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Theodora Konstantellou

SAINT JOHN THE BAPTIST RIGODIOKTES.
A HOLY HEALER OF FEVERS IN THE CHURCH
OF THE PANAGHIA AT ARCHATOS, NAXOS (1285)

e amexovion Tov ayiov Iwdvvny tov ITpodpouov, Tov
Poioxetar otov vao g Iavayias otov Agyato g
Na&ov xai yoovoloyeital ue agLeom T ExryoaEn TNy
1n Xemteufoiov 1285, avayodgetal n abnoavolotn moo-
owvuuia Pryodiwxtns. O mpoodloglouos autos avage-
oetat oty 1dtotnTa Tov IIp0dpouUov vo Suxel Ta Oiyn
TWV TVQETWY IOV TOOXAAOUV SLAPOQES AOOEVELES XAl XV-
olwg 1 glovooia. SyeTixeés UaQTVQIES OV EVIOTIOTNXAY
Ewg Toa ot fuavtves yoortés nnyes. IToopoQLxes xu-
0lws 1oTOPIES YUow amo tov ITpodpouo, wov eEnyovv tnyv
e&etalouevn mooowvuuio, xvxAogopovoay TV Exox TS
00muUavixig ®UQLaOXIaS ol OTOVS VEOTEQOUS XOOVOUS.
Mo 1oyven Tomxt] updvion Tng EAovooiag (ows 00Ny -
O€ OTNV ATOTUTWON TS OTNV EXXANCIA ULOS OLYOOTOTOL-
UEVIXTS XOWVOTNTOS XATA TNV VOTEQN UECUMVIXT] ETOX.

AéEerg xherdud

130¢ awdvag, eitxovoyoagia, dytos Iodvvns o IToodoouog o
Pryodiaddxtng, apleomTirES EXLYQUPES, TLUN AYimV, AYQOTIXES
XOWVWVIiES, LOTOQlO TNG vYelag, elovoaia, Nda&og, Apxatog,
vaog g Havayiag.

The church of the Panaghia is situated in a large ru-
ral region known as Archatos in the southwest part of
Naxos. Although the toponym probably refers to a place

* Archaeologist, PhD, konstantelloudora@gmail.com

** This study is based on on-site research carried out on Naxos in
2016-2017 with funding from the Mary Jaharis Center for Byzantine
Art and Culture ( Dissertation Grant 2016 ). Preliminary versions of this
text were presented at two conferences, the first of which “‘IIepi TV
Kvxdadwv vijowv’, To Apxatoroyixo "Epyo otig KuxAdddes” was
held at the Byzantine and Christian Museum in Athens in November
2017, and the second “Hugpida mpog tiuiv s totoptxov Katepivag
Tapdixa amo tovs uabntés we”, took place at the Historical Archive
of the University of Athens in December 2017. 1 am especially in-
debted to Katerina Gardika for encouraging me to examine this par-
ticular attribute of Saint John the Baptist. I would also like to thank,

AXAEMA’(2020), 173-196

On a depiction of St John the Baptist, located in the
church of the Panaghia at Archatos on the island of
Naxos and dated by inscription to the 1st of Septem-
ber 1285, the otherwise unknown epithet Rigodioktes
(Pryobuaixtng) has been inscribed. This epithet refers
to the ability of the Prodromos to dispel the shivering
of fevers caused by a number of diseases and espe-
cially malaria. However, no evidence for this has been
found to date in the Byzantine written sources. But,
some oral narratives that shed light on this capacity of
the saint were circulating in the Ottoman and Modern
eras. A local outbreak of malaria may have caused
this cult aspect of the saint to surface in the church of
an agrarian-pastoral community in the Late Medieval
period.

Keywords

13th century; iconography; Saint John the Baptist Rigodio-
ktes; dedicatory inscriptions; the cult of saints; agrarian so-
cieties; history of health; malaria; Naxos; Archatos; church
of the Panaghia.

with gardens and trees!, scrub now dominates Archatos
and today this area is used mainly for pasture.
The church of the Panaghia, built on the side of a low

Eirini Afentoulidou, Petros Bouras- Vallianatos, Agamemnon Tselikas
and Manolis Patedakis for bringing to my attention material related to
the topic. I am also grateful to Maria Panayotidi-Kesisoglou, Sophia
Kalopissi- Verti, loanna Bitha, Angeliki Katsioti, Vasileios Marinis,
Stratis Papaioannou, as well as Stephanos Efthymiadis who read the
article and provided invaluable comments and suggestions. loli Vingop-
oulou and Aliki Asvesta helped to identify the provenance of the sketch
of the “The Column of St John” in Athens. Valerie Nunn and Prodro-
mos Papanikolaou improved with great care the style of the English.

'T. K. Promponas, “AQyatdg: €vog amdyovog ounolonoy oto va.gi-
axd dimua”, Archatos (February — April 1997/2), 5-6.
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Fig. 1. Naxos, Archatos, church of the Panaghia, view from the east.
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Fig. 2. Naxos, Archatos, church of the Panaghia, view from the southwest.
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L 1 1

1

1 I5M

Fig. 3. Naxos, Archatos, church of the Panaghia, plan. The three phases of the construction,

according to Klimis Aslanidis.

hill, consists of a domed single-aisle church with two cha-
pels attached to its south and north sides respectively?
(Figs 1, 2, 3). The composite form of the church complex
is the result of a series of successive alterations and ad-
ditions. Initially the church was built as a single-nave,
barrel-vaulted church, possibly in the Middle Byzan-
tine period? Later, probably in the thirteenth century,

2Kl Aslanidis, BvEavtivij vaodouia otn Ndao. H uete§éMEn and
mv madatoyoiotiavixy oty ueoofulavrivii apyitextovixi (Bu-
Cavrwvd Mvnueia 17), Thessaloniki 2017, 336-343.

3 Ibid, 338-339. Kl. Aslanidis, “The evolution from Early Christian
to Middle Byzantine architecture on the island of Naxos”, Naxos
and the Byzantine Aegean: Insular Responses to Regional Change
(Papers and Monographs from the Norwegian Institute at Athens,
7), eds J. Crow — D. Hill, Athens 2018, 317.

AXAEMA’(2020), 173-196

the church acquired its new architectural form and ad-
ditional devotional space with the construction of the
dome and the addition of the two lateral chapels*.

Inside the church two layers of wall paintings have sur-
vived®. The second layer, which is dated by inscription

+ Aslanidis, Buiavnivij vaodouia oty Ndaé&o, op.cit. (n. 2), 338-339.
5> The wall paintings of the church are unpublished. For brief mentions
see, G. Dimitrokallis, “O vaog tic [avayiog Apyatot Na&ov”, 1o
Svuréoro XAE (Athens 1981), 15-16. G. S. Mastoropoulos, “Oi
éunlnotieg g meployiic Phmwtiov”, Gidate, 1, Athens 1986, 109-
110. M. Panayotidi, “Ot totyoypagpies tov Ayiov I'empylov Aabpi-
vouv ot NGEo”, DChAE 16 (1991-1992), 150-151. Eadem, “H ex-
xnAnota g Févvnong oto povaotiol g Mavayiog Kalopitiooog
otn NdaEo. ddoeig towoyodgnons”, Aviipwvoy. AgLépwua otov
xaOnynty N. B. Apavddaxn, ed. V. Katsaros, Thessaloniki 1994, 550,
557. A. D. Mitsani, “H pvnuewaxy Coyoapri otig Kurhddeg natd
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to the year 1285, is more extensively preserved and is
found in the sanctuary, the dome and the two chapels.
The fresco decoration follows the main principles found
in the pictorial programs of Late Byzantine churches in
general but with some marked peculiarities®. An unusual
Deesis with the Virgin and Child in the center, flanked
by the Archangel Michael and St John the Baptist, is
depicted in the semi-dome of the apse. Co-officiating
and frontally depicted bishops decorate the semicircu-
lar wall of the apse as well as the lateral walls of the
sanctuary. The Mandylion is faintly visible on the east
wall above the apse, and immediately below are the
prophets Solomon and David with excerpts from their
prophecies on scrolls referring to the Annunciation that
follows. The vault is painted with the scene of the Ascen-
sion in the usual way. The holy physicians Cosmas and
Damian are prominently depicted here, on the lateral

10 130 awdva”, DChAE 21 (2000), 96, 98-99, 100, 102, 107, 112,
118, 119. Eadem, “’H yoonyia otig Kurhadeg dmd tov 60 uéyotl tov
140 ai®va: ‘H paptvoia tov éxyoagpmdv”’, EEBS 42 (2004-2006),
424. Ph. A. Drossoyianni, “A ‘palimpsest’ wall and related paintings
at Naxos”, Owodxiov. Apiéomua oty uviun tov Iaviov Aalaoi-
6mn, Athens 2004, 343. M. Acheimastou-Potamianou, “Monumental
Painting on the Aegean Islands in the Thirteenth Century: Rhodes
and Naxos”, Byzantine Art in the Aftermath of the Fourth Crusade.
The Fourth Crusade and its Consequences, International Congress,
March 9-12, 2004, dir. P. L. Vocotopoulos, Athens 2007, 27. Ch.
Pennas, “BuCavtivi) mapddoon xat tomxy xowvovia oty €5pa
0V Aovxdtov g NGEov. H naptvpia tov pvnueiwv?, To Aovxd-
10 TOV Avyaiov, Iloaxtixd Emiotnuovixnis Svvdavinons, NaSog
— AOniva 2007 (Institute of Byzantine Research - National Hellenic
Research Foundation, International Symposium, 20), eds N. G. Mo-
schonas —M.-G. Lily Stylianoudi, Athens 2009, 149-150, 185. On the
wall paintings and the inscriptions of the church see most recently,
Th. Konstantellou, Evo «eoyaotijoto» {wyoagixrns otny vrxatfoo
e Naov (téAn 130v — apyés 140v adva). Kowwvixds yboog
xat eixaonix] dnutovpyia, Unpublished Doctoral Dissertation,
University of Athens, Athens 2019, 143-219. E. Kountoura Gala-
ki, “Women Living on Palaiologan Naxos: the epigraphic evidence”,
Women and Monasticism in the Medieval Eastern Mediterranean:
Decoding a Cultural Map (Section of Byzantine Research - National
Hellenic Research Foundation, International Symposium, 23), eds E.
Kountoura Galaki — E. Mitsiou, Athens 2019, 172-175.

¢ A full and comprehensive record and analysis of the iconograph-
ic program of this church is beyond the scope of this brief study.
However, for a more detailed account of the church and its painted
decoration, Konstantellou, Eva «eoyaotioto» Lwyoapuxig, op.cit.
(n. 5), 162-211.
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sides of the intrados of the eastern arch the center of
which is decorated with a rare subject, that of the Hand
of God holding the souls of the righteous (Fig. 4).

The dome’s decoration includes a depiction of Christ
Pantokrator in a medallion, and a bust of a prophet in
the register below. The scene of the Presentation of Christ
in the Temple is placed in an unusual position, that is on
the west face of the eastern arch of the dome and above
the entrance to the sanctuary. This location, along with
the symmetrical “liturgical” formula of the scene, would
have invited the congregation to contemplate the Eucha-
ristic meaning. A tetramorph Cherub and two six-winged
seraphim, elements inspired by prophetic visions and
the liturgy alike, are represented on the east face of the
western arch opposite the scene of the Presentation in the
Temple. A unique place has been reserved for the depiction
of one of the most popular saints of every rural society,
St George, inscribed O TEOPT'OC (the farmer?)’, who is
painted on the south-eastern pendentive of the dome (Fig.
5). The holy physicians Cyrus and John (?) are depicted on
the north and south parts of the western arch respectively.

A masonry proskynetarion highlights the dedicatee
of the church, i.e. the Virgin, with a depiction of the Vir-
gin and Child. This image is painted over an earlier layer
with a representation of the Prodromos (Fig. 7).

In the south chapel apse a fragment from the face
and the cruciform halo of a Christ Pantokrator survives
over an earlier layer of painting, from which a depic-
tion of St Mamas and a female saint are preserved. The
decoration of the north chapel is quite interesting. The
conch is decorated with the image of the Prodromos O
PYTI'OAIQ/KTHC, which is the subject of this study. On
the chapel’s north wall, two panels each contain a saintly
figure (Fig. 6). The first one depicts St George O ATACO/
PITHC, accompanied here by the epithet O [CQ]TH[P]
(the Savior). The other panel depicts either Kyriakos,
Patriarch of Constantinople, or the legendary Kyriakos,
bishop of Jerusalem, accompanied by the inscription O
TQN PEMA/TQN TATHP (healer of rheums)® (Fig. 6).

7 On the problem of whether the inscription should be read as I'top-
yog or T'opyag, see Konstantellou, Eva «eoyaotijoio» Soyoaqixig,
op.cit. (n. 5), 182-185. For details of St George Gorgos see, V. Ka-
tsaros, “Aylog I'eddpylog o T'opydc n ahdnyopr sounveio otnv
gvvorohoyw netdMhatn Tov embérov”, ZRVI 50 (2013), 505-519.
8 On the problem of identifying the saint, see A. Semoglou, “Saint

AXAEMA”(2020), 173-196



SAINT JOHN THE BAPTIST RIGODIOKTES IN THE PANAGHIA AT ARCHATOS, NAXOS

Fig. 4. Naxos, Archatos, church of the Panaghia, intrados of the eastern arch. Saints Cosmas and Damian and the Hand of God
holding the souls of the righteous.

Fig. 5. Naxos, Archatos, church of the Panaghia, south-eastern pendentive. Saint George O TEOPI'OC.

AXAEMA” (2020), 173-196 177
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Fig. 6. Naxos, Archatos, church of the Panaghia, north chapel, north wall. Saint Kyriakos O TQN PEMA/TQN IATHP and
Saint George Diasorites O CQTHP.

The surviving decoration of the chapel is completed by
the images of two more unidentified bishops and another
military saint all of whom are painted on the lower reg-
ister of the western wall. On the eastern part of the vault

Cyriaque et la Vraie Croix. Essai d’interprétation d’une icone crétoise
du Louvre”, La Revue du Louvre et des musées de France 51/5 (décem-
bre 2001), 35-40. On this depiction and its inscription, see Konstan-
tellou, "Eva «epyaotioio» Loyoaguxig, op.cit. (n. 5), 200-207.
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fragments from the scene of the Marys at the Tomb and
the Descent into Hades can be identified.

Eight rather faded dedicatory inscriptions have been
preserved within the painted program®. Their locations

¢ Ibid., 145-158. Of these only two have been published to date.
See below p. 184. It should be noted here that a large part of the
frescoes has been destroyed or is heavily covered by salt deposits.

AXAEMA” (2020), 173-196
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Fig. 7. Naxos, Archatos, church of the Panaghia. The conch with the depiction of the Prodromos in the north chapel and the built
proskynetarion with the depiction of the Virgin Mary and Child.

AXAEMA” (2020), 173-196 179



THEODORA KONSTANTELLOU

Fig. 8. Naxos, Archatos, church of the Panaghia, north chapel, the conch. Saint John the Baptist “Rigodioktes”.

180 AXAEMA” (2020), 173-196
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Fig. 9. Naxos, Archatos, church of the Panaghia, the conch. Saint John the Baptist “Rigodioktes” (drawing).

AXAEMA’(2020), 173-196 181
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designate the area that each donor financed with his
contribution, reflecting social groupings, kinship ties
between donors and particular devotional preferences'®.
These inscriptions record two or possibly three priests,
the wife of one of them, four lay couples, of whom one
named their children in the inscription in addition to
themselves, and two single individuals, a man and a
woman. With the exception of the priests, none of the
donors are given any titles or professions that could in-
form us about their social status. In areas under Latin
rule using only a name to identify themselves in inscrip-
tions has usually led scholars to assume that these peo-
ple belonged to local families, who had managed to keep
their land, or that they were peasant farmers with some
sort of socioeconomic prominence'’.

Based on the above observations we can assume that
the wall paintings of the second layer were the result of
a series of individual donations made by people who
had settled in this area and whose main occupation was
farming and animal husbandry'? And we can safely in-

Future conservation and cleaning of the wall paintings will prob-
ably shed more light on the inscriptions of the church.

10°S, Kalopissi-Verti, “Collective Patterns of Patronage in the Late
Byzantine Village: The Evidence of Church Inscriptions”, Dona-
tion et donateurs dans le monde byzantin (Réalités Byzantines,
14), eds J.-M. Spieser — E. Yota, Paris 2012, 133. It was normal for
donors to commission depictions of saints who were their name-
sakes or closely related in some other way with reference to their
familial state and their particular needs (e.g. health), see Konstan-
tellou, Eva «coyaotioto» Lwyoagixig, op.cit. (n. 5), 159-161.

1 Kalopissi-Verti, “Collective Patterns of Patronage”, op.cit. (n.
10), 129. Konstantellou, Eva «coyaotioto» Lwyoagixigs, op.cit.
(n. 5), 158-159.

12 Although no field survey has ever been made in the area, it can
be stated that there is no other local evidence in the Middle Byz-
antine period of the sort of artistic and construction activity seen
in Archatos in the 13th century. The only testimony to the habita-
tion of the area during the Middle Byzantine period relies on the
possible dating of the first phase of the church of the Panaghia to
the 11th or 12th century, see Aslanidis, Buiavtivi vaodouia oty
Ndéo, op.cit. (n. 2), 338-339. Curiously the site was not recorded
in the list of villages named in the well-known census of 1670:
A. E. Kasdagli, Land and marriage settlements in the Aegean. A
case study of seventeenth-century Naxos, Venice 1999, 36, map
3. Therefore, it is possible that the settlement had a somewhat
semi-permanent character or that it never acquired the fully es-
tablished form of other settlements encountered in the central and
more densely populated part of the island.
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Fig. 10. Naxos, Archatos, church of the Panaghia, north chap-

el, the conch. The epigram on the scroll of Saint John the Bap-
tist “Rigodioktes” (detail of Fig. 8).

fer that the church of the Panaghia served their liturgical
and devotional needs'®. The iconographic program cor-
roborates these assumptions, given that some scenes and
saints have been chosen to highlight the importance of
the celebration of the liturgy, and the need to protect
agricultural produce, as well as to ensure the salvation
and commemoration of the donors. As can be inferred
from the selection of saints depicted, promoting good
health in the community was a central and recurring
preoccupation of the congregation.

3 Konstantellou, Eva «coyaotijoio» Lwyoagixis, op.cit. (n. 5),
158-159.

AXAEMA”(2020), 173-196
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The depiction of St John the Baptist inscribed
Pryodioxtns (Rigodioktes)

In this church special attention has been paid to the
depiction of St John the Baptist with the inscription O
PYTI'OAIQ/KTHC, which has been painted in the conch
of the north chapel (Figs 3, 8, 9). The saint is shown
standing against a red background with a bluish-colored
zone at the bottom. The figure is barely preserved, since
there are now considerable losses from the painted sur-
face in the central part of the conch. Only the lower part
of the Prodromos’s goatskin and chiton are visible.

The name of the saint O AI'TOC IQ(ANNHC) O
ITPOAPOMOC (Saint John the Forerunner) is writ-
ten on either side of the figure. The saint’s right hand is
raised in a blessing or speech gesture, while in his left
hand he holds a staff and an inscribed scroll. On the lat-
ter the following metrical text is written (Fig. 10):

METANOEI[TE] / TANTEC-H/MAPTIKOTEC/
T(2N) OYPANQN / TAP H BASIAEI/A [IEAAC-
HN / K(AI) EIH MHN, OC / éptwv, dmao / 0OENH +

The passage which can be restored as three lines of Byz-
antine dodecasyllabic verse is as follows: “Metavoeite
TAVTIEC MUOQTNXROTES, TMOV 0oVEAVMY Yo 1 Pactheina
mEhag, v %ol €in uv o 0pav drag obével” and can
be translated as: “Repent all sinners, for the kingdom

of heaven is near, which verily may everyone see, as he

Canvl4

To the saint’s right and beneath his raised hand is the
inscription + O PYI'OAIQ/KTHC (Figs 8, 9, 11). This
uncommon position of the epithet, far from the name
of the Prodromos, may be attributed to an attempt to

T am most grateful to Manolis Patedakis for the final reading
of the inscription and restoration of the epigram. Although met-
rical texts are often found on depictions of the Prodromos, on
both wall paintings and icons, this specific epigram has not been
encountered before in any of the published representations of
the saint from Naxos or elsewhere. See A. Rhoby, Byzantinische
Epigramme auf Fresken und Mosaiken (Verdffentlichungen zur
Byzanzforschung, 25), Vienna 2009, passim. Idem, Byzantinische
Epigramme auf Tkonen und Objekten der Kleinkunst (Veroffent-
lichungen zur Byzanzforschung, 23), Vienna 2010, passim. For
the epigrams preserved in the wall paintings in Naxos, see Kon-
stantellou, Eva «goyaotijoio» {myoaguxig, op.cit. (n. 5), 64-66,
196-197, 283-287.

AXAEMA’(2020), 173-196
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Fig. 11. Naxos, Archatos, church of the Panaghia, north chap-
el, the conch. The inscription of “Rigodioktes” (O PYT'OAIQ-
KTHC) and the dedicatory inscription on the right of the Pro-
dromos (detail of Fig. 8).

connect it with the dedicatory inscription that follows.
This inscription is written in white capitals and lower-
case letters in six lines'>. The inscription reads:

+ ETOYC ,CWsA” : INACIKTIQNO)C I8: / uHv(1)
CEIT(EMBPIQ) a’. SE(HCI)C TOY A(OYA)OY
TOY / ©(EO)Y uwa(i)r IEPE(QC) TOY ZQ/
TPAPOY: / PHXOY: TOY XAPXAZANH: / KAI
THC CYMBIOY AYTOY ANHC." (Fig. 11).

5 Dimitrokallis, “TTavayio Agyatds”, op.cit. (n. 5), 15-16. S. Ka-
lopissi-Verti, Dedicatory Inscriptions and Donor Portraits in Thir-
teenth-Century Churches of Greece, Vienna 1992, 87. Mitsani, “H
yoonyia otic Kuxhddeg”, op.cit. (n. 5), 424. Pennas, “Bulaviivi
na.pddoon”, op.cit. (n. 5), 150. Konstantellou, ‘Evo «goyoaotioLo»
Cwyoaguxic, op.cit. (n. 5), 148, 150, 155-157. Kountoura Galaki,
“Women Living on Palaiologan Naxos”, op.cit (n. 5), 172-175.

16 4 "Etovs , Cyp40 " ivS(1xtidvo)s 16: / unw(i) Zent(euPoiw) o'
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Fig. 12. Naxos, Archatos, church of the Panaghia, north chapel,

the conch. The dedicatory inscription on the left of the Prodro-
mos (detail of Fig. 8).

To the left of the figure a three-line inscription is
written in white capitals and lowercase letters:

AE(HCI)C IQ(ANN)OY TOY XAPtaH / (KAI)
T(HC) ovuBIOY avtTOY/ EY[T]JENOYC:" (Fig.
12).

According to the first of these inscriptions the wall
paintings were completed on September 1, 1285 by the
priest and painter Michael, who paid for the depiction
of the Prodromos, along with two couples, Richos and
Anne Charchazanis, and Ioannis and Eugeno Charzais.
It is worth noting the rare and similar sounding family
names of the donors (Charchazanis, Charzais), which
indicates a common and nonnative ancestry'®, if not a

Se(not)s o §(ovA)ov 0t / O(£0)T Muiye( )M icod(w)s Tov Lw/
yodgou: / Pijyov: tot Xaopyxaldavn: / xal tig ovufiov avtov Avig.
(Intheyear 6794 (=1285): the fourteenth indiction /on thefirst (day)
of the month of September / prayer of the servant of / God Michael
priest and pai/nter/ Richos Charchazanis: / and his wife Anne).
7 Ad(mot)s Iw(avv)ov tot Xaplan / (xai) 1 fig) ovupiov adtot /
Ev[y]evotg (Prayer of loannis of Charzais / and his wife / Eugeno:).
8 PLP 30628 (Xapldng Twdvvng / Charzaes loannes), PLP 30706
(Xapyotavng Piyog / Charchazanes Rechos). I was not able to
locate other examples of the exact same form of these names. Sim-
ilar family names such as Charzanas and Chazanis appear in the
Middle and Late Byzantine period in certain regions, mainly in

184

possible kinship. One of the donors, Ioannis Charzais,
who shares his first name with the depicted saint, is fol-
lowing a widespread practice in Byzantium of dedicat-
ing an image of his sainted namesake.

A rich decorative border —whose function is presum-
ably apotropaic— surrounds the conch. The border con-
sists of a series of motifs; a twisting tendril with red
flowers, a medallion with a Maltese cross, another me-
dallion with a schematic six-petalled rosette flanked by
a brownish-red bird and a black feline, and a rhomboidal
grid filled with dotted circles and stems arranged cross-
wise. This special framing emphasizes the significance
of the representation of the Baptist in the context of
communal worship and private piety'.

As the last of the prophets and the first martyr of the Incar-
nation, a model of asceticism and an important intercessor,
the Prodromos is frequently portrayed in portable works of
art and is regularly found in the iconographic programs of
Byzantine churches, especially those of the Late Byzantine

Macedonia and Asia Minor, on which see E. Ragia, H xotAdda
tov Kdatw Maiavépouv, ca 600-1300. I'swyoapioa kot totogia,
Thessaloniki 2009, 141. M. Nystazopoulou-Pelekidou, Bulavtiva
&yyoaga tic Moviic Ildtuov. 2. Anuooiwv Aettovoydv, Athens
1980, 147-148. C. Pavlikianov, The Byzantine Documents of the
Athonite Monastery of Karakallou and Selected Acts from the
Ottoman Period (1294-1835), Sofia 2015, 105-106. PLP 30629
(XapCavag Teddpyog). The names may possibly reflect an ori-
gin in the theme of Charsianon, either from the region known as
Chorzini or Chorzani or Kortzeni or Chorzinini (Xopyoinvi),
which was located at the northeast boundary of the empire in
Asia Minor, bordering the kingdom of Iberia: G. Leveniotis, H
moAttixn xatdpoevon tov Bulavtiov otnv Avatoii. To avato-
Axo 0Uvopo xat n xevtoixi] Mixod Aoia xatd to f~ fuiov Tov
110v at., Thessaloniki 2007, 57. Cf. also the last name Mwpoya.o-
Cavng, known from the 9th century: A. Wassiliou-Seibt, Corpus
der byzantinischen Siegel mit metrischen Legenden, 1, Vienna
2011, 364-365; for relevant examples and bibliography, and the
names Charatzis and Charatzas, see PLP 30614-30616. For more
examples see also, Kountoura Galaki, “Women Living on Palaiolo-
gan Naxos”, op.cit (n. 5), 172-175.

Y9 G. Peers, Sacred Shock. Framing Visual Experience in Byz-
antium, The Pennsylvania State University Press, 2004. S. Ka-
lopissi-Verti, “The Proskynetaria of the Templon and Narthex:
Form, Imagery, Spatial Connections, and Reception”, Thresholds
of the Sacred: Architectural, Art Historical, Liturgical, and Theo-
logical Perspectives on Religious Screens, East and West, ed. S. E.
J. Gerstel, Washington, D. C. 2006, 107-134.
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period®. However, his depictions are rarely accompanied
by additional epithets, even though it was fairly common
practice in the Late Byzantine period to include this sort
of designation?'. On a seal from the first half of the eleventh
century the saint’s image is accompanied by the word 7po-
otdng (protector)® On inscriptions in the church of the
Zoodochos Pege at Geraki (1431)% the saint is referred to
as apostle, martyr and angel, names known from both the
hymnography and encomia dedicated to him. The inscrip-
tion O AT'IOC IRANNHC AIIO THN IIETPA, written
on a depiction of the Baptist in the church of the Panaghia
Agrelopousaina on Chios (dated slightly before 1317), is,
most likely, associated with an icon once housed at the well-
known monastery of the Prodromos in Constantinople®.

However, the epithet otyodi@xTne that accompanies
the representation of the Baptist in the church of Arch-
atos is not, to my knowledge, found in any of the exam-
ples published to date. The compound word gtyodi@xtng
consists of two words: oiyos and Suixtng The first is
used to indicate the shivering caused by fevers?. The

20 From the vast literature on the saint, see. E. Sdrakas, Johan-
nes der Taufer in der Kunst des christlichen Ostens, Berlin 1941.
A. Katsioti, Ot oxnvés s Cwic xat 0 ELX0VOYQUPLXROS KUXAOS
tov Avyiov Ilwavvn tov ITpodpouov otn Pvlaviiviy téxvn, Ath-
ens 1998. B. Pitarakis, “Wings of Salvation in Thirteenth Century
Art”, First International Sevgi Goniil Byzantine Studies Sympo-
sium Proceedings. Change in the Byzantine World in the 12th and
13th Centuries, eds E. Akyiirek — N. Necipoglu — A. Odekan, Is-
tanbul 2010, 604-608. Tz. Papageorgiou, “H amewxdvion tov ayi-
ov Imdvvn tov ITpodpdpov oto vas g Zmodsyov IInyig oto
G010 epaxiov Aaxwviog 1 eEEMEN g ewrovoypaiog ™G
noe@ng oty mahatohdyewa xat modun uetafulavrivy Coyoa-
ow1”, Avramodoon. Melétes fulavuvic xar uetafuviavtivic
apyatoloyias xat tExvns mog Tunv s xanyntoias EAévng
AgAnyiavvn-Awoen, eds Sm. Arvaniti et al., Athens 2010, 319-339.
2l This practice, attested as early as the 11th century, was fairly
widespread in the Late Byzantine period. See recently, I. Drpic,
Epigram, Art, and Devotion in Later Byzantium, Cambridge 2016,
351-373, with relevant bibliography.

22'W. Seibt — M. L. Zarnit, Das byzantinische Bleisiegel als Kunst-
werk: Katalog zur Ausstellung, Vienna 1997, 152-153.

2z Papageorgiou, “H ameindvion tov ayiov Indvvn tov [Mpoded-
wov”, op.cit. (n. 20), 320.

2 On this image, see O. Vassi, “O malatoréyelog vadg g Ia-
vayiag Ayoehwmovoatvag oty Xio: m pvnuewaxy Coyoaguy”,
DChAE 39 (2018), 325.

2 E. A. Sophocles, Greek Lexicon of the Roman and Byzantine Pe-
riods (from B.C. 146 to A.D. 1100), New York 1900, s.v. “Ouyomv-
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same term is used to describe feverish diseases related to
malaria that Byzantine emperors often suffered from?.
Ioannis Stafidas makes special reference to tertiary shiv-
ers (tottaiov OTyoc) —a characteristic symptom of ma-
laria— in his fourteenth-century iatrosophion®. The sec-
ond word Suixtng, from the verb Stddxw, is often used
meaning “expeller” of, for example, illness or demons?,
Could this particular epithet then have been used to at-
tribute the ability to cure shivering, and particularly fe-
verish bouts of malaria, to St John the Baptist?

Testimonies from the Byzantine world:
the therapeutic power of the Prodromos’s head

Tracking this quality attributed to the Prodromos back
through the Byzantine world is a daunting task. In fact,
there are few testimonies associating the saint with any
healing qualities. Sporadic references to the saint and
his relics and their healing powers are found in some
fifth-century texts. According to the account of the an-
ti-Chalcedonian bishop John Rufus there was a church
dedicated to the Prodromos near Edessa in Mesopota-
mia, where incubation was practiced and there were some
testimonies to a pilgrim’s eyes having been healed by the
water from the hagiasma of the church®. In the story of

QETOG, OLYOTTUQETOV, QTYog, Oyddns”. A Greek-English Lexicon,
eds H. G. Liddell —R. Scott, 9th edition, with a Revised Supplement
edited by P. G. W. Glare, with the assistance of A. A. Thompson,
New York 1996, s.v. “Qiyomipetog, oryomvpetov, OTyos”. S. Dim-
itrakos, Méya Ae&ixov GAng tic ‘EAAnvixiic yA@woong, 12, Ath-
ens 1953, s.v. “OryomvéTtiov, Oryomipetoy, Qryomvpetog, OTyos”.
Lexikon zur byzantinischen Grizitdt, 2/5-8, ed. E. Trapp, Vienna
2017, s.v. “O1yoTUQETEM, OLYOTVRETIOV OLYOTTUQETOV”.

% I. Lascaratos, Noonuata fuiaviivav avtoxpoatdomv, Unpub-
lished Doctoral Dissertation, Ionian University, Corfu 1995, 458,
587. J. Lascaratos — S. Marketos, “The fatal disease of the Byzan-
tine Emperor Andronicus III Paleologus (1328-1341 AD)”, Jour-
nal of the Royal Society of Medicine 90 (1997), 106-109.

2T E. Legrand, Bibliothéque grecque vulgaire, 2, Paris 1881, 12.

2 1. Anagnostakis — T. Papamastorakis, “St. Romanos epi tén skle-
pan. A Saint Protector and Healer of Horses”, Animals and Envi-
ronment in Byzantium (7th-12th century) (Institute of Byzantine
Research - National Hellenic Research Foundation, International
Symposium, 21), eds 1. Anagnostakis — T. G. Kolias — E. Papado-
poulou, Athens 2011, 147.

2 F. Nau, “Jean Rufus évéque de Maiouma. Plérophories: témoi-
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the second Invention of the saint’s head, in 452-453, con-
tact with this relic restored the paralysed hand of a priest
named Malchus, which had been shriveled by the prophet
for having doubted the head’s authenticity.

Further testimonies from the ninth century onward,
record the miraculous agency of the most revered relic
of the saint, his head3. In his Chronographia Theophanes
the Confessor cites the therapeutic power of the head,
which at that time was kept in a church dedicated to
the saint at Emesa®. Its healing quality is highlighted
in the hymnography of the feasts of the Invention and
Beheading® and in the homilies written for those same

gnages et révélations contre le Concile de Chalcédoine. Version
syriaque et traduction francaise”, Patrologia Orientalis 8, 5-208,
157-158. P. Maraval, Lieux saints et pélerinages d’Orient. Histoire
et géographie des origines a la conquéte arabe, Paris 1985, 352.

30 E. Cronnier, Les inventions de reliques dans I'Empire romain
d’Orient (1Ve-Vle s.), Turnhout 2015, 73.

31 An exception to this is the icon of the Prodromos found in the
monastery of Saint John Prodromos tou Phoberou which, according
to the Continuator of Theophanes, accomplished many miraculous
healings (mid-10th century). This icon was believed to have been the
work of the well known painter Lazarus, who painted it after his re-
lease from prison, despite the injuries to his hands from the tortures
inflicted on him by the Iconoclast emperor Theophilos (829-842).
See C. Mango, The Art of the Byzantine Empire, 312-1453: Sourc-
es and Documents, Toronto 21986, 159. Although this information
is interesting, it should probably be understood in the context of
post-iconoclastic narratives, and thus as an attempt to emphasize
the importance of works made by iconodule painters.

2 Te & avtd Erer uetetédn 10 xdoa 100 Gylov Twdvvov 10T
TP08p0UOV ®al BarTioTol €x Tic uovilc ToU Xaniaiov €ic TOV
vaov avtol xata v Eueonvav molv meoipavi) dvia, xal 1
xatdfaois éxtioln, EvOa uéyot Tic oNUEQOV VIO TOV TLOTDOV
TOOTKVVOUUEVY EVWSOIQ TOUATIX]] TE XL TVEVUATIX]] TIUATAL,
PAUCovoa maot Toi¢ miOTEL TEOOTOEYOVOL TO iduata, Oeopd-
vng, Xoovoyoagia, Theophanis Chronographia, ed. C. De Boor,
1, Leipzig 1883, 431.16-21.

3 Menaion February 24: “Mvijun Tiig e0pé0eme ThHg TyLicg ®eqaiig
w00 Ayiov IMpoghtov, TTpododuov xoi Bamtiotod Todvvou.
[...] Aebte, Ty Ttwiov Kepakyy, thv drotumBeioav 1 Elpet, toD
Banttiotod ol motol, ofquegov twiomuey €v T evpéoel alTig,
VRAVTOVTES £V AouaoL, TWMVTES €x OOV, XAQLTAS TEOYXEOVOY,
TOV londtov v [..]. TIdhat, Gomep Oelog ONoavEOS, oTAUvVe %e-
xovuuévn 1 Kdoa, 1ot Bamtiotod év ) v, ofjuegov toig mépa-
ow amoxolimTETOL, GoTEQ TAODTOV TEOYEOVOX, TNYAS LAUATOV,
véoovg Bepametovoa, Yuyxos pwtitovoa [..]. "Ex yig dvateihaoa
1 oV [Tpodpduov xegohy, drntivas deinot tig dgbapaoiog, ToTolg
TV 1dogwy, dvwbey ouvaboitel [...]. ApBivou ijvoilEag ob Tnyhg,
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feasts*. The Synaxarion of Constantinople refers to mira-
cles and cures performed by the relic in passages that were
read aloud on the feast days of the First and Second In-
ventions of the Head®. Several phrases from hymnographic
texts that emphasize the miraculous grace of the head are
repeated in epigrams dedicated to these same feasts™.
These texts refer to the famous relic as a source of
remedies, relieving bodily pain and healing any illness.
It was perhaps due to the healing power it possessed that
the Studite patriarch Alexios presented the head from
the Stoudios Monastery to the Emperor Basil II for a
proskynesis shortly before the emperor’s death?.

ANV 1015 Vuvodot oe Nuiv, To0y doldwe TTpddpoue, xdottog Tg
Beilac fruCovong vauarta, xat QETBQA LudTmV TAVTUS EVEEAIVOVTOL
[...]. OVx Epepe npUmTEODAL, TV BOrupdTmY 1) TNy, 6 ONoavEOg THE
xéottog, 1 doidwog Kdpa cov Bartiotd, [Tpoghta »at [Tpddpo-
ue, GAN 6gbelon mpoyéel tandtwv Tnyds. [...J. ITooghta Oeod, xal
[Mpddpoue g ydortog, v Kdopav thv o1y, dg 0600V iepdTtatov,
&x TG YNC EVEAUEVOL, TUG LA0ELS TdvToTe Aaupdvouey.”

Menaion May 25: “Mviun tig toltng Evpéoews thg twiog
Kegodig tod Aylov zal €vo6Eov [Mpogitov, [Tpododuov zal
Bantiotod Tmdvvov. [...] TTdhat, Gomep Belog Onoavpdg, oxevet
xnexouunévy 1 Kdoa, 1ot Bartiotod év ) yi) ofuegov toig mé-
QOO AToralUTTETAL, (HOTEQ TAOVTOV TTROYEOVT, TN YOS Land-
TV, véooug Begpanetovoa, Yuyos pmwtitovod [...]. Thv doidwov
Kdoav cov, uigo iaudtwv évamnydlovoav [..]. Ex Koudvov
noumdoayv, ydow iaudtov thv Kdoav cov ITpddpoue, mpog thv
Baowhida, gioowmilelg TV méremv ofueQoy [...]. Amd yiig, ®abhg
anyn 1o [apadeioov, Kegpadh Beopilhg 1} ot [Tpododuov, Qei-
Boa BAUCeL xdoitog, ol Bovudtmy o vapata vEuEL TtdoL ToTg
yoRtovot. TIpocéMdmpuev 00V TEVTES, %Al AVTAMCOUEY TEOOVI®C
&x TG TV laudtmy tovg Belovg ®Qovvous, Gpdevel YaQ Yu-
YOG €v dweealc Aevdols, ®al xaTaxAUCEL COUAT®Y TOVOUS, KAl
ooy véoov evBétmg aipel [...].”

Menaion August 29: “Mviun tig drotounic thg twiog Ke-
@aiiic ToD Ayiov €vo6Eov TTpogntov ITpododuov, xat Bamti-
oto¥ Todvvou: [...] Tic drotunBeiong xeparic tod Ipododuov,
0 pvnuoovva tehéomuev, mote uev émi mivoxt éxprulovong
afuata, vuvi 8t £€v 10ig Tépaotl Tpoyeovong tduatd [...]"

3 F. Halkin — A.-J. Festugiere, Dix textes inédits tirés du Meé-
nologe impérial de Koutloumous. Edition princeps et traduction
francaise (Cahiers d’orientalisme, VIII), Geneva 1984, 76.

3 Synaxarium CP, 486-487.

3% J. Christensen, “Inedita from the MS. Hauniensis 1899”, Byzan-
tina Symmeikta 21 (2011), 348.

3 " Twdvvou tod Zruhitly, Zvvoyus Totooitdv, loannis Scylit-
zae Synopsis Historiarum (CFHB, 5), ed. I. Thurn, Berlin — New
York 1973, 368-369.89-92. lwdvvn tod Zovapd, Exttoui) Toto-
ot@v, XVILIX.X.2-12. loannis Zonarae, Epitome Historiarum,
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However, apart from outlining a general picture
of the relic’s healing grace, none of the above sources
connects it or the Prodromos with diseases affecting the
head or with the shivering associated with fever. Surpris-
ingly enough this specific property has not been record-
ed in texts where normally this sort of information could
have been expected to surface; for instance in none of
the published pilgrims’ accounts that refer to the relics
of the Prodromos in the monasteries of Constantinople
is there any mention of their healing powers®. The same
holds true for the Byzantine service books (euchologia)®
and Byzantine medical compendia (iatrosophia)*.

IV (CSHB), eds M. Pinder — T. Biittner-Wobst, Bonn 1897, 125.
Muyonh Thurae, Birog yoovixi, IV. 14-16. Michaelis Glycae an-
nales (CSHB), ed. I. Bekker, Bonn 1836, 579. The aforementioned
texts do not specifically state that the Patriarch presented the head
of the Prodromos to Basil in order to cure him. But Vlada Stankov-
i¢ has proposed just that in, V. Stankovié, “The Alexios Studites’
patriarchate (1025-1043): A developmental stage in patriarchal
power”, ZRVI 39 (2001-2002), 73.

¥ R. Janin, “Les églises byzantines du Précurseur a Constanti-
nople”, REB 191-192 (1938), 312-351. Idem, La géographie ec-
clésiastique de I’Empire byzantin. La Siege de Constantinople et
le Patriarcat cecuménique. 111. Les églises et les monastéres, Paris
1953, 410-442. A. Effenberger, “Zur ‘Reliquientopographie’ von
Konstantinopel in mittelbyzantinischer Zeit”, Millennium-Jahr-
buch 12 (2015), 264-328. Nevertheless the report by Nikos At-
zamoglou, who recorded the hagiasmata in the churches of Con-
stantinople and the surrounding area, is relevant here. Some of
these holy springs, located in churches dedicated to the Baptist,
were renowned for healing fevers, malaria and rheumatism. See N.
Atzamoglou, T” ayidouata s IToAng, Athens 1990, 75, 79, 83,
86, 86. However, caution should be exercised regarding the dating
of these churches, as these buildings have not been the subject of
any thorough archaeological investigation.

%7 owe this information to Dr Eirini Afentoulidou, who also brought
to my attention a magic spell for the cure of migraines: Eic 70
ueooxépalov xai oi 660vteg, Patm. 690, 179r: 1, 15th century.
This makes a clear reference to the Prodromos but without giving
any more information as to why this saint was considered the most
appropriate healer to cure migraines. Future research into such
texts may bring to light hitherto unknown attributes of the Pro-
dromos pertaining to his healing powers related to the shivering
brought on by fever.

40 Research concerning Byzantine iatrosophia is still at an early
stage and it should be noted that references to miraculous cures
are thin on the ground. I thank Dr Petros Bouras-Vallianatos for
this information. On the importance of studying Byzantine iatro-
sophia, see S. Gerstel, Rural Lives and Landscapes in Late Byzantium:
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In fact, as we know from written or visual sources,
attempts to explain or heal fevers do refer to demons, to
other saintly figures or to famous healing shrines. From
Greek papyri (third—fifth centuries) we learn that the best
way to heal a fever was by invoking the archangels, and
especially the Archangel Michael*. John Lydus (ca 490-
560), in his well-known book on the Roman calendar, ex-
plains the disease of malaria in the section devoted to Sep-
tember by attributing malarial fevers to demons of fire,
air, water, and earth*>. On the other hand, according to
the inscription on an epistyle from the Sinai Monastery,
St Eustratios healed fevers among other illnesses (twelfth
century)®. In the fourteenth-century iatrosophion of lo-
annis Stafidas it is recommended that, in order to cure
a fever, an invocation be made to the Three Children in
the Fiery Furnace*. The therapy chosen to treat one of
the attacks of fever that Emperor Andronikos IIT (1297-
1341) suffered, possibly as a result of contracting malaria,
involved water from the famous, miraculous fountain of
the Zoodochos Pege shrine in Constantinople®.

Since the examination of further texts relating to
such cures is beyond the scope of this paper, it is rather
difficult at this point to ascertain how well-known and
widespread this aspect of the Prodromos’s cult was. The
lack of relevant testimonies in all the above texts could
be explained by the literary genre to which they belong,

Art, Archaeology, and Ethnography, Cambridge 2015, 153-156, with
relevant bibliography.

4 The Greek Magical Papyri in Translation, Including the Demot-
ic Spells, ed. H. Dieter Betz, London 1986, 281, 300.

42 Joannis Lydi, Liber de mensibus, ed. R. Wiinsch, Stuttgart 1967,
IV. 130. R. Sallares, Malaria and Rome. A History of Malaria in
Ancient Italy, New York 2002, 53.

43 N. Patterson-Sevéenko, “The Posthumous Miracles of Saint Eu-
stratios on a Sinai Templon Beam”, Byzantine Religious Culture
Studies in Honor of Alice-Mary Talbot, eds D. Sullivan — E. A.
Fisher — S. Papaioannou, Leiden 2012, 269, 270, 272.

4 Legrand, Bibliotheque grecque, op.cit. (n. 27), 12.

S Nungpdpov 10d T'onyopd, Pwuaixic Totopiag Adyou, IX, 10,
5. Nikephori Gregorae historiae (CSHB), ed. L. Schopen, Bonn
1829, I, 442. ToGvvov tod Kavraxrovinvod, Totootwv Bifiia, 11,
17, 21. Ioannis Cantacuzeni ex imperatoris Historiarum libri 1V
(CSHB), ed. L. Schopen, I, Bonn 1828, 409-411, 426-427. Lascara-
tos — Marketos, “Andronicus III Paleologus”, op.cit. (n. 26), 107.
S. Efthymiadis, “Le monastére de la Source a Constantinople et ses
deux recueils de miracles. Entre hagiographie et patriographie”,
REB 64-65 (2006), 303.
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the context in which they were composed or their spe-
cific use in the liturgy and the office on the saint’s feast
day. We cannot exclude the possibility that this absence
actually does to some extent reflect some kind of res-
ervation on the part of the official Church with regard
to adopting “popular” aspects of a cult arising out of
fictional narratives based on episodes from a Life of an
important religious figure, such as the Prodromos*. I
shall attempt to demonstrate this below.

Moreover, there is a good chance that suchaspects of the
saint’s cult were part of an unrecorded tradition that circu-
lated orally. It should also be borne in mind here that other
customs and popular beliefs pertaining to St John’s attrib-
utes, e.g. his ability to foretell the future, or his miraculous
conception, were current in Byzantium and have been rec-
ognized as such in the interpretation of specific artworks*’.

But what were those miracle stories, how do they
relate to the subject in hand and from to which episodes
in the saint’s vita do they derive?

‘0 Apdvvng «fto iateog» (“St John was a doctor”):
testimonies from the Ottoman
and Modern periods

143

The evidence concerning the saint’s “medical profile” that

accounts for this uncommon attribute comes from the
Ottoman and Modern periods. In his work on Ottoman

4 Papamastorakis and Anagnostakis considered St Romanos Skle-
podioktes an example of a “popular” cult. They also noted that
information on these cults is rarely found in written sources. See
Anagnostakis — Papamastorakis, “St. Romanos epi tén sklepan”,
op.cit. (n. 28), 156, 163.

47 See the case of Cledonas which has been linked to the Forerunner
and his ability to prophesy. This folkloric event custom took place
on the 24th of June, the day of the saint’s birth. See F. Koukoules,
Bulavtivav Biog xai [ToAditiouog, A2, Athens 1948, 167-173. M. G.
Varvounis, “O xMdovag”, M. G. Varvounis, Aaoyoagixd doxiutc.
Meletiuata yia tov EAAnviro mapadootaxo molitiouo, Athens
2000 53-77 and especially 57-59, where further sources are cited.
St John was also known for his ability to help women to conceive
and to protect children. See B. Pitarakis, “Female piety in context:
understanding developments in private devotional practices”, Ima-
ges of the Mother of God. Perceptions of the Theotokos in Byz-
antium, ed. M. Vassilaki, Aldershot 2005, 158-162. 1. Kalavrezou,
“Female Popular Beliefs and Maria of Alania”, Journal of Turkish
Studies 36 (2011), 91-93. Gerstel, Rural lives, op.cit. (n. 40), 87.
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Athens, Demetrios Kampouroglou records an oral tra-
dition that his mother Marianna Soterianou-Geronta
shared with him and which was still current in his day.
Through a misreading of the saint’s name*, Ayudvvng,
as “the one who cures”, St John had been transformed
into a doctor, who could heal the fevers of malaria®.
The story continues with a fictional narrative about
the actions of the willing ascetic, and refers to certain
practices —such as burying clothing in a pit, placing a
column on top of it, venerating columns, and the tying
of strings on the columns— that are known to have been
used to treat patients at the church on Euripidou Street
in Athens, known as St John at the Column (A-I'tdvvng
otnv Kolddva)® . These customs are illustrated in a
sketch from an unpublished collection of drawings made
for Frederick North, fifth Earl of Guilford, between the
years 1812-1813 (Fig. 13)°.

% On the pseudo-etymology see most recently, K. 1. Papadakis,
Aaixn wiotn xat Aatoeia. Ayior Oeodmovies ue “e1dixo ydot-
oua” audtwv. ITpootdtes, Eépopot xal exontes s 0pbodoSov
eAMnvinic exxAnoiag, Athens 2018, 92-97, 205.

4“0 Ayidvvng Nto 0Tede, laTEetmy TEd TAVIMY TOVS TVEETOVC,
«ThG Ogouais» €0n g AoRNTIG ROL «EXOVE TOMMOLS ROAOCUVOLS».
Gtav érdnoiale v dmobdvy, «€otnoe u xoAGva ®ot 0TO Oguéhio
€deoe OAaLE TG GREDOTIONS UE UETAEL AOYLO AOYLO yoduota: T
Oéoun ne netdEL %{tEwvo, TV ®ORUIVN UE RORRVO ROl TG GAlOLS
AEOMOTIONG UE T AL Yoduato. Apod o Exmoe mol fabew Epa-
A& BITO TV THY ROADVOL RO ELTE: GOV TEOGV® EoL0g BpEwoTioN
vo €O va Oéom Eva petdEL 0TV *OAD VA TEETS ROUTOVE, 6, TL YODUO
EyeL M dpooTtia Tov, ®al v Aén: Ayie pov T'idvvn, éyd dévo thv
GEOMOTIO. LOV %Al 1 G cov vo thv Avoy. Kol yiatpetvetal™ D.
Kampouroglou, Totopia t@v AOnvaiwy. Tovoxoxpatia. ITepiodog
mowtn, 1458-1687, Athens 1889, 221 and in the translation given by
Mary Hamilton (M. Hamilton, Greek saints and their festivals, Edin-
burgh 1910, 66): “St John was a doctor and healed especially fevers.
He lived as a hermit and did much good. When he was about to die,
he set up a column, and to the foundation he bound all diseases with
different kinds of coloured silks-fever with yellow silk, measles with
red silk, and other diseases with other colours. When he had dug very
deep, he put the column on top, and said: ‘When I die, let any sick man
come and bind a silk thread to the column with three knots according
to the colour of his illness’, and let him say: ‘St John, I bind my disease,
and the favour will be yours if you rid me of it. And he will be cured.”
See also, K. Gardikas, Landscapes of Disease. Malaria in Modern
Greece, Budapest — New York 2018, 287.

% N. G. Politis, MeAétar mepl 100 Blov xal TS YAGOONS TOD
EAAnvirot Aaot: mapadooeis, 11, Athens 1904, 764-765.

St A Collection of Seventy Five Drawings executed in Greece for
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Fig. 13. Athens. The column of Saint John on Euripidou
Street, sketch from a collection of drawings made for Frederick
North (ca. 1812-1813).

During this period, other fictional narratives ex-
plaining this particular power are recorded for the first
time. According to the oral testimony of the abbot of the
monastery of Hagia Triada at Cydonia, recorded by the
British traveler Robert Pashley in his well-known work
entitled Travels to Crete, the severed head of the Baptist
bounced off a salver before Herod’s very eyes and caused
shivering and fever in those present at the king’s feast.
Healing apparently only occurred through prayer®. In

lord Guilford, Gennadius Library, A 305.5.B, fol. 45. On this col-
lection see A. Zambon, “Fauvel et les vases grecs”, Journal des
Savants 2006/1, 20-21.

32 4...] T was told by the Hegtimenos, that when the head of St John
the Baptist was brought to Herod, who was seated at table with a
large dinner-party, it leapt from the charger. Fear fell upon every
one present, and they were all attacked by a fever, which did not
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the early nineteenth-century iatrosophia® and in later
ones from the twentieth century’, and particularly in the
prayers employed for the healing of fever, the same story

leave them till they addressed their prayers to the Saint [...]™: R.
Pashley, Travels in Crete, 1, London 1837, 23.

53 Jatrosophion of Vatopedi Monastery (1805, Vatopedi Monas-
tery MS 378, 2nd part, 14-15): “[...] Tiue Twdvvn TTpognta ®ol
IMp6dpoue »at Bamtiota 100 Kvplov fudv Incod Xopuotod 1
Tpio oov ®apa émt mivarog xewévn d€og xal Tyog tolg Beaoa-
uévols ratéhafe. ‘H 8¢ tiwia xepaly) Expale ral Eleye: [Tvpetdg
TOLTATOG, TETAQTATOE Xl ®OONUEQLYOS (pelye Gmd TOV doVAov
100 Oeob [..]. N&u 7Eevpete 8TL ToUTO TO TEOMAQL OTOV €lvail
Vo 10teeVOET Exeivog Omov Exer Boun [...]. Tdte v 1O draPdong
a0V TV NUEEaV TEEIS (POES TV HEAV OTOV VO TO YOAYNS %Al
™V devtépay fiuépav 1oTo var dtafdoeis dhheg TEETS POES nal
%©00mg TO YOAYNS TO TROTTdQLoV ToU Ayiov va 10 faotdn dmdvem
10U S1d TOV maEoElopdV Ewe o vau yerdvn [...]7. This manuscript
is unpublished. I thank Agamemnon Tselikas for telling me about
this source.

3 P.-A. Clark, A Cretan Healer’s Handbook in the Byzantine Tra-
dition: Text, Translation and Commentary, Farnham 2011, 132-
133: Iatrosophion of Nikolaos Konstantinos Theodorakis (Crete,
1930): ““Etepov mepl Ogopaoiac. yodpov 16 »dtmbev T00mdoLov
nuéoav odfatov, | Téumtny Oyl GAANV fHuéoav xai AvAYvVwoov
a0TO Endvm gig TOV Aobevi| TRElg oIS xal Gg ToD ANToYNHOo-
oov ral fdie ral Tpoua Thg mavayiog xal &g 10 faotd Enavem
tov 6 aobeviig xou WatalTiwe Iwdvvn mpoghta ®al fartnotd
00 ®VEiov NUMV INoOT YENOTOD, 1 TWLd 00TV ReEPUAT, EmTL TTNVA-
%0¢ faotalouévn NOéwe xat piylog toig Beacauévolg notéhafey.
7N O& tiia 0ot reali Expale xol Eleye mpeTds dutaiog val TOL-
TO.{0g %O TETAQTEOS NUEQLVOS TE RAL VURTEQIVOG, pUYE GO TOV
dovhov 10U Beod, .2 M. K. A. Z. M. T. P. ©. duniqv. "HAL, HAL, Ahd
cofayddavi tovtéott Oeg pov, Bet wov, iva T ue Eyrnatehimels 1év
dovhov Tov Bg0d [...] xoLoTdg edMYYEMOON QUye (YOS YLOTOS
Eveviiom ehye olyoc. xolotog épamtiodn puye piyog édnd Tév dov-
Lov 10D 0e0Y [...] Inoodg Xpotdg virnd xal facthevel gig tovg du-
@vag”, and in translation: “Write the hymn below on the seventh
day [Saturday], or the fifth [Thursday], no other day, and read it
above the patient three times and have them celebrate Mass for
him and put also the blessed bread of the Virgin Mary and have the
patient keep it on top of him and it heals. Holy John prophet and
baptizer of our Lord Jesus Christ, your holy head carried gladly
on a platter and a chill came upon those watching. And your holy
head cried out and said, ‘Fever of the second, third, and fourth
both days and nights, flee from the servant of the Lord, .=. M. K. A.
2. M. T.P.®. Amen. Illi, illi, savachthani, this is, my God, my God,
to what purpose do you forsake me, the servant of the Lord [...]
Christ is proclaimed, flee fever-chill. Christ is born, flee fever-chill.
Christ is baptized, flee fever-chill from the servant of the Lord [...]
Jesus Christ triumphs and rules for ever”.
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is basically repeated with the Baptist’s talking head now
taking on an active role in causing and expelling fever™.

Other nineteenth-century travelers, as well as early
twentieth-century novelists, recorded similar traditions.
Francois Pouqueville (1770-1838) the French doctor and
diplomat, during his travels in the Peloponnese in the
early nineteenth century, described how he came across
some merrymakers, who were returning from the Feast
of the Prodromos at Farres, Achaia. There was a church
built over the ruins of an ancient temple there, where
the Prodromos was celebrated as a healer of fevers®. In
his novel First Love (ITodtn aydsan), written in 1919,
Ioannis Kondylakis refers to malaria, to St John Rigolo-
gos (PiryoAdyoc) and to the custom of tying strings on
the candelabra and templon in the church of St John the
Baptist in order to ensure a cure from the disease”’.

The dissemination of this belief regarding the saint
in modern times is further attested by a rich popular tra-
dition from various regions in both Greece and Cyprus.
Known as Thermastes, Kryadites, Nisteutes, Thermolo-
gos, and Rigologos, the Prodromos is considered as the
protector saint of those suffering from malignant fevers
and particularly malaria®. According to oral tradition,

3 The fever caused by the head of the Prodromos, described in
these sources, brings to mind the head of the Medusa and its abil-
ity to instantly cause the death of anyone who looked at it. Quite
frequently the core of these popular legends lies in earlier mythical
material, see indicatively I. Anagnostakis, “Ané ™V mEO@oEXY
N xeweviny agiynon oty uvnuewaxy arewdvion: Tola fulavti-
va mopadelynata tov dYwov Meoaiwva”, Xaotoyoagwviag
™ Snuddn royotexvia, 120¢-170¢ at.: [Moaxtixd tov 70v Ate-
Ovouc Zvvedpiov Neograeca Medii Aevi, eds S. Kaklamanis — A.
Kalokairinos, Heraklion 2017, 41-84. The same is true of the motif
of the talking head, see K. P. Charalampidis, O droxepaiiouog
TOV UaQTUOWV €I TAS [OTOQLXOPLAOAOYIXAS ZNYAS XAl THV
Puvlavriviyv téxvny, Athens 1989, 88-89. R. Mills, “Talking Heads,
or, A Tale of Two Clerics”, Disembodied Heads in Medieval and
Early Modern Culture (Intersections, Interdisciplinary Stud-
ies in Early Modern Culture, 28), eds C. Santing — B. Baert — A.
Traninger, Leiden 2013, 31-57.

% F. C. H. L. Pouqueville, Voyage de la Greéce, 1V, Paris 1826, 374.
37 1. Kondylakis, ITo@tn aydmn, Athens 21988, 70. Gardikas,
Landscapes of Disease, op.cit. (n. 49), 286.

8 Politis, MeAétat, op.cit. (n. 50), 763-765. G. Megas, EAAnvixés
y10o7és xai éQwa tig Aaixic Aatoelag, Athens 21976, 231-232.
Papadakis, Aaixi wioty xar Aatoeia, op.cit. (n. 48), 202-205.
The epithets attributed to Prodromos present special interest. The
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this healing power attributed to the saint had its origins
in the shivers he felt at the moment of his beheading. The
feast day on August 29th allocated to the saint in this
capacity as healer of fevers is not a random choice. The
celebration of St John’s Beheading on that day coincided
with the period known for outbreaks of malaria®. Fast-
ing or other dietary privations, as well as other practic-
es, such as disposal of the patient’s clothing, the tying of
strings around structures, ingesting dust from the altar
of a church dedicated to the Prodromos, and sacrificing
animals, were considered parts of a ritual that would en-
sure healing.

This legend is also recorded on Naxos. According to
the oral tradition of the village of Sagri, the Prodromos
was a protector against malaria, because, when he was
beheaded, everyone got a fever and started to shiver. The
saint is known as Tinachtes (Tivaytijs) from the word
Tvay 1o, the term with which the Naxians described ma-
laria®. Therefore, it is not by chance that malaria pa-
tients would seek a cure by ingesting dust scraped from
the altar of the church of St John at Gyroulas, which they
drank as a potion mixed with water®.

The evidence presented above shows that there was
a vast oral tradition and different practices linked with
this particular cult aspect and capacity of St John the
Baptist. These stories circulated widely during this era,
undergoing subtle modifications with every retelling.
Several variants may also be encountered in the epi-
thets employed, but none records the Rigodioktes of our
case study. The widespread nature of St John’s cult can
be considered not unreasonable, especially as regards
the Greek mainland, since up to the late 1940s Greece
was the country worst affected by malaria in Europe®.

choice of the epithets Thermologos and Rigologos could well be
connected to the motif of the talking head.

% The end of summer/beginning of autumn (August, September)
saw the climax of the malaria season, on which see D. Statha-
kopoulos, Famine and Pestilence in the Late Roman and Early
Byzantine Empire. A Systematic Survey of Subsistence Crises and
Epidemics (Birmingham Byzantine and Ottoman Monographs,
9), Aldershot 2004, 102.

% D. Oikonomidis, “Anuddne tatowny) év NGEw”, Parnassos 25/3
(July — September 1983), 374, 475. Papadakis, Aaixi wiotn xou
Aatoeia, op.cit. (n. 48), 202.

' Oikonomidis, “Anuddng totowrty”, op.cit. (n. 60), 386-387.

%2 Gardikas, Landscapes of Disease, op.cit. (n. 49), passim.
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Approximately one-quarter to one-third of the popula-
tion would get infected by this disease every year, and
it seems that, even after the adoption of quinine in the
nineteenth century for the treatment of this illness, there
were still many people and entire communities who
would seek a remedy in the veneration of the Prodromos.

Testimonies from the West

The shivers that the saint felt at his execution were not
only related to malaria. A slightly different cult tradi-
tion, indicative of the associations conjured up in the
medieval imagination by the relic of the Baptist’s head,
the episode of the beheading, or the image of the quiv-
ering body, is recorded in various regions of Europe.
In this tradition, the Baptist was mainly associated
with healing epilepsy, another disease characterized by
intense convulsions. The cathedral of Amiens, where
part of the head of St John was translated, possibly in
1217, from the church of Saint George of the Manga-
na in Constantinople®, was considered an important
healing center for epilepsy, but also for other ailments,
such as headaches, sore throat, female haemorrhaging,
melancholy and erotic dysfunction®,

Textual sources from as early as the eleventh cen-
tury often mention that epileptics ~-who back then were
known as sufferers from St John’s disease— used to dance
in the streets of medieval cities, mainly in Germany and
Belgium, from the beginning of June until the day of the
Feast of the Nativity of St John the Baptist on the 24th
of that month®. In his Centuriae the French doctor An-
toine Mizauld (1520-1578) mentions that the Feast of

% L. Brook, “La translation de la relique de Saint Jean-Baptiste a
la cathédrale d’Amiens: récits latin et francais”, Neuphilologische
Mitteilungen 91 (1990), 93-106. J. Durand, “Reliques et reliquaires
constantinopolitains du chef de saint Jean-Baptiste apportés en
Occident apres 12047, La vénération de saint Jean-Baptiste. Actes
du Colloque cecuménique du diocése d’Amiens, 23-24 juin 2006,
Contacts 218 (2007), 188-221.

% C. F. du Cange, Traité historique du chef de S. Jean Baptiste,
Paris 1665, 126-126. B. Baert, Caput Johannis in Disco: Essays on
a Man’s Head, Leiden 2012, 36-38, 71, with previous bibliography.
% Ibid., 66-70. O. Temkin, The Falling Sickness: A History of Ep-
ilepsy from the Greeks to the Beginnings of Modern Neurology,
Baltimore1945, 109-114.
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the Nativity of St John the Baptist was a suitable day for
the cure of epileptics®.

The so-called Johannesschiissel, a popular western
cult object, which depicts the head of St John on a plat-
ter in sculptural form, acquired therapeutic qualities as
a result of this connection®”. To ensure the activation of
these healing powers, various practices and customs de-
veloped, mainly in rural communities in Germany and
Austria®. When the Johannesschiissel became a favorite
subject in painting as well, particularly in Italy, some of
its depictions were associated with the patrons’ desire
for a cure. For instance, in 1507 according to his will,
the French Cardinal George d’Amboise —after a period
in which he suffered from colic spasms and feverish at-
tacks— commissioned a depiction of the famous relic, to
be painted by the Italian painter Andrea Solaris®.

Back to Late Medieval Naxos:
the Prodromos in the role of healer of fevers
and the threat of malaria

Despite the fact that for now the available evidence does
not allow us to securely identify the existence of this cult
perception of the Prodromos and the way in which it
spread, particularly in the Byzantine world, we can safe-
ly say that St John the Baptist of Archatos was deemed
a healer of fevers. The word giyog, as noted above, was
connected to malarial fevers, while the compound epi-
thet “oryodidx»tng” sounds similar to the word ¢iyoldo-
yog, which we have encountered in the popular tradition.
These associations are reinforced by the fact that the
church’s decoration was completed on September 1st ac-
cording to the dedicatory inscription, which —it should
be noted— is only a couple of days after the Feast of the

% A. Mizauld, Memorabilium, sive arcanorum omnis generis, per
aphorismos digestorum, Paris 1567, 59.

7 Baert, Caput Johannis, op.cit. (n. 64), 70-82.

% Tbid., 72-82.

% B. Baert “Vision, piété et décapitation. Andrea Solario (env.
1465-1524), la téte de Saint-Jean Baptiste revisitée”, Archivio ita-
liano per la storia della pieta 29 (2016), 264. B. Baert, “Wander-
ing Heads, Wandering media. Framing the Head of Saint John the
Baptist between Sculpture and Painting”, Decapitation and Sac-
rifice: Saint John’s Head in Interdisciplinary Perspectives: Text,
Object, eds B. Baert — S. Rochmes, Leuven 2017, 208.
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Fig. 14. Naxos, Archatos, church of the Panaghia, sanctuary, the apse. The scroll of Saint Atha-
nasios mentioning Saint John the Prophet, Forerunner and Baptist.

Beheading (August 29), which celebrates this particu-
lar cult aspect of the Forerunner. At the same time the
completion of the decoration coincides with the period
associated with outbreaks of fever.

In fact, the Prodromos seems to have enjoyed special
reverence in this particular church. His depiction in the
conch of the chapel and the existence of a base for a pe-
rirrhanterion, put there at some unknown time perhaps
to be used as an altar, could be considered compelling ev-
idence of the possibility of mass being celebrated there,
presumably on the feast days of the saint and particularly
on the day of the Beheading or whenever need arose”. The
rare text: TOY ATIOY / [TOY] I[TPO/PHT(OY) ITPO-

70 The testimony of the Naxian folklorist Demetrios Oikonomidis
from the region of Filoti “Apav érotic (tdEng) otov An Tavvy
%O RAPNS Pt Aertpovit, getyel i dpodotie” (If you make a vow
to St John and sponsor a liturgy, the illness goes away) may also
be indicative of liturgies being held in time of need, on which see
Oikonomidis, “Anuddng latowh”, op.cit. (n. 60), 387.
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APOMOY / KAI B[AII|TI/CTOY IQANNOY (For
the holy Prophet, Forerunner, and Baptist John), written
on the scroll of the co-officiating hierarch St Athanasios
in the apse of the church’s sanctuary”!, should most likely
be attributed to the particular significance that the Pro-
dromos had in this church (Fig. 14).

At the same time, the place of the representation on the

"t This text is read by the priest during the service of the pros-
komide, when the fourth portion is offered in honor of the Holy
Prophet John the Baptist, and during the Divine Liturgy after the
“EEapétwg tiic [avaylag” when the deacon reads the Diptychs
of the living. See F. E. Brightman, Liturgies: Eastern and Western,
. Eastern Liturgies, Oxford 1986, 331, 388. Another similar text,
which remains unpublished, is preserved on the depiction of a con-
celebrating hierarch in the apse of the south aisle, dedicated to the
Baptist, in the church of Saint Fanourios at Valsamonero in Hera-
klion, Crete (1408). I owe this information to Dr Angeliki Katsioti.
On the life cycle of St John Prodromos of this church see Katsio-
ti, Aytog Iwdvvng o TTpddpouog, op.cit. (n. 20), 181 and passim.

AXAEMA” (2020), 173-196



SAINT JOHN THE BAPTIST RIGODIOKTES IN THE PANAGHIA AT ARCHATOS, NAXOS

east wall and next to a masonry proskynetarion with the
depiction of the dedicatee of the church, i.e. the Virgin, and
its special framing transformed it into an “icon”, ideal for
the congregation to venerate and pray to at any given mo-
ment (Fig. 6). The abrading of the surface of his image may
be due to kissing by the faithful and even more probably to
the scraping of pigment from the fresco to use as a powder
for ingesting whenever someone was in need of a cure’

However, arguably the saint did not lose his main
and best-known role, that of the prophet of salvation,
according to the metrical text on his scroll”. In this text,
as in every other biblical and liturgical text, there is no
mention of the saint’s role as healer of fevers. The saint
here, as is customary, preaches the need for repentance
in order to fit the faithful to enter the Kingdom of Heav-
en. It appears that it was in this initial, “erudite” context
that the inscription Rigodioktes was added.

The reasons that may have led the Prodromos to be en-
dowed with this extra power and that may have account-
ed for the prominence of his cult in this Naxian church
are far from clear. Could the image donated by the two
couples named in the inscriptions on either side of the
figure be interpreted as a prayer for help or as thanks-
giving for an isolated instance of a cure from the intense
feverish shivering caused by malaria?

However, the decision to depict the prophet with
this epithet in the conch of a small chapel, and in a place
used for communal worship, must have assured the ritu-
al celebration of this special power not only on the day
of the Beheading but also at any time need arose. And,
this would suggest that this debilitating disease most
likely often afflicted many members of this particular
rural community on Naxos™ and that this image records

72 V. Marinis, “Piety, Barbarism, and the Senses in Byzantium”,
Sensational Religion: Sensory Cultures in Material Practice, ed.
S. M. Promey, New Haven 2014, 325-328. V. Katsaros, “ITegtl 100
topatiro® megyounvot yewpoypdpov Evayyehiov thg poviic Me-
TOPO0QPMoEMS ToU ZwThpos Kapdauiing tig érnapyiog Oitviov
g Mavng”, Emiotnuovixo ovumwooto oty uviun Nixoldov B.
Apavdaxn yia tn fvlavrivi) Mavn. Ioaxtixd, eds E. P. Eleuther-
iou — A. Mexia, Sparta 2008-2009, 113.

73 See above p. 183.

74 Tt may be that the dedication of a second church, found in the
center of the same valley, to the same saint reflects the fame of the
Prodromos in this capacity in this specific area. Mastoropoulos,
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their anxiety about the serious effects the disease could
have’. Perhaps it was the intensity and spread of the
illness on this occasion, which may have reached a peak
not long before the wall paintings were completed on
September 1st 1285, that led the priest and painter Mi-
chael to record in words and to visually promote the
Prodromos in his capacity as “dispeller of shivers” in the
church of the Panaghia at Archatos.

The expression of this particular cultic perception
may also have been encouraged by the religious attitudes
and practices of the congregation in this agrarian-pasto-
ral community. Sharon Gerstel has already showcased the
multiple ways in which country dwellers in the Late Byz-
antine period perceived and approached religious figures
and the ways in which they rendered saints’ images in the
painted decoration of their churches in order to fulfill par-
ticular needs’. She also highlighted the role of the church
as a place of healing, the agency of the priests in cures
and of course the inclusion of a great number of healing
saints in the layout of the iconographic programmes.
These saints were expected to function as healers not only
in accordance with certain aspects of their Lives, but also
through a literal understanding of their names””.

“@AdTL”, op.cit. (n.5), 109. No wall paintings have been preserved
in this church.

> The same viewpoint was espoused by Eleonora Kountoura
Galaki in a recently published article, Kountoura Galaki, “Women
Living on Palaiologan Naxos”, op.cit (n. 5), 173. Malaria, as is
well known, had afflicted the population of the Greek countryside
since the prehistoric period. We have no clear, general picture of
the frequency of the attacks, the epidemic crises, and the effects
that malaria had, particularly in the Byzantine period. For a gen-
eral view, see Stathakopoulos, Famine and Pestilence, op.cit. (n.
59), 101-103, 159-160. Lascaratos — Marketos, “Andronicus III
Paleologus”, op.cit. (n. 26), 106-109. E. Barnes, “The Dead Do Tell
Tales”, Corinth. The Centenary: 1896-1996, eds C. K. Williams
— N. Bookidis, Princeton, N. J. 2003, 441. A rather late piece of
evidence concerning the intensity of the phenomenon on Naxos
and in the Cyclades in general is found in a description of the sit-
uation in this group of islands by a doctor named Ioannis Vouros
in 1834. He noted that stagnant waters formed in flat areas on
the islands after repeated rainfall were the main cause of malaria,
see I. Vouros, “Noooroywh) ratdotaois tv KuxdAddwv xato 1o
1834 105, Asklepios 11 (1 June 1837), 373, 383-386.

7 See recently, Gerstel, Rural lives, op.cit. (n. 40), 41-69 and pas-
sim.

7 Tbid., 153-165.
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This is the case for the Archatos church, where saints
known for their healing, intermediary and protective
powers were invoked and displayed in all the prominent
places, as noted above’. In some cases their special roles
were specified through the use of epithets, a practice
that was fairly widespread in the Late Byzantine peri-
od”. In fact, other portraits too have this same feature,
e.g. St George Diasorites, who is accompanied by an
additional epithet O CQTHP (the savior), or the figure
identified as Patriarch Kyriakos or as Kyriakos bishop
of Jerusalem, who is accompanied by the inscription O
TQN PEMATQN IATHP (healer of the rheums), and
again another portrait of St George accompanied by the
noun I'EOPI'OC (the farmer?).

In this landscape of devotional particularism, where
the most attractive thing about the saints was their ability
to work miracles that would satisfy individual and local
concerns, the otherwise unknown attribute of the Prodro-
mos has been conceived according to the same strategy. In
this way, the prophet of salvation, identified as such by the
text of his scroll, could become a healer of fevers, thanks
to the addition of an epithet inscribed on his image.

8 See above p. 176-178.
" Drpié, Epigram, op.cit. (n. 21), 351-373.
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The above information invites us to revisit the multiple
ways in which the Byzantines may have perceived their
religious figures, the stories they produced around the
episodes of their Lives and their names, and the contexts
and the ways in which these narratives were represented.
In the light of this new evidence highlighting an attri-
bute of the Prodromos that has previously gone unno-
ticed, we should perhaps also rethink some images of the
Beheading, as well as depictions of the saint holding his
severed head, as they too might once have served as sym-
bolic reminders of the miraculous power discussed here.
In our case it is likely that the intensity and spread in
the region of an illness involving fever, in other words a
critical situation, in the summer of 1285 was responsible
for the explicit acknowledgment of an otherwise unre-
corded power and epithet of the Prodromos, that of the
healer of fevers, Rigodioktes, in the church of an agrari-
an-pastoral community of the Late Medieval period.

Illustration credits

Figs 1-2, 4-8, 10-12, 14: Photographs by Theodora Konstantellou.
Fig. 3: Plan by Klimis Aslanidis. Fig. 9: Drawing by Giorgos Asla-
nis. Fig. 13. A Collection of Seventy Five Drawings executed in Greece
for lord Guilford, Gennadius Library, A 305.5.B, fol. 45.
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Oe0ddoa Kovotaviélrov

ATTO2Z IQANNHZ O ITPOAPOMOZ O PIT'OAIQKTHZ.
ENAZ ATTOX ©@EPAIIEYTHX TQN ITYPETQN XTON NAO
THX ITANATTAX STON APXATO THX NAEZOY (1285)

2 € UEYAAN ayQOTIXY TEQLOY OTA VOTIOOVTIXA TNG
NaEov, mov oymuatiCetol neta&d Mapadov rat Ayiao-
00U %o lval YVooTi ue 1o dvopa Ayatdg, foloxetol
N exxdnola e Hoavaylog (Ew. 1, 2). To ®tiono omwo-
teleltal oNqueQa amd €vav wovoxweo TEovAaio voo
%ol OV0 TaEeEXX MO0 0T POQELDL ROl TN VOTLOL TAEVQA
(Ew. 3). =10 comteped tov dranpivovral dvo touyo-
yoagwd otoduota. H B€on g exndnoiag, or oxtd
QPLEQMTIXRES ETLYQAEPES TTOV dLOTNEOVVTOL 0TO OeUTe-
00 OTEWUA, GTWS %KAUL TO ELKOVOYQUPIXO TOOYQOUWTL
delyvouv ot 1 exxhnoio g Havaylag eEvmmoetovoe
mhavétate ot QAo aUTH TS AATQEVTIRES AVAYHES
ULOLS OYQOTOTOUEVIXNG ROLVOTNTOS TTOV ElYE OVOLTTTV-
x0el ot ueydin avty aypoTiky TEQLOYN.

ATG 1O £OVOYQOQPIXO TEOYQUUUD TOV JEVTEQOV
OTEOUATOS €S EVOLAPEQOV TOQOVOLALEL 1) ALTTELRD-
vion tov ayiov Imdvvn tov ITpodpduov ue TV emxryoa-
¢ O PYTOAJQ/KTHC, mov Poiloxetal oty %x0yyn
Tov Bépetov mopenxinoiov (Ew. 3, 8, 9, 11). H woopy
TOV Ol TNQE(TOL ONUEQD UEQLAMDC KOl TTAQOVOLALEL ON-
wavtinés pBoés ednd oto %xE€vtpo. O dyLog amero-
vildtav ohdomuog oe BABog ®OunIvo ue woe Lovn oe
®VOVO YoWua xaunid. Avaxpivetor ouepa to OeEl xéot
VYPOUEVO 0e 0TAon gvhoyiag N owhiog oL To evemi-
YOUQO ELAMTAQLO TTOV XQOTAEL UE TO AOLOTEQD YEQL. Z€
avtd dwoPdletal Eva AyvmoTto amd dAAEC TaQUOTAOELS
tov aylov exiyoouuna (Ew. 10). At tnv evdvuaoio Tov
dtatneeltal younid néQog g UNAMTNIS RAL TOV YLTAVA.

AgELd naL apLotepd Tov IIpodpduov diatnoovvral
OV0 aPLEQMTIRES EMLYQAUPES. ZUUPMVO UE AVTES, OL EQ-
Yo leg TOL0YQAPNOoNS oAorINewOnray v 1n Zemteu-
Botov tov 1285 and tov aplegmty, Loyod@o rat tegéa
Muyanh (Ewx. 11, 12). Ztnv owxovouryj mpoogoed mi-
Bavotata Tov dLov xot Twv Piyov nar Avvne Xapyo-
Cavn xat twv Indavvn xol Evyevote Xapldn ogetietal
mbavéTata 1 1oTéENON TNE TAQAOTAUONS TOV.

O TTpddponog, mg TELEVTAIOS TV TEOPNTWY KO TEWTOS
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LAQTVOUC TNG EVOAQXRMONG, OLOXNTIXG TOOTVUTTO KOl ON-
e ivoov HecoAaPNTHS, EVTAOOETOL EXETA OUYVA OTA
ELXOVOYQUQXA TEOYRAUUATO TV BulavTividy vodv,
ewwd ®otd Vv Votepn emoyn. ZmAvia, ®OTOC0, 1
amEWAVION TOV OVVOOEVETOUL OTd TEOOHETOVS TEOO-
droplonove. H mpoowvuuiar 0tyodidxtne mov amavtd
otV eEetalouevn meQimTmOon, AVUPEQETUL OTNV LOLO-
™ta Tov [1podpduov va dudxrel to lyn TwV TVEETADV,
T0. ool TEOXOAOUY dLdpopes aobéveleg nal eLOLRO-
tepa 1 ehovooia. H ovyrexpuuévn emtyoagn dev elval
YVOOTH artd GAAN SNUOCLEVUEVT ATTELRAVIOT TOV YOV
ot NG&o 1 aAlov.

OL TR TES OYETINES LALQTVQOIES YIO TN AATQEVTIXY
avt wtuy tov IIpodpduov eival yvwotéc amd v
emoyn ™¢ oBmwuavixig xvotayiog xot apydtepa. Ile-
omyntég tov 190v aldva, LTEoodPLE TMV AQYMV TOU
190v zaL Tov 2000 cdvaL, %ol WUBLOTOQHUOTA TNG OLOG
eMOYNS OLLOMCOVY OYETIRES TANQOPOQIES. ZUNPMVA LE
TIC TOQATAV® TNYES, 0 «AyLdvne (QUTAS TOV «YLaL(-
vew) ftav évog yiatedc wov xvping Bepdmeve tig B5p-
Ueg, Tov muEeto dONAad g ehovooiac Xe aAho relue-
Vo 1 xouUEVN xe@ai tov I1Ipodeduov amoxtd TEwTa-
YOVIOTIXG OO, €(TE TEOXAADVTOS QUYN %L TVEETO,
elte ovuPairovrtac otny exdimEn Tovc

Tn duddoon g wiotg avtig Yyvpm arxd tov I1ps-
dp0oU0 OTO. VEGTEQX YOOVLO WALQTVQEL Ol M TAOVoLX
oyetnn Aaoyoaginn mapddoon and dLdgoes TEQLO-
¥éc otnv EALGOa xol v Kumpo. O T1pddpouog, yvm-
0165 w¢ Oeouaotis, Oesouoloyos, Kovaditne, Nnotev-
¢, Tivaytns nal PryoAoyog, Oewpeito mpootdtng TV
000eviv mov vépegay and raxonBelg TVEETOUS, ROl
eROTEQO AUTOV OV VIdPeay and ghovooia. To
yaowoua ovTé OQEILETAL, XUTE TNV TEOPOQLXY TAQG-
doom, oTo QYN TOV EVIMOE O AYLOS ®OTA TN OTLYU TOU
aToreEPOAOUOU. Aev glval, Moy, Tuyaio 1 emxtAoyn
TOV €0QTALOUOYU TOV [Tpodpduov pe avTYV THY WO TNTA
ot 29 Avyovotov, nuépa €0QTaOUOU TS ATOTOUNS,
OV NUEQOAOYLAXE CUUTTITTTEL UE TNV TER(0d0 £EapomC
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OEOAQPA KQNETANTEAAOY

TV TUEETWV. Nnotela 1 GAAeS SLOTQOPLRES ALTTayOQED-
O€1S ROl AAAES TEORTIXES —OTTMWE M ATOEEUYPN EVOVUAL-
TV, 0 TEQLOYOWLOUAS, N XATATOON OROVNE OTtO TOATTE-
Ca exndnolog mwov Ntav aglepwuévny otov Ilpddpouo,
ol Bvoieg Lhwv— eEaopdhlav v aon g aoBévelac.

[Mapd 10 ThAOUOL0 VARG TOU TEOXRUTTEL Antd TV
eE€taom mydv g 0Bmuovirig emoyic rotL ™| Aoo-
Yoo Taddoon Yo T AATQEVTIXY QUTY TTUYY TOV
ITpodpduov, 0 eVTomouds avVIIoTOY MY UOQTUQLDV
amd tov Pulaviwvd réouo mapovoldler dvonohries Ot
YOOUTTEC TNYEC OV €EETAOTNHAY, ALVOLPEQOVTAL HVQI-
w¢ 01N BegpamevTivy dUvaun Tov ONUAVTIXLOTEQOV AEL-
Ydavou tov ayiov, g rdpag. Ze roule, wotéoo, and
avTég eV yiveTal avapod otV EOATEQN OYEON TOV
OVYXEXQUUEVOU AeLPavou %ot Tov TTpododuov e acbE-
VELES TTOV TTQOXOAOUVV TVOETKA QiYyN. Agv amoxrAeleTal
1N OTOVO{0 OYETIRDV POLQTUQLHY VO CUVOEETAL OE %A-
7toLo Babud pe T yvo ot emgpilatn g Exrinolog va
VI00eTel EMIONUO AATQEVTIXES AVTLIANYPELS TTOV TTQOEX -
TOY —OTWE TO L TEOOOPLA, OL TEQLYNTES AL 1) TTQO-
Qoo TaEdd0o ATOXAAVTTOVV— Otd TAQAAMAES
QPAVTOOTIXES APNYNOELS YU OTtd TO ETELOGOLO TOU
Blov no T Ae(povo ONUOVTIXDV LEQHY HOQPOYV, OTME
o [Tpédpouoc. H mbavdétyta, wotéo0, Thg ®UrAogpoi-
0G OYETIRDV LOTOQLMYV, (0w TEOWOoLRA, OeV Bl TEEmEL
va amoxhelotel. AMmoTe, dAAa €Ba ®oL aVTIMPELS
mov ouvvdovtal ue WLoTYTES Tov Tlpododuov, dmme
OVTY TOVU TTEOPNTY, Rl UE €mELOOOL TS CwNG TOv,
Ommg ™S Bovpaotg CUAMYPHS TOV, NTOV O€ RURAOPO-
ola natd ™ Pulavrwvi emoyn. Exiong, dmmg dAleg oye-
Tég uehéteg £xovv NON ONUELDOEL, OTTAVLOL Ol AATOEIES
QVTES OLPTVOUV (V1] OTIC YOUITTES TN YEC.

Mo avaloyn, T€log, AOTEEVTIXY TOQAd00N ROl
EVOELLTINY TWV OVOYETIOEWY TTOV TO AE(PAVO TNG HEPQL-
Mg tov TTpoddurov, To ETELGAI10 TOV OTTOREPAAIOUOY
ROLL 1] ELROVOL TOV TEEUWAUEVOV ODUATOS YEVVOUOUY 0T
UECULMVIRT QOVTOO(O, RATAYQAPOVIAL O OLE.POQES
nepLoyéc e Evowmng. O TTpddpouog eddd ovvdéetal
®VEIlweg ue ™ Bgpamelo g emAnpiog, piag coBEvel-
ag Onhadn wov M PAAPYN emrEVTODVETOL OTO REPAAL
%O EYEL OC YOQOXTNOLOTIXG TOVS EVTOVOUS OTTALOUOVG.
Maptupiegc 10N and tov 11o awdva xavovv AGyo yia
X0EVTIXG ®VRIwg dWuUevo amd TOVS EMLANTTIROVG,
oV AGupavay xdea otovg SQOUOVS LECULWVIXDY TO-
Aewv, nupiwg otn Teppavia xor v OMavdia, arxd
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TIg aEYés Tov lovviov uéyot Tnv nuéoa TS YLOQTHS TOV
I'evecstov tov [Tpodpduov, otig 24 tov (dov ufva. Ou
emANTTIROL, WAALOTA, TNV €TOYN VT NTAV YVOOTOL
WS oEEelc TN aoBévetag tov ayiov Imdvvn.

Av ot ta daBéoua otoryeio dev Log ETLTEETOVY TEOS
TO TOEOV VO EVTOTIoOUNE e arQiPeta TV VtaEn ot
T0 Al dLAdOONS TS MATEEVTIXNG QVTHS AVTIAN-
Yne yvom and tov ITpddpouo, eldnd atov pulaviive
®oowo, 1 tavtion tov IMpodpduov tov AQyatov ue
Tov BepamevTy TWV TVEETMOV B mEémel va OewoEnOel
QOQAMC.

O ITpddpouog ue cuTRv TV WOLEGTNTO PO.iVETOL P~
MoTa 6T EXaLe WOL{TEENS AATQEVTIXNG TWHS OTOV Va0,
Onme VITOONA@DVEL M TOTOBETNON TS ATEWROVIONS TOV
otV ROYYM €VOC mapexnAnoiov. Me tnv eE€yovoa avtm
AatoevTivy B€om Ba meémer va ovvdebel now to ywelo
7ov wvnuovevetr tov I1pddpono oto etANTaELO TOV OUA-
Aertovpyovvta 1epdoyn Abavaciov otov NuIrUAMVOQO
e apidog Tov 1epoy (Ew. 14). TTapdhinla, n Wiaiteon
whaloimon g amendvions rat 1 0éon g dimAa oto
TEOORVVNTAQLO UE TNV TORAOTOON TS POEPOXRQATOV-
oag [Mavaylog Ty HeTaudepmvay og «AaTEEVTIRY ELX0-
Vo 1OAVIXY YL TTEOOXVYNOT KL TTEOOEVYY avd Ao,
otyu artd toug totovs (Ew. 7). Ztovg aomaouovs, Gh-
AOOTE, TOV TELEVTAIWY, ROl TOAVOTEQO TN XONON TNG
O%OVNG ATTO TNV TOLXOYQOPIO YL RATATOON UE OTAYO T
Bepameio, Bo wrogovoe vo amwodobel xat 1 @Bod Tou
PEQEL ONUEQD 1) TTOQAOTOLOM.

Ot AGyoL Tov 00 YyNoay 0TNV ETLOHUOVON ULALS LOL-
otmtag tov I[1podeduov, mov apopovoe otn Bepameia
OO TOVGS TVRETOVS TNS ELOVOOING KOl OTNV TOTODETY-
oM TOV OTNV ROYYN EVOS UKEOU TOQEXXANGIOV CTOV
va.o Tov ApyatoU, dev elvol EVROAO VO, DLEVXQIVLOTOUV.
H mbavi €vtoon tg aoBéveiag ™ xoovid avaxraivi-
ong Twv toroyeogudv (1285), uwo xolown dniadi
ovvONrY, oL TO AOTQEVTIXG TEQIBAAAOV WG aYQO-
TOTOWWEVIXNES ROWVOTNTAC TS VaELaxng vraiBpoov On-
uwovpynoov movotate TS CVVONKES EXEIVES YIOL TNV
TEATN %KoL Hovadny (0wg amoTimmwon ™S WLOTYTAS
tov [Tpodpduov wg BeQamev T TV TVEETMV.

Apxaioroyog, Ao EKITA
konstantelloudora@gmail.com
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