asked that his city be granted the title of Metropoli-
tan See of Asia, emphasising its ancient origins, hav-
ing been founded by Bishop Polycarp (Die Inschriften
von Ephesos la, 45). The epigraphical document how-
ever confirms the primacy of Ephesus, whose church
was founded on the authority of the Apostle John?’.

Archaeological, epigraphical and literary sources
now form an extraordinary store of knowledge that is
growing year by year, illustrating the history of early
Christianity as it flourished in the Lykos Valley, one of
the most vital areas of the Mediterranean.

7M. Amelotti — L. Migliardi Zingale (eds), Le Costituzioni giu-
stinianee nei papiri e nelle epigrafi, Milan 1985, 125, no 15. D.
Feissel, “Epigraphie administrative et topographie urbaine: I'em-
placement des Actes inscrits dans 'Ephése protobyzantine (IV-VI
s.)”, R. Pillinger — O. Kresten — F. Krinzinger — E. Russo (eds),
Efeso paleocristiana e bizantina. Archdologische Forschungen 3
(1999), 127-128, no 29.

Provenance of the figures

Figs 5, 12, 14: 3D reconstruction by Max Limoncelli. Fig. 13:
Adolph D. and Wilkins C. Williams Fund; Photo: Travis Fullerton.
Fig. 19: Bovon, “From Vermont to Cyprus”, op.cit. (n. 53). Figs 20,
21: Simsek, Church of Laodikeia, op.cit. (n. 25).
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ATTOI KAT ITPOZKYNHTEZX
STHN KOIAAAA TOY AYKOY (MIKPA AZIA)

H rowhGda Tov rotauoy Avrov (onuepivy drotwnti-
%1 mepupépela tov Ntevithi), omv omoia dvOwoav oL
noAes g Iepamdrems, g Acodirerag xot g Townd-
Aewg &ml T Matdvopm, amoTtehel Lo s TIC TEQLOYES
™S AvaToMog 6TOV 0 ¥OLOTLOVIOUOS avamTUyOnre du-
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vouxd 40N and tov 1o atdva, STmsg QoveQWVOUY Kei-
ueva g Kawvig AwaBixrng, ot waitepa 1 mpog Ko-
Moooaelc emLotol, otV omota o TTavhog avagépetal
ot ovvabpollduevn oty owio tov Nuugd exninoia
™ Aaodureiag, rat N AroxdAvyn tov Iwdvvy, 6ov
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N Aaodirela megrhaufdvetol otig entd méhels. To -
00¢ ™ lepamdhews Hrav, eEGANOV, oVVOEdEUEVO e
™MV ToQAd00, OCUUE®MVO UE TNV 0TOid O ATGOTOAOC
Didtmog »HEvEE Tov Adyo Tov Evayyeliov otnv Tk
%o paTiEnoe o avtiyv. H vmoeén tov tdgpov tov 01
@OVYXY TTOAN, cvoyETILONEYN ne TV UaeEn tov Td-
@ov tov Iwdvvn oty ‘Egeco, onuewdvetatr 1dn, oto
A0S TOV 20V ALV, OTNV TEQIPNUY ETLOTOAY TOV ETL-
oxdmov Egéoov ITohurpdtn mpog otov mdma Bixtm-
00, TOV aLpoEd T dLaudym Yo Tov xoBoQLoud TS NuE-
oounviog eoptaonov tov IIdoya. Ztnv eTOTOAN QVTY
ot piCeg g Avatohunig Exxinoiog, mov 10oubnxre and
Tovg amootorlovg Imdvvn xol dilmo, ovyrgivovial
ue exelveg g Pdung, dmov elval ogfaotd to momteia
TV arwootolmv [Tétpov »at [Taviov.

SUOTNUATIXES ORYALOAOYIRES EQEVVES TTOU OLEEN X ON-
oav, Wiaitega v tehevtaio deraetio, oe TOAELS Rl
TEQLOYES TNE ®OLAAdOG TOV AUnov, avavémoav olird
TIC YVOOELS WO VIO TNV VOTEQOQMUATIAT ROL TNV TQM-
topvlavtivyi mepiodo. Extdc and 1 daotnoidtnteg
™m¢ [tahixic Apyaohoyirig Amootolic otnv Iepdmo-
A1, mov Eexnivnoav and tov I[Tdoro Beptldve 1o 1957,
o televtaia yeovia avamTUXON®ROY EXTETAUEVA TQO-
Yoauuato avaoramig xot avadelEng, vtootnolldueva
anté to [averotiuo tov Iapovraré (Ntevithi), mov
a@ooUv ™V Aaodirelad —xvolwg TNV aVOoROPT Rl
™MV avaoTiAmon ™S TEMTORVIAVILVAG ETLOXOTLUNG
exrxAnoioc— rot ™v Toilmodn éml 1@ Maldvoow.

2ty [epdmoln YEWQUOXKES EMOROMNOELS, EQEVVEGS
UECM TNAETLOROTNONG KOL CUOTHUOTIRES OLVOLORAPES,
enétoeyav vo €MBeL 0TO WS, 0TO GUVOAS TOV, TO EXTOC
TOV TELWY 1EQd Tov owodoundnxe yvow amd tov
T4.po Tov amootolov PLhintmov ®ot va aroxrataoTobel
n dwadgowy} Tov 0 TEOoKRLVYNTHS axorovBovoe yio va
@Tdoel 010 1Epd mpooxrUvnua. Ot miotot, agoy éRyat-
vav ad ™V TéAn P€om Uog LynueLwdovg TUANg ot
Booeroavatolxi Thevod g TEwTofuiavTivig oxvom-
01¢ TOV 50U ALV, CUYREVIQMVOVTAYV OF VAV aVOLYTS
X0, LY draoytoovy T Yépuoa oe oyxnua L, n owoia
€VVeE TO ATOTOUO AVOLYUO TTOV elye ONULOVQYNOEL Evag
XEWEQLVOS Yl 0S. AUEOMS UETA TN YEQUQEO, VITNQOYE
©TNOLO BEQUOV AOVTODV ORTAYWVIXNG RATOYNS, YQO-
VOAOYOUUEVO, OTTmG %ol TO MaTUQLo, 0TS aEYéS TOU
Sov atdva. Ot TEOooRVYNTES, OTMS ®al 0Tal AALL TEO-
oxvviuato ™g AvatolMic, moQadelynatog xdoLv oto
1egd tov Ayiov Zvuedv tov Ztvritn oto Kardt Zwav,
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€npeme vo eEayvioBovv mowv apyicovv v avdpaon
OTNV 20QVPT TOV AGQOU UECM ULag XA OGS OTQMUEVNG
ue mAdineg amd Tpapeptivo AtBo, ThdToug 4 ., Tov 0dN-
yovog o€ TAATOUO 0TO 0TT0{0 OEGTOLE 1) OV UE TO aLyi-
aopa. Ed® oL motot progovoay va Eedupdoovy xot va
enTELECOVYV TOVC RaBAEUOVG, TTOLY aTTd TNV €(0000 TOVG
OTNV EXRANCIO YLl VO TQOOXRVVNOOVV TO ORHVOUC TOV
amooToloV. e Oheg TIg eExdnhdoelg Aatoeiog mov Adu-
Bavayv xdoa 0to 1ERd, TO VEQES £maile TOA oNUAVTIXG
00L0, OVVOESUEVO e TIS BOVUATOVQYIRES OUVAUELS TTOV
amodidovtav oty puecordfnon tov ayiov Pkinmov.

AnoIfdg #ATO amd TV 20QVPY TOV AdPov, GTov
O€0m0LE 0 GYROG TOV ORTAYWMVIXOU LA TVOIOV, VYPWVS-
TV 1 exxAnoia Tov owodoundnre yow axd tov Téeo
TOV OO0 TOAOV, 1 oTtota avaxraAvednxe to 2011. I1pd-
®ELTAL Yo €va owoddunua ue tota vAitn, uprovg 35 .
rat Thdtovg 21,50 ., ue mecootolyieg Tov ogitovv to
REVIQKG ®AITOC 0oL VITOOTNEICOVV TOVS YUVALRMVITES,
H »ataoxreun tov prwogel va tortofetndel ota uéoa tov
60v awdva. H apida eival nuinvurAiny oty e00TEQLRN
%O TOAVYWVIXT 0TV eEWTEQMY TNg YN, GTWS OTOV
emLo%0mLX0 vad g lepamdlews ®atL oTov vaod tov Ayi-
ov Iowdvvn tov Ztovdiov otnv Kovotaviivovmoin.

Mmpootd amd tov va.eBnra vIqeye VoS YWHEOS VTO-
00YNG, TOV OUVOEOVTAV UE TO ayicoua, 6oV oL TEO-
OXVVNTEG OUYREVIQMVOVIAY QLY UTOUVV OTNV EXRKAN-
ota. Kabog eloépyyovrav otov vapnxra, épolorav ota
0QLOTEQA TOVS LOLOUAQLYT ®A{Laxo OV Tovg 0dnyovoe
oe €E€dp0 TomOBETNUEVY OTO VYOS TOV YUVOLRWOVITY,
0€ aVTLOTOLY(O UE TOV TAO Tov aylov.

Enotpépovtag otov vaebnra xot uraivoviog oty
exxAnoio, ou woTol elyov oto AELOTEQA TOVS Vol UL~
%00 TOQEXUAIOLO ROOUNUEVO He YNPLOMTA, OOV UITO-
povoayv vo meooevynfovv, xnol axrodg dlmha Ttov
Tdpo tov ayiov Phimmov, IOV TEOOTATEVOTAV ATd
éva €ldog netalhroy %iyrAdduatog, ard 1To omoio
datnenOnxav molvdoBua xoppld otepémons. Mdovo
TO EMLOTUALO TNG TGO TOS TOV TAPOU eV NTAV ROAVUUE-
VO UE AUTH TN UETAAAMXRY ETEVOVON %O elvol pOooué-
VO atd TO XEQLAL TV TLOTWHY, OL OTO{0L UTOQOVTAV VL
ayytEovv 10 0wodSunua Tov TEOOTATEVE TO AelPavo
TOV OTOOTGAOU %Al VO X AQGEOVV OTAVEOUE.

[ToAMG amd T EVENUALTO TOV AVAORAPHY CUVOED-
VTOL UE TO TAALIOLO %Ol TOL CLVTILREIUEVOL TOV TTQOORVVY-
Uatog: eVAOYIES Ue TOQAOTAOELS AYimV ROl VAYAVPOUGS
0TOVEOUC. ZTO ®THELO TOV BEQU®V LoVTEMV PEEOMKRAY,
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entong, wred ayyelo pe moll yooaxtTnoLoTHS oyxfua
%ol ONUOVON UE COYQUPLOUEVE YOAUUOATOL, TOV TTEQL-
elyov mBavdg alowpés. e OeQamevTInES TQOURTINES
OLadedouéveg ota LeQd BeQATEVTHOLL TWV YOLOTLAVAY,
Omwg exelva twv aytov Avoagyiowv Kooud rot Aapto-
voU, TOQATEUTOVY etioNg Ta ToAvAQLBua unguentaria
ue opEaYtdes, amd TIS OTOIES OQLOUEVES PEQOUV OVOWOL-
TO ETLOROTWY.

Katéd wmv tehevtaio avaoxraguxy meptodo tov
2015, otov deo vTodoyiHc UTEOOTA antd ToV VA nKa
amoraAVednre oto ®xoviapo Tov Ppelov Tolyov Eva
TURVO SIRTVO ATS YOUQAYUALTO KAl ETLYQOUMES UE UENGL-
vi and ®dePovvo, Tov arodidovial 0TOVS TEOORVVY-
T€C TOV OUYREVIQMVOVIAY OTOV YMEO AVTO TEQUEVO-
viag vo eloéhBovy oty exxAnoio. Ta teguoodtepa yo-
odyuata xeovoloyotueva oty uecopfutaviivi mepiodo
YONOWOTOLOVY emrAfoeLs TRog Tov Od (Kvpte foribet
70V S0TUAOV 0ov), GAAa avagéQovy HEVo TO GVOUC, TOU
TLOTOV EVM ULOL ETLYQOPT OVOPEQEL €VO GVOUQ KO-
AovBovuevo amd ™ @odon «dodHrlog ToD &mooTdhov
Duhimrov». H emiypagn avti arotelel v modt on-
™ EMYQOPLAT OVOLPOQE OTNV TO.QOVG(0 TOV ATTOOTO-
Aov dihimttov og 0 VTS TO 1EQOD.

Mo Te6o@a Ty avardAvyY TOOOEPEQE, ENioNg, VEL
XQ0VOAOYLRA SEdOUEVA YIOL TNV TALEOVO (0L OTOL TTQOOUV-
VALOTA TNS AVOTOANG TQOOKUVNTMDV TTOV TTQOEQYOVTIAV
and ™ Avtrn Evpdnn, yeyovdeg mov elye terunolm-
Bl evpUtata and ta yopdywato oty Nexpdmoln Tmv
Entd [Maidwv otV Egeco. Ztnv [egdmoin oL avaoxa-
@éc mov dieEdyovtar and v oudda Twv Nogfnydv
tov dovievovv oto mhaiow g Italrig Agyatoio-
YrNG ATOOTOANG, €PEQE OTO WS OTO CALVOTOMAKO Ve-
xnpotageio, Alyo puérpa amd to uaptigLo Tou Ayiou
Dihimmtov, €vav vadoynuo Tago TS QWUAIRNG TEQLO-
dov, mov emavayenooToMmOnxre 0TS aEyés Tov 14ov
ava Yo vo toupel évag mpooxrvvntig amd ) Faliia.
To dQouoAGyLo Tov TaELdLoU Tov amorRATAUOTAONKRE UE
Bdon ta woAVBOWVa signa peregrinorum mov PEEOMKRAV
AdL 0tov oreleTd Tov. To TaEidL Tov meémel va Eexi-
vnoe and tov Aylo Agovapdo tov Noblat otnv mepLo-
¥ g Limoges, ovveylomxre éwg ™ Santa Maria di
Rocamadour ota [Muonvaia, uetd otmv Provenza, oto
St. Maximin La Baume, émov o tdgog tng Magiag tng
Maydainvic. To tekevtaio and ta signa mQOEQYETAL
amd ™) Pdun rat gépel to mopToaite TwV amooTOAmV
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[Tétpov »ou MTavhov. To Ta&idL Tov mEoorVYNTY, TOV
mBavétata ratevBuvotay mpog tovg Ayiovg Témovg,
téhewwoe omv lepdmodn, dmov méBave nal ThEnrE
XOVTA OTO 1EQG TOU OOOTOAOU OV POLOXATAV T
ot gyroataleyn. Katd v mepliodo avty n exrinoio
YUow and ToV TAPO YONOWOTOLON®E WS RaTOLXi
OQLOUEVIYV OLXOYEVELDV NULVOUAOWMV TV VeOpLyDE-
vimv ZeAtlovxmy.

Néa »at ToAD oNUavTIRG EVENUALTO YLOL TIS ATTALQYES
TOV XOLOTLOVIOUOU OTNV ®OLAAdA TOV AVROV TOOERV-
Yav and TS TEOOPATES EXTETOUEVES OLVOLORAPES TOV
TEAYUALTOTOLOUVTOL 0T Acodinelo amd 10 TOmKRO
Hovemotiuwo tov Mapovraré (Ntevilhi), to omoio
EMLTEETOVYV PLal EVIEADS ®OLVOVQYLA AVAYVWOT THG TTO-
Leodownng eEEMENS g mowTofulavTivig TOANg ot
Tov pvnueiov e Xty xevigur Covn fABe oto pwg
TO UVNUELDOES OLXOOOUNUE TOV ETMLOXOTLROU VOOU,
oV yapaxtneitetal amd puor ToAd TEMTATUIY RATO-
Yn: ot TAA YL ®ALTN avolyovTon opLlomTé RO TOUOREVES
ue TAOVOL0 HaEUAQLVo dtdroouo ot ddmeda e YneL-
dwtd »al opus sectile. EEExovoa mooommxdTnTo TOV
xoloTiavionov otn Aaodizela ftav otov 20 aldva o
EMLONOTOS ZAYOQLE, O OTOLOS OVOPEQETOL AVAUECT
OTIC TTLO ONUAVTIRES LOQPES TS AvaTtolrnig Exninotog
otV meplpnun emotoM| tov emiordmov I[ToAvrpdn
7EOg ToV mAma Bixtmoa, oxeTirnd e TOV €00TAOUS TOV
[Taoya, otv omoilo avopepdfraue tagamdavm. Kot
yia tov Zdyaol Aéyetat, Smmg xot Yo Tov Sihmmo, 6TL
exowidn ot Aaodinewn (8¢ év Aaodixeiq xexoiun-
Tat). e wa 1edopatn ToQéufaon TEGTEWVO V. avL-
YVOELOTOUV T Aelpovol TG TEQIREVTONG RATAOREVNG
7ov Poloxetal EEm amd Tig fuCavTIvES OXVEDOELS, 0TV
TEQLOYN TOV QOUATROU AV TOALXOU VEXQOTAWPELOV, MG
TO ®TNOLO0 OV OyeTileTan we 10 MaTipLo 0To omoio
Aatpgvdtav 10 orfvoue Tov Zoydodos. H dudtaln
oUTH HoLdleL vo avoradyel 0t AcodI®ELD TV TOTTO-
yoapy oxéon mov €xel o 1epd Tov Ayiov Pukinmov
ue tov rpwtopuiavtivé owmtond g lepandiems. Mek-
Movtivés avooragés tomg emPefaldoovy avty TtV
véOeon.

Kabnyntig, Iaveriotiuto tov Salento
AtevOuvtig g Itadixnns Apoxaioroyixng
AmootoAis oty lepdmoAn
francesco.dandria@unisalento.it
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