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INavvng Oeoydong

O ATIOAAQN KAI O «<xAOMOZ» THZ MAPIAZ.
2XOAIA 2E ENAN XPH>2MO THX YZTEPH2 APXAIOTHTAX

270 dpBpo avalvetar Evas amoAAmdvios xonouos Tov
TEOEPAee TN UETATOOMY EVOS ELOWAOAQTOLXOU VAOU O€
exxAnoio apieowuévn oty Ocotoxo. Expodletot nvmo-
Oeon ot 0 yonouog ovvdéetan ue v I~ Otxovuevinn 2v-
vodo tng Egéoov (431). EEstdletau, emiong, n AavOdvour-
oa OXE0oN TOV YoNouou ue tnv AOnva xat tov AToAAdvVIO
Tvavéa. H xvlixnvi] exdoyi tov yonouodv, otny omoia yi-
vetat avogpood oty Kupern, eounvevetal uéoa omo v
totopia s KmvotavTivoUumoAns kot tny aViiXatdoToon
g Aatoeias tng Mntéoag twv Oedv amo exeivy tngs Ia-
vayiag xat AAAwv yvvaixov ayiov oty Mixpod Aoio.

A€Eerg nAherdra

“Yoteon Aoyatotnta, yonouos, Ioavayia, I Otxovuevixn 2v-
vodog, Epeoog, Xaixndwv, AOiva, Kulixog, Ixapia, AmoA-
Adviog o Tvavets, Oeodotos Ayxvpag, KuBéin, ayia Even-
uia, ayia Tovpaiva, Bioyidiov Tétaptn ExAoyi, Osocopia
tov Tiibingen.

Z v Inapla éxer Poebel emvypagn (IG XI1.6.2.1265),
N omoio. aVaPEQETAL O ATOAMDVIO YENOUS Yo TNV
Iavayio. H emwyoagn yaodyxdnre oe nooudouvn wAa-
%0, O oUEVY €0 raL xRS og dVo xoupdtio. To Eva
and avtd, To apLoTEEd ULod, mov ofueQa AavOdvel,
uog eival yvootd and andypaga twv Ludwig Biirch-
ner »o Albert Rehm, oiv oo{oL to evidmoay oTic Q-
¥€c Tov mepaouévoy awwva otov Ayto Knovxo, émov
-xatd Tov Biirchner- eiye petagpepbel ané 1o davdol

* Ap Apyxatodoyiag, Bviavtivo xar Xoitotiavino Movoeio,
Yrovoyeio IToAitiouov xar AOAnTLoUO0U, yiannis_theocharis@
yahoo.gr

AL TI. MatBaiov — T. K. TTaradémovhog, Emyoapss Trapiog
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This article discusses the Apollonian oracle that pre-
dicted the conversion of a pagan temple into a church
(“60uoc”) dedicated to the Virgin Mary. The oracle
is linked to the Third Ecumenical Council of Ephe-
sus (431). The latent relationship of Athens and of
Apollonius of Tyana to the oracle is also discussed.
The Cyzicus version of the oracle, in which reference
is made to Cybele, is interpreted through the history
of Constantinople and the replacement of the cult of
the Mother of Gods by that of the Virgin Mary and of
other female saints in Asia Minor.

Keywords

Late Antiquity; Oracle; Virgin Mary; Council of Ephesus;
Ephesus; Chalkedon; Athens; Cyzicus; Ikaria; Apollonius
of Tyana; Theodotus of Ancyra; Cybele; Saint Euphemia;
Saint Tryphaena; Virgil’s Fourth Eclogue; Tiibingen Theo-
sophy.

(Ewt. 1). To devtepo roundtt Boébnre otov Kdumo xot
onfuepo @UAGooetal otV Agyatoloywry Zvhhoyi Ka-
umov (Ew. 2).

To %eluevo NG EMLYQUPNS, OLTTOOTOOUATIRG OWLO-
uevo, dnuootevtnxre to 2003 and tov Ayyeho MatBaiov
%o Tov Fedeyro [Momaddmovio 010 CHU0 TV ETLYQU-
POV TV YNoLov? o oxohov0mg artd Tov Feweylo Agkn-
yovvaxn oe oglpd uehetdvy, H emyoopij yoovoroynon-
%€ TNV eRLod0 Sov-60v aldva. To xeluevo €xel wg eEng:

(EMvid) "Emyoaqueh ‘Etoupeio. "Empatindy Iittdxiov . 1),
AB1va 2003, apuf. xat. 31 0. 61, mwiv. 22.1.

2 310 d0, 61-65, miv. 22.

3 G. Deligiannakis, «Late Paganism on the Aegean and Pro-
cesses of Christianization», L. Lavan — M. Murlyan (smw.), The
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TEOPNTEVOVTOS [- - -] AmoMA- - -]¢ Twvdg tivog €ote
Sduog 0vtos T wdAwy T - -EloTe; xbnoubg £06001 €yo
<6>& mvbuevo, 6oa usv meo¢ G[eeTh]v xoouov @ow-
0EV TOTTE, TOLOEVA uovov TYuédovra Osolv ol Ad-
yog dq|Oletto<g> év adai éVxvog]| éote, Somep Yo
[mv]otpdoo(v) t6Eo(v) uéofov Si]adoauiy xdoluolv
dravra, Loyoioac npood]& Sopov 16 matol [avTic
&ote S6uog Mapia 6¢ totivloua adtic (Ew. 1).

H emvypagn g Inapiog amotelel to povadind omlo-
uevo oe AiBo xeluevo amoAldVIOU ¥ONOUOU OV apoQd
TN UETOTEOMY €VOC EWOWAOAATOIROU VOOV O exxAnoia
%o 0 omoiog €xel droomBel oe didpopes Tnyég g “Yote-
ONG AQYOUOTNTOG, XOL CUYREXQIUEVO OTTG TOV 50 adva
%o eENg. And tigc TN Y€ avTég tov St odLovy ToV xenoud
yia ToV «d0uo» s Maiag, Eexwoiletn Aeyduevn Osooo-
@ia tov Tiibingen. Awfdlovue, Aowrtdv, oty Ocooopic:

‘Ot év 1005 Y00voLS TOD faotAéws AéovTog vaogs eidw-
Aov, ounM§ tigc Kulixnvav modews, éueAre maod TV
TOMTOV €ic eUxTIOIOV HETOOREVQOOTVAL 0iXOV TiiC
UmepevooEov Seomoiving Nudv Beotoxov, xal eVOEON v
AO ueydio xata 1O TAEVQOV TOT VED XONOUOS EyXxe-
xodauuévog. O & avtog 000N xat év AONvais év @
GOLOTEQD UEQEL TOT VE® XATCL THV TUANY, QTOQUALG-
HTWS GUOLOS DV EXEIVQ EQWTNOAVTWY YAQ TOV TOMTDV
TOV ATOALWVA OUTWS «TTQOPNTEVOOV NUIV TEOQTTA,
Tircry Poiff Amoddov, Tivog Eotan SO0 0UToS Exorr
o¢e 1ade “Voo uev mpog APETNV xAl XOOUOV BOWQE, TOL-
ElTe €Y YOO EQETUEV® TOIS EVa LOTVOV DYLuédovta
Oe0v, ol Adyoc dpOitoc év aSael xoon éyxiuwy éotar
00TIC WOTEQ TOEOV TVOPOPOV UECOV SLoSQaUMV KO-
ouov dravra Lwyonoac matol mpoodsel Swpov avTic
&otau Sopog ovtog, Mupia 8& 10 dvoua avTic’.

Archaeology of Late Antique Paganism (Late Antique Archaeolo-
gy 7), Leiden — Bootddvn 2011, 311-345, ot ovyxexouéva 325-
327. O (diog, «Pagans, Christians and Jews in the Aegean Islands:
The Christianization of an Island Landscape», A. Busine (emu.),
Religious Practices and Christianization of the Late Antique City
(4th-7th c. A.D.) (Religions of the Graeco-Roman World 182),
Leiden — Bootdyvy 2015, 188-205, nat ovyrexpwéva 193-195. T.
AeMyrovvarng, «ExyototioviCoviog tig voumTinég vovoTnTeg
0V avatohxoy Avyalov. H mepimtmwon tng vioov Iraplog»,
AXAE AZT’ (2015), 263-274, nal ovyrexouuévo 264-266, eux. 3.
4 Tlaad(dmw T netaypa@h Tov AeAnyavvaxn, «Exyolotiavito-
VTOC TIC VIOLWTIRES #OWOTNTESY, O.7t. (VToonu. 3), 264.

5 H. Erbse (exd.), Theosophorum Graecorum Fragmenta (Biblioteca
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H ®coocogia elvol emttoun) Tov 8o aldva wog a-
KOO TEQNS OVALOYNG EBVIRMV YONOUDY %L TQOPYTEL-
@v, N omola ovvtdydnre mepl To 500° Ou yoloTiavol
OUVTAXTES QVTAOV TV YPEVOETIYQUPWY TEOQQNOEMY
oeoTOLOUVTOY ToV ®dono tTwv EMMjvov (Bsdv, ud-
VIEMV, 00Q®V), 0L 0TOl0L, Le EVav opoLomadnTrnd Td-
7O, QUTOOAVQMDVOVIAY AVAYVWEILoOVTag ™) Viry Tou
xoLoTIaviopnov wall ue tig doyuatiréc tov B€ocic. Ztov
xonoud ywo tov déuo g Mapiag, mov maadider M
Ocooogia, vrdoyovv dvVo emiThéov TANQEOQYOQIES, OL
omoteg Oev amavtovv og avtov g Iraplag to reiuevo
elye yapayOel oe MiBo enl Adovtoc A" (457-474), og va.é
®xovtd otnv Kulixo, xot folrorndtav eniong og vad tmv
ABnvdv, mBavév otov [Tapbevava.

Katd tovg Ayyeho Matbaiov xatl F'edoyro Tama-
d6movho, o everiypagog AtBogc and tov Kdaumo ng
Ixapiog meémer vo mpogpyeTol amd 11 Bactiin, Tdvm
otV ool ®TIOTNRE AEYOTEQO 1) UECOPVEAVTLVY EX-
xAnota e Ayiag Ewprvng dniadh and tov yoLotio-
vird vad mov dradéyxOnxe apyaio vad g Olvng, apt-
eomuévo oe rdmowa yvvoxeio Bedtnra’. Katd tov
Feddoyro AeAnyLavvaxrn, oto ®eUEVO TNG ETLYQAPNG
VTOVOE(TOL WS TEOXATOYOS ™S Moaplag 1 AQTEULS
Toavpomdrog, ™g omoiog N AOTEEI LOQTVQE(TAL OTO
vnot ortwodfmote eyt ®at tov 4o ardva w.X., 6Tmg
ovvayetol and emiTipfia extygapn mov Poédnre oto
ToAtoxdot Irapioct,

H modpenon yia tov «dduo» g Maplog eival pio
eEQLLETLHA EVOLALPEQOVOTO LOLQTUQ O YLOL TOV TTOM O YOL-
OTIOVIOUG, TTEQLEXTIXY XL 0001 artd doyuatiry Aoy,

Scriptorum Graecorum et Romanorum Teubneriana), Ztovtyxdodn —
Aewpio 1995, 35-36, § 53-54, »ou P. F. Beatrice (ex8.), Anonymi Mo-
nophysitae Theosophia: An Attempt at Reconstruction (Supplements
to Vigiliae Christianae LVI), Leiden — Bootdvn — Kolwvia 2001, 26-
27, § 54-55. Tlapadidw to ®eluevo and v €éxdoon tov Beatrice.

¢ Erbse, Theosophorum Graecorum Fragmenta, 6.x. (vroonu. 5),
IX-XIV nav Beatrice, Anonymi Monophysitae Theosophia, 6.7.
(vrroomu. 5), xI-xlii.

” Matbaiov — Maraddroviog, Emyoagis Trapiag, 6.m. (vwo-
onw. 1), 64.

8 AeMyrovvaung, «ExyolotiaviCovtag T vioumTirés »ovoTnTes,
é.m. (vwoomu. 3), 266. O Ayyehoc Matbaiov, ot ooy TO-
1oB€TNon oTo OVVEDQLO, Ao Bedonoe GtL dev VTayEL AGYog
vo. vtootEiEel ®amolog T ovvdEon Tov AlBov pe v AQTEut-
da Tavpomdho, o 1epd g omolag folordtay, eEGAlov, naxold
and v Otvn, otov Na.
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Euwx. 1. Ixapia, Kaurog. Exvyoaen IG XI1.6.2.1265. To axoyoago tov AavOdvovTog TURUOTOS THS ETTLYOAPS, 506-6 06 QLM VES.

O GEovec OV REWEVOV aVOAOVTAL ETLYQOUUOTIXG WS
€ENg UeTd amd pLa eloaywy, 61Tov oL AvBQmITOoL ®aAAOU-
VIOl VO, EVEQYOUV e aety oty Cw1 («Soa pgv meog
a[oeth]v xSonov GEWEEV TOTTE») 0 CVVTARTNG dLadNAD-
veL Ty {0t 0ToV ToLedind 06 («toLoéva uévov DYué-
d[ovta Bed]v»), T Beict Evodonmon («ob Aéyog dg[0]et-
t0<c> &V adaf) év[rvog] €ote») xal Ty Avdotoaon («8o-
meQ Yoo [mu]owpdpo<v> 16Eo<v> uéofov dwa]doaun %o-
o[uo]v dravro Loyplong»). Amd ta moeamdvm onueia
yAagpuen tapouoimon tov Xouotov tng Aevtepng Ehev-
ONG UE «TUELPSEOV TOEOV», 0 oToiog €xeL dLooylioeL TO
uéoov Tov ®6ouov (AvVAneEon 0g 0VEAVS %Al Y1), VITCL-
vioogtar ) Oguelddn oyfon avtic e WEag ue Tov
axTvoPSAo XoLoté natd to mTEATLTo Tov Sol Invictus,
aVTOV oV TTEQLYQApeL To [Tiotevm tmwv dvo mewTmv Ot-
ROVUEVIXWV ZVVOdmV: «Kal mdAv €oyduevov peto 86-
Enc »oival LOhvVTog ®ol VEXQOUC [...]».

O yonouds g Ixapiag, ue v avagoed otv Ev-
06, orwo1 Tov Ociov AGYOV, EVIAOOETAUL OTNV ETOYN TOV
XOLOTOAOYIXWYV ovEnTRoEMV YioL TNV avadelEn g Ma-
plag oe TEOoWTOo pe onuaivovia 0oro otn BOeia Owxo-
vouia. AVTiHV TN XOLOTOAOYIXY TOQAUETQO ETLOUAVE
1 Aude Busine to 2005, dtav ouvédeoe TOV XONOUO UE
™V avamrtuEn e hateeiag 0to mpdowmo ™ Iava-
viog, mov axoloUOnoe v I Owwovueviri ZVvodo tng

AXAEMI (2022), 243-254

Euwx. 2. Ixapia, Kdumog, Agyatoloyixn Zviioyn. Emxyoapi
I1G XI11.6.2.1265, 10 owfouevo tunua tg extyoaens, 505-60s
ALOVES.

Egéoov (431)°. H emoquavon e Busine, nohovdot fd-
oy, dtéhabe Ty €pevva TGGO YLO. TOV OUYREXQUUEVO
XONOUS 600 ®aL yioL TV O TV emrypogn e Izaploag,

> A. Busine, Paroles d’Apollon: pratiques et traditions oraculaires
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UE ALTTOTELEOUC 1) OTTOLOL EQUNVELDL TOV HEWEVOU VO OLYVOEL
avTd 1O noELoroyrnd mhaiowo . o meénel, exiong, va
onuelwdel 6t to 2012 n Busine ovvédeoe tov yonouod
Oyt ue ™V ‘Egeco alld pe TV 0VTORQOTOQLXY TTOALTL-
%N ™ Otddoong g tig meog v [avayio ent Aéo-
vtoc A" (457-474) nan exi Zivovog (474-491), og ov-
véyewo g A7 Owovpevirng Zvvédov oty Xaixnddva
(451)". Qotdoo, drmg Ba emyepfjoovue va deiCovue
ot OVVEYRELD, O YENOWAS Yo Tov douo g Mapiog dev
€xel yaArndOveLa apeTnoia, aAAd eQecLAX .

H molaidtepn pvelor otov amoAl@d@vio yonoud yuo
Tov d6uo ™g Mapiog avirer otov OeddoT0, enioromo
Ayxvgog (T mow and 1o 446 u.X.). O Geddotog Aynv-
ooc vrtie&e eEéxovoa nopg ™ A” ev Egpéom Zuvédou
(431) na 01eVSC OVVEQYATNC TOV TEOESREVOVTOC QLUTHC,
Kvpihov, atoudoyn AleEavdpeiag (412-444)12 Mda-
070, TOELS XOLOTOLOYIRES OpLhies TOV Oe0dGTOV EVOMUQL-
tOnxav ota Moaxrtwd tng Zuvédov.'? O eEetalduevog
xonouog mepthaupdvetor oe Evav Adyo tov Oeoddtou
Aynvpag ue tov titho «Eig v Aylav Maplav thv Ogo-
TOROV nal €lg TV Aylav oD XoLoTtol YEVVNOLY», Kelue-
vo mov draowieton otov Par. Gr. 1171 (100¢ awdvacg)'
O yonoude, Tov TAUEOVOLALETUL 0TO TACIOLO dLapOQWV
TEoEENoemV yia Tt Otla Evodorwon, @épetal va elye
d00el amd tov Andhhwva otovg ABnvaiovg, dtav avtol
amo@aoloay vo Buoldoovy oTtov PoUs «T@d AYVHOT®
Be®» —avtdv otov omoio avagépovral ov ITpdEeig Twv

dans I’ Antiquité tardive (Ile-Vle siécles) (Religions in the Grae-
co-Roman World 156), Leiden — Bootdévn 2005, 428-429.

10 BA. evdewtind tov televtaio oxohaoud and tov G. Deligian-
nakis, «From Paganism to Christianity in Late Antique Athens: A
Re-Evaluation», I. Tanaseanu-Dobler — L. von Alvensleben (emu.),
Athens II. Athens in Late Antiquity (Civitatum Orbis Mediterra-
nei Studia 4), Tiibingen 2020, 138-152, nou ovyxexouuévo. 148-149.
' A. Busine, «The Discovery of Inscriptions and the Legitimation
of the New Cults», B. Dignas — R. R. R. Smith (em.), Historical
and Religious Memory in the Ancient World, OEpSpdn — Néa
Yoonn 2012, 241-256.

2T tov g6ho tov Be0ddtov ot Zvvodo e Epéoov »at 1o 0v-
VOAO TV OYETRAV e AVTHY QYWY TOV, PA. 1. ©. Nirohdmovhog, H
yototoloyia Tov OsodoTov Ayxvpag, Osooalovivy 2016, 21-38.
13 310 dro. Bh. nau L. M. Frenkel, Theodotus of Ancyra’s Homilies
and the Council of Ephesus (431) (Studia Patristica Suppl. 4),
Leuven — Bristol, CT 2015.

4 M. Jugie (exd.), Homélies Mariales byzantines. Textes grécs édi-
tés et traduits en latin (Patrologia Orientalis 19/3), ITapiov 1922,
318-335, naw ovyxexpuéva 333-334.
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ATOOTOAWV— UETA TIC OVOTTOTEAEOUOTIXES EXHRANOELS
TOVS 0TOVS YPEVTIROVS BEOUS YIoL TN omTNEIC atd Evay
rowd ov pndotile v EAMGS. Ztov yonoud dev yive-
TAL VALQPOQE 0TV TOTOHETNON TNG ELYQAPTS OTOV VALO
TV AONVHY, dntmg onuewdvetal oty Ogooogic, oA
o€ BUpec. Zvynerouéva, To relevo Exel wg &N

moopnTeEVoOV UiV, moogita Titav Poiff” Amoilov,
tivoc éotat Souoc ovrog; [...] “Ooa uév mpog Gostiv
XL XOOUOV WOWOEY TOLEITE €YD YOO EPETUEV® TOLS
&va Dypugdovia Oedv, o Adyog debitoc év adast
x0o1 Eyrvuog éotar 0g, MOmEQ TOEOV TUOPOQOV Ué-
oov Sdtadpauwv dravia xoouov Cwyonoag, Ilatol
mooodEel dwpov oltoc Eotar douoc. Mapio S&
totvoua avtic. Tatto 88, TaiTe EyreXOAQTTOL TOQ’
AbOnvaioic MOivaic pAlaic i GvemiAnoTov uviunv®.

>tov A0Yo T0U ®e0ddtov AyxU0ac O XONOUOS Yo
OV «d0U0» TS Maplog CUUTANQMVETAL 0TS HLat TEOQ-
onomn g ZiPvihag, Tov mpooyedgetal otov Broyihio
(70-19 m.X.), yio v €€ ovpavoy amooTtol) TOV VoY
ToV Og0:

ITooobnoouar 61 xal Etepov Tolis elpNuUUEVOLS Bio-
ytAiov 100 Tapd Pouaiots tatdevtot, 0% AONUOv
avdpd¢ 008¢ Godpov. Kai ovtog yoo otitwe év td
yeyoouueve map” avtot eidwAiwv Pifriow Exiuvn-
00¢ei¢ Tiic ZIPUAANG, Ennyayey Tdde 1) VEa yovi
Gmo ToU VYnAol ovoavol xaTamEUTETOLY.

To maEamTAV®W XWELO UETUPEQEL TO TEQLEYOUEVO KOL
évav otixo and v Téraptn ExAoyn tov Bioyuliov,
omov dwopdlovue:

Vitima Cumaei uenit iam carminis aetas,
magnus ab integro saeclorum nascitur ordo.

iam redit et Virgo, redeunt Saturnia regna,

iam noua progenies caelo demittitur alto.
tu modo nascenti puero, quo ferrea primum
desinet ac toto surget gens aurea mundo,

casta faue Lucina: tuus iam regnat Apollo".

v Tétaotn ExAoyrn o Bipyihog mapadider o
moognTelo TS ®rVualag ZPvAhag Yo T YEVVnon evog

15 Jugie, «<Homeélies Mariales byzantines», 6.7t. (vroonu. 14), 334.
10 310 (0.

17'S. Ottaviano — G. B. Conte (exd.), P. Vergilius Maro: Bucolica
et Georgica (Bibliotheca Scriptorum Graecorum et Romanorum
Teubneriana 2011), Begohivo — Bootdvn 2013, 52-53.

AXAEMI™ (2022), 243-254
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Eux. 3. Poun, Santa Maria Maggiore. H I[Tpooxvvnon twv Mdywv, 434.

atdLoU wov teMxd Ba yiver Belog dvdpag xat Ba nuot-
0QYNOEL OTOV ROOUO.

>e avtd to Ao eVOLaEEQOY TaEOVOLALEL N EL-
®novoyopagury ovvleon g ITpoorvvnone twv Mdaymv
otov Ynedmtd didroowo e Santa Maria Maggiore
ot Poun (Ewx. 3)%. To uvnueio eyrawvidommre amnd tov
dmo Zi€ro I (432-440) to 434, uetd ) Zvvodo g
Egéoov, dmov emnpdtnoe o dEovac AheEavdpeioc-
Pounc évavt tng Kovotaviivovndiemws Ztnv [Tpooxv-
vnon tov Mdywv o Xouotdg ewrovitetal €vBpovog, €xo-
viag ota OgEud tov v [avayio, n orolo TaEOVOoLa-
Cetalr wg Pacthtoon. Amé GAOVS TOVS ELXOVIEOUEVOUC
OLLVLYLOLTLAT TTAQOUEVEL (Lo ®OBLOTH Yuvarelo. ooy
ota apLoTeEd Tov Xpwotou. H yuvaira gpopd pnagdolo
%Ol OTO GQLOTEQS YEQL XQATA ULOAVOLYTO EANTOS, EVH
omEiler To mTyovvL Tng ne to SeEl yéoL.

H emwpatéotepn dmoyn B€her avtiy T HoQyn vo
etval n goubpaia ZiPviial’. Katd tov Gerhard Stei-
gerwald, n Z{Pviha wov ewroviletar ot Santa Maria

18 G. Steigerwald, Die friihchristlichen Mosaiken des Triumphbogens
von S. Maria Maggiore in Rom, Regensburg 2016, 82-96, ew. 17.
Y Svyreviowuévn Biprioyoapio oto (o, onu. 510.

AXAEMI” (2022), 243-254

Maggiore, e{vat exeivn mov mpoeine «ab caelo rex aveniet
per saecla futurus», mpdponon ywo v éhevon tov Xou-
oTtov, 1 omoio. wepthaupdvetor oto Liber promissionum
et praedicatorum Dei*. To BpAiio avtéd cvvéypoye o
Quodvulteus (T w. 454), exioromoc Kapynddvog, uetd
ovvodo e Epéoov, vrépnuayog tov déyuortog thg Ev-
COQUMOEWS XL TNE EMHQEATNONS TOV 60U «Be0TOROC» 2L
O Quodvulteus apuonxze tov yonouod g ZiPvilog and
v IloAteic Tov Ocov TOU Avyovotivov Immavog
(T430)%, o omolog, WOT600, £lye amooTAUOLOTONOE! LTS
v Tétaptn ExAoyn vou v toition ue tov XoLotd Tou
UVoTNOLDOOVS TTatdLoy ov TeQLyedgper 0 Bioylhiog?.

20 3ro (610, 94.

2L BA. oyetird D. Voprada, Quodvultdeus: A Bishop Forming Chri-
stians in Vandal Africa. A Contextual Analysis of the Pre-baptis-
mal Sermons Attributed to Quodvultdeus of Carthage (Supplements
to Vigiliae Christianae 154), Leiden — Bootdvn 2019, 77-78.

2 E caelo rex adveniet per saecla futurus: De Civitate Dei, 18,
XXIIL

2 B oyetwd D. Hadas, «Christians, Sibyls and Eclogue 4», Re-
cherches augustiniennes et patristiques 37 (2013), 51-149, nau ov-
yreroéva 113-125.
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O yomoudg yua tov déuo g Maplog »ot n avogo-
06 otV Tétaptn ExAoyi, dnmwe mapadidovial amd Tov
©edd0TO0 AYy®VUQMC, 08 OVVOVAOUS UE TNV TAUQACTUON
™ Z{Pvrhag ot Santa Maria Maggiore, 10 xateEoymv
wvnueio g Havayiag otn Pdun, exttoémovy va vtodé-
OOVUE OTL OL XONOUOL UE YOLOTOALOYLHO TTEQLEYOUEVO TTL-
Bavotata avamtiydnxoy oto mepdwoLo s ev Epéom
>uvodov. e vdbe mepimtmwon N amewrdvion ™ ZPvh-
Aag otn Santa Maria Maggiore waotvetl 6t 1 Pdun,
Baowi vrootnoixtola tov Kupidhov AleEavdpeiag
®0td 10V Neotopiov Kmvotavrivovrdleme, vioBétnoe
Tov oVvod G AGyo mov emrpdtnoe otV ‘Egeoo, drwg
%Ol TOVS YOMOoUoUg mou mhavétata axoVoTnrayv o
avtiv. H d1e€odinn eE€taon tov dagatvouevov polov
¢ Pdung o tng AAEEAVOQELQC OTNV TAQAYWYY KLl
TEOoMONOoN ToV eEeTalduevou yonouov eival wépa and
TOVG O%OTOUC TN oxreiuevng uerétne. Qotéoo, agi-
Cev va onuewwBel 6t TéTapotn ExAoyn tov Bioyihiov,
Smwg #a ov SipvAiiaxoi Xonouoi (Oracula Sibyllina),
Evo odua LOVOUTXWY %Al YOLOTLOLVIXDV YPevdemiyoa-
PV TEOPNTELDVY NS YOoTEONS AQYXALOTNTOCS, TOOPOOO-
TNOOV WO UEYAAY XOLOTLOVIXY] ELXOVOYQUELRY TOQA-
doom ®atd TV ItoAW AvayEvvno, Yoot ®ruimg
uéoo and tig dnuioveyies tov Michelangelo otnv Ca-
pella Sistina, To momxd TOEEXRAOL TOV APLEQWONRE
oV Avainym g Havayiag?

2V Avatol, 0To TAOOL0 TNG ETAVELPAVIONS TV
OYETIRWDV ATORQUPMV REWEVMOV RATA TOV Yo Meoai-
wva ®at €ENG, 0 YONOUOS yia Tov «douo» g Mapiag
EVEYQA.QPN OTIS TAQAUOTAOELS TOV EAMVOV COQMYV TOU
wiknoav yuo v évoapxrn owrovouia tov Xprotov®. To

2 BA. oxetrd C. Sciano, Il secolo della Sibilla. Momenti della tra-
dizione cinquecentesca degli “oracoli sibillini”, Mméou 2005. L. B.
T. Houghton, Virgil’s Fourth Eclogue in the Italian Renaissance,
Kéwmortg 2019.

B T avtd to ewovoypapud meoyodunata, BA. evdewmtind T.
N. Muhwvd — 1. A. Handyyehog, «[Tapaotdoels @hoodpmy oTig
AYLOQETIRES TOLYOYQUiED», Aytov Dpog xatL mooyoLoTiavixy ao-
yarotnta, O@ecoohoviryg 2006, 249-264, ue cuYREVTOWUEVT TN O)E-
) Bhoypapia. B. Djurié, «Plato, Plutarch and the Sibyl in the
Fresco Decoration of the Episcopal Church of the Virgin Ljeviska
in Prizren», J. Burke — U. Betka — P. Buckley — K. Hay — R. Scott — A.
Stephenson (emw.), Byzantine Narrative. Papers in Honour of Roger
Scott (Byzantina Australiensia 16), MehBovovn 2006, 274-283. B\.
ertiong to mhéov mEofePAnuévo uvnueio pe tétola TO.QAOTAON, TO
xafolxd g novig PhavBpmmnvav: M. Axewwdotov-TTotoudvouv,
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Aywov Opog, o rnategoyiv xweog g Havaylog, ®oili-
£€0YNOE QUTHV TNV eQPECLOXT] TaEAd00T, PLAOEEVOVTAC
UWVNUELORES TORAOTACELS OIS QVTES 0TV TEATEL TN
Meyiotne Aavpoag (deitepo tétapTo Tov 160V audva) ue
tov Evayyehoud tg Oeoténov 010 eEmteQrd xat
PiCa tov Iecoai ue 0o@ovg g AQYadTTOS OTO E0M-
TEQG TN

Kot waht oto Ayrov Opog 0 yonouds axd 1ov ASyo
oV ®0d6TOV Ayripac (OVYREXQWEVO TO ATGOTAOUOL
yLoL TNV opohoylaxy Tlot)) ovvedevoe TNV anewdvion
Tov AolMwviov Tov Tuavéme, avtoy Tov oUYYE0VOoU
oV XpLotovU Belov avdede. Tn ovyrexouévn mtapdota-
on PAEémovue 0TO TEOOTMO TS EL0GO0V NS LoviS Ba-
tomediov amd to 1858 (Ew. 4), og évav oEaoTinoy me-
oleyouévov Coyoopind »irho ywo tv IHavayio, drov
emAVALOUPAVOVTOL OO0 OYETIXG 0QLOTNXAYV TOONYOV-
uévog and v Eounveio s Zwyoagixns TExvns tov
Arovvoiov ex Povpvd (18o¢ awdvac) otov ratdloyo
TOV EAMIVOV 0Op@dV ®al TS ZiPvAlac?.

O AmoAhiviog o Tuavels, N LOVTIXT XOVOTNTO TOV
0700V TTEQLYQAPNXRE 0TOV Blo mov ovvéypaype o DLAG-
OTOUTOC OTIC AEYEC TOV 30V ardva®®, Ba uropovoe va

Ot toyoyoagies tng Movig Gikavlowanviv oto Nnoi twv lwav-
vivwv, ABnva 2004, 212, ew. 170, 174, 175, o£€d. 14, 15."Ewg tdhoa
QUTA T ELOVOYQOPLXA TEOYEduIaTa TOV oTNEitovTal ota Beo-
cogpurd xelueva, dev €xovv ovvdebel ue v ‘Egeoo.

20 G. Millet, Monuments de I’ Athos, 1. Les peintures, [Togior 1927,
miv. 151.3.

27N. M. Mrtovopag, Oywun uetapulavuvy Soyoapixi] oto Aytov
Opog. To goyaotijoto twv Kapmevnoiwtdv Lwyodewy (177 3-
1890), (adnuooievtn didartoowy dratoipy, avorrtiic TEdofa-
ong http://ikee.lib.auth.gr/record/122640/files/BONOVAS.pdf),
AJLO., ©eocohovixny 2009, 271, ew. 472. «ATOANDVIOC, YEQWV
waxodaAoyévng, oo®V HavONAL eig Thv xepalhv Aéyel &ig
x0Tl “Eyd notayyélhm év 1ololy Eva uévov dpwédovta Oedov:
o0 ASyog dqOitoc év adael népn Eynvoc Eoetal ovTog Yao Mg
T6E0V mUEPOoY 100 mEOodEel dMEov™» [A. TTaradomovrov-
Kepapéng (e#8.), Atovvoiov 1ot éx Povova, Eounveia tijg {w-
yoaguxic Téxvng, Iletpovmoln 1909, 82-83].

B duhdotoartog, T éc tov Tvavéa Amoridviov, A, 1. Katd v
P. Athanasiadi, «Philosophers and Oracles: Shifts of Authority in
Late Paganism», Byzantion 62 (1992), 45-62, xai ovyxexQuévo
58, 0 AmoAhdviog vieEe éva mapdderypo «mtvbaydpelov ayi-
ovx». Entiong, o AmoAldviog eumthéxetal og €vav GAAO YoNouo tg
Ocooopiag tov Tibingen, 6oy TEQLYQAPETAL 1) TQOOEYYLON TOV
ue Tov oAnBuwvs Oed. Bh. oyetind A. Busine, «<Hermes Trismégiste,
Moise et Apollonius de Tyane dans un oracle d’Apollon», Apocry-
pha 13 (2022), 227-243.
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Euwx. 4. Aytov Opog, uovij Batomediov, mooot®o tng eL00S0.
O co@oc AmoAddviog o Tvavevs, 1858.

ovvdebel ue tov eEeTalduevo xoNous HEow Uog Qa-
oNg oV PEQETAL VO ElTtE 0 VEOTTVOOYOQELOG GOPAS RaATA
™V exioxePn tov oty Alyvrto: «[...] »al tadto A6H-
VIO, 00 %ol &yVHOoTwV daudvmy fouot ouvtow .,
O Amol@dviog, Aowdy, elxe wANoer Yoo abnvairovg
Bwwovg oe dyvwotovg dainoveg, omwg xat o ITavlog
elye avagpepdel 01OV fOUd «Td dyvdoTty Bed»' n Bvoia
otov televtaio, ovugpova ue tov Geddoto Ayxrivpag,
elye eEaogaiioel Tov yonoud otovg AOnvaiovg yia tov
d6uo ™ Mapiog, uetd Tov AoWws Tov EVECKNYPE TNV

2 duhdotpatog, Ta ég tov Tvavéa Aroraviov, C, 3.

AXAEMI (2022), 243-254

EALMGOG . Aev amoxrleletar 0 xonoudg yie. tov douo
™g Maplog, ovupovae ue ®amolov AyvmoTo oS TO
TAQOV YOLOTLOVO ATTOAOYNTY, VO lye ueTapeel oQyL-
%4 omd tov Amoldvio tov Tvavéa, tov AmGAAmvog
ENWVVIO, TEWV 0 Oe6d0T0g AyrUpag 1 ®Amolog AALOS
OQOLOETEL TNV AVOQOQd 0TOV €BVIRG 00Pa, Oyl OUwS
%o 0Tov ATOAAmVAL.

Emouévag, o xonouds yua tov déuo g Mapiog €xet
ovvodK-epeTlart agetnoio ®ot TBavov Evay adnvai-
%6 mupnva ue tov AmoAldvio tov Tvavéa wg xonouo-
LGyo3 Advvaun, motdoo, eival 1 teoordOelo aElomol-
1NONG TOV ¥ONOUOU MG TEXUNQLOV YO T UETOTQOTH TOV
TTapBevidiva og exrAnoio uéoa otov 50 awva —Amoyn
mtov Baoileton oty Ogocopia tov Tiibingen—?, »a0wg 1
TEOEENON OEV GUVIOTA OITOLOALITNTA LOTOQLXY TTRAEN, OL-
xodouwnn enéupaon, aAld otoyomoinon evog Lepov Y-
00V 1OV ToAvBeionoU 0t Tovg axorovBoug tov XoLoTou
%O TOVS VITEQUOLYOVS TmV artopdoemy s Egéoov™,

Eniong, n 8éon tov Pawel Nowakowski 611 0 ovyxe-
®OWEVOS xoNouog mnydler and v Kovlwwo, ax’ dmov
TeMrA avtde dLoyetevdnre oty Inopla, dev €xeL LoTo-
ow1 Paomn, ®abdc €10l mapafAETovial 1 EPECLOXT

30 AE(Cer va onuewmBel 6tL 0 ATOAMDVIOS EQETAL VO, El)XE ODOEL
v 6 e Epéoov and howds (dhdotoatog, Ta é tov Tva-
véa Amoldaviov, A, 4).

30O Avidvng Kahdéhng elye vitobéoer 6t 0 vid eEétaom yon-
onde, onwg mapadidetar ot Ogooopia, ovvdEeTal ®aTd TAON
mhavétnta pne v ABNva xat tov ford «t@ dyvaotm Be®d» Twv
IpdEewv, ywoeils, ®OTE00, Vo SIEQEVVHOEL TO NAQLOAOYIXG-EQE-
ownd tov meplexduevo: A. Kaldellis, The Christian Parthenon.
Classicism and Pilgrimage in Byzantine Athens, Kéwmoutg — Néa
YSoxn 2009, 47-53. H Busine [«The Discovery of Inscriptions»,
6.t (voonu. 11), 249-250] —m omoia, dnwg avapépdnxe, dev
eTTLYELOEL TNV TEQALTEQ®M JLEQEVVNOM TNG OYEONS TOV XONOWOU UE
v Egpeco— anhdg dtepwtdtot av o Oeddotog vriote avtdming
udoTuag ™G emryoamns oty Afnva, ®atL Tov ovTmwg | GAlmg
dev onueldvetal 0To ®elevs tov, | av GVIANOE TO TEQLEYOUEVO
™G and dAAn T yy.

32 C. Mango, «The Conversion of the Parthenon into a Church: The
Tubingen Theosophy», AXAE IH" (1995), 201-203. Kaldellis, The
Christian Parthenon, é.x. (vwoonu. 31), 47-53. Busine, «The Dis-
covery of Inscriptions», d.7t. (vrroonu. 11), 249-250.

3 310 Béua Bo emavélBw e eldunn ueké.

* P. Nowakowski, «The Cult of Saints. A Research Project on the
Cult of Saints from its Origins to circa AD 700, across the Entire
Christian World», E01218: http://csla.history.ox.ac.uk/record.php?
recid=E01218, mpdofaon: 9.11.2021.
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TOQAUETOOC TOV XEWEVOL nat M €vta&n g Ixaplog
OV TEQLOYN TNS AUEONS AXTIVOBOALOLS TV GUVOIRDV
Béoemv tov 431.

Kat eoyduaote oty televtaio dtdotaon tov xon-
ouov, oVTHV ™S dtadoymis Twv Belwv 1 LlepdVv yuvouxrei-
WYV TEOODTWV TOV ATOTEAOVOAY OTTOOERTOLES MATOE(-
og ®oL Tig oe avThv TN uetofatiri eroyn. O Iodvvng
Maldhag (60c advac) mapadidel pia tagariayq Tov
eEetalduevov yonowou yio v Koo, agpnyolduevog
™V AQYOVOUTIXY EXOTQATEIN. Z€ QVTHYV TNV TEQLOYN
™¢ BiBuviog or Apyovauteg TomobEToay tov xonouo
oe véEBveo vaoU aglepmuévov ot Péa, o omolog enl
Zivwvog (474-491), nau 6y el Tov TEOXATAYOV TOV,
Aéovroc A’ (457-474), Snwc avagéoer 1 Osoo0@ia,
aplE®@dNxre oty ayia xot 0eotdro Mapio. Zvyrexol-
uéva n agriynon éxer wg egng:

xal yoayavtes TOV Yonouov oi fjowes év Aibw, fjtot
UAOUAOW, XaAXEOLS Yoduuaoty éOnxay adT1d UmEp-
OQupov 100 vaol, xaléoaviec TOV oixov Péag un-
100¢ Oe@v. V0TI 0I#OC UETA YOOVOUS TOALOVS EYE-
VETO ExxAnoia Tis aylog xal Ocotoxov Mapiag Vo
ZNvovos factréms®.

H KvTwwog, otnv omola yivetal avopod oty Oco-
oogia nal 0tov Moldla, veiege onuavtind tepd g
Mntépag tov Oedv*. H ovumeoAnymn tov Beocopiro
XONOUOU OTNV A@HYNON TNS 0QYOVAVTIXNG EXOTQOTE(-
g gaivetal mog otneitetar oty (douon ™G TOANG
and tov Idoova, omwe avth mopadidetal amxd Tov
Amoldvio Tov P6dlo ota Agyovavtixd (30 advog
7.X.)*. O gynhmPLoude twv AQyovoutdv 0TV QLY
¢ [pomovtidag AMéyw g dologoviag tov Pactiid
KuCinov alpetal uévo ue tov eEevpeviond te Mntépac
Twv Oedv and tov Idoova, ®oTémY TEOTEOTNS TOU

3 H. Thurn (exd.), Ioannis Malalae Chronographia (CFHB 35),
BepoAivo — Néa Yooxn 22000, IV.8. Tov Mahdro goivetar 6T
axohovOnoe o Tedpyrog Kedonvie oty Zvvoyn Iotooidv (uéoa
tov 1lov awdva). BA. oyetnd L. Tartaglia (exd.), G. Cedreni,
Historiarum Compendium (Bolletino dei classici supll. 30), Pdun
2016, 1, 0. 249, § 135.1.

3 H. Bowden, Mystery Cults of the Ancient World, Princeton, N. J.
2010, 86-87.

ST Mahota, 1 a@iynon g wtopiag Eexvd ue tov AréAhmva:
«Gyouevog oo, Poife, malaryevémv xAEo QOTOV UVHOOWLL
[..]», W. H. Race (e%d.), Apollonius Rhodius, Argonautica, Aov-
divo 2005, 1.1, o. 2.
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wdvtn Méyov tov Aamibn: «Aicovidn, yoeww o 166
g0V gloavidvia Awvdiuov OxpLoevTog U000 VoV IAG-
EaoBaL untépa ovumavimv paxdowyv, MEovol 8 deh-
ot Corxoneic [... » 3.

Ewwd oty Kulivo, n ovyrpovon avdueoo otov
®OOUO TV DALY, GTMC AVTOC EXTEOOMTEITAL QTS
™V KuBéln, ®aL Tov ¥oloTloviopud CuVAYETAL KoL QO
uaptveo e Tovgawvas H ayia éxaoe m Lwi g and
4YQL0 TOUQO %Ol OTO ONUELD GOV YUONKE TO CLina TNG,
avéPluoe aylaono, 0TO OO0 TEOCEPEVYUY YUVAIRES
ue mooPAfjuato Oniaonov®. Téoo 1o noEtvolo did
TOV TAUQOV, TOV TOQAUTEUTEL O EVO. ALVIECTQOUUEVO
taveopdio (Bvoio g ayiog and 1o Lho)*, oo xat
1 meooxVvnom oto ayiaonc g Tovgpoaivas vTodNAd-
vouv ™) Bponoxrevtinng dtadoyn oty Kulixo oe emnimedo
YUVOLUXEIMV TOOTMDTWYV.

H vmoxatdotaon g Aatoelog s Mntépag twv
Bev, s Péag ) Kupéhng, amotehovoe €va oo ta xAeL-
014 ot dLAd0ON TOV YOLOTLOVIOUOU XKoL TNV AXVOWON)
g axtvofolriag Tmv Bedv Twv EMAMRvav*. EEdAlov, 1
Aatoeion g Mntépac Twv Oedv otny TeQLoyy e M-
%1oag Aoiog mapéueve 1600 LOYVEN, HOTE LOLQTVEE(TAL
axdun ®oL otov 8o awwva, ortdte o Kooudc Iepocoiv-
witng mwapadidel 3Tl Yivovtay TEAETEC OLUTOTOOVUOTL-
owov amd akdyiotovg ‘EAlnves mpog twnv g Péag,
™ Mntépag twv Oedv XaparntnoLotixy, ard auTtiv
™mv avauétonon ue ™ Péa-Kupéhn, eivar »at 1 meol-
TTwon g aylog Oénhag®,

AMG M apiynon tov Maidia yuor Tny Koixo dev
QOalveTol VO OVTIXOTOTTTOICEL TN YOLOTLALVIXY LOTOQIN

3 3o (duo, 1. 1092-1095, . 90.

¥ B. Matbaiov (exd.), O Méyas SvvaEapiotis tis OpbodoEov
‘ExxAnoiag, A’, Abfva 31970, 744-745.

O Tw m oéon Twv Toveoforimv ue v Kupéln, BA. evdentind
P. Borgeaud, H Mntépa twv Ocwv. Arno tnv Kvpéin oty Iap-
0évo Mapia (uetdgoaon: A. Kapaotddn — M. Kapdauitoa),
Abvva 2001, 205-221.

4 3o B0, 222-241. H (S mapationon xot o v Busine,
«The Discovery of Inscriptions», é.t. (vwoonu. 11), 247-248, 250.
2 Ayot 8t 10D TaEdVTOG TIvES TTEEL T S g Kaplag “EAAnveg
AAGYLOTOL ROTATEUVOVOL £AVTOVS, BOS AGYOS, TG TOAULD TOUTW
roatovuevol €Bew: Kooud Iepooohvpitov, «Zuvaymyh rot €57-
Ynoic ®v Euviodn iotopldv dyudtatog», PG 38, 502.

4 Bh. A. Zénoyhov, H OéxAa otnv avyn tov yototiaviouod. Ei-
KOVOYQUQLXT UEAETY) TG TOWTNG YUVAIXAS UAQTUQX OTNV TEXVN
¢ Yoteons Apxatotnrag, Osooarovinn 2014, 80, 87 »a 96.

AXAEMI™ (2022), 243-254
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TO00 TNG OCVYRERQUEVNC TTEQLOYNS 600 exelvn g Kwv-
otavTvoUTtoAns. Awafdlovue otov Zdowo yua o €pya
tov Meydhov Kovotavrivov (306-337) oto Buldvrio:

Ovong 6¢ év @ Bulavtie ueyiotns Gyoods Tetoa-
OTO0V, XATA TAS THS ULAS 0TOAS dxpag, €ig v &vd-
yovowy o0x OAiyor Pabuol, vaols @xrodounoato
ovo, éyxabidovoag dydluata, Batéom uev unTEoOC
Oedv ‘Péag, Omep ETuyov oi ovv Idoovi TAEVOAVTES
idovoduevor xata 10 Aivdvuov dpoc 10 Kuvlixov
Th)g MOAews UmeQxeiuevov @aoly 8¢ ws xal ToUTO
St v mepl o Betov édwPnoato pabuuiav, 10U
TE TOQ™ EXATEQQ AEOVTOS TEQLEADV XAl TO OXfuC
TV yeowv évailaSag. Katéxewv yao mdlar So-
®0UO0 TOVS AEOVTOGS VIV EIG EVXOUEVNS UETAPEPAN-
TaL oxfua, THY TOAY Eopdoa xal meptémovoa,

To dyolua, howtdv, Tng Péog, mov diaoxevaoe no
€otnoe o Méyag Kwvotaviivog otov vod, ue 1o dvoua
«Tuyatov», drmg pag tapadidel Tov 60 ardva o Hovyt-
oc 0 MiMjowog ota ITdtota®, uetogéodnxre and 1o Aiv-
dvuov 6poc. H uéow tg Mntépac twv Oedv ovvdeon
¢ Kmvotavtivoumoing ue tny Kotixo evvoel v vio-
Beon vo amodobel oto meQPdihov Tng TEWTEVOVOUC
N xorotiavixy exdoyn tov uvbov twv Agyovovtdy. O
ATOAMADVELOC YENOUSS YLOL TNV OLXELOTTO MO TOV GAAO-
te douov g Mntépag twv Oeddv amd ™ Maglo ot
xoovie. Tov Aéovtog A’ M xaL TOV ZRVOVOS CUUPWVELD
ue TNV €oyn, ®atd v omoia ) Bepiva (1484), ovtuyog
touv Aéovtog A, avolaupdver mtomwtofoviies yio Tnv
eloaywyn g Aatpetog e Iavayiog oty Kovotavti-
VOUTTOAN 1e TNV (dQUoN TEOoRVVNUATOV 0TS Bhayéo-
veg nat to. Xalxromooteia . O yonouds yoo Tov d6uo

# F. Paschoud (e#d.), Zosime. Histoire nouvelle, 1, Tlagiol 2000,
II, XXXI.2-3, 0. 103.

4 T. Preger (exd.), Scriptores Originum Constantinopolitanarum,
I, Aewpia 1901, 6.

4 BA. oetind C. Mango, «Constantinople as Theotokoupolis», M.
Vassilaki (em.), Mother of God. Representations of the Virgin
in Byzantine Art (vatdloyog éxOeong: Benaki Museum, 20 Oc-
tober — 20 January 2001) (§éxdoom xat ota eMnvird), ABrva
— Mukavo 2000, 16-25, nat ovyxrexowéva 19. Na onuewwbei T,
eva) 1 Busine ovoyetiter 00d v eyvoouévn mohitixy g Be-
olvag pe ™y xulixnviy exdoyi Tov yonouov [«The Discovery of
Inscriptions», d.7t. (vroonu. 11), 249-250], eyxhwfiletan og LTV
™ dramioTwon, ymeig va dtayvadoeL T OXEON TNG CUYREXQWEVNS
exdoyns ue v Kovotaviwvovmohy.
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™g Maplag, 6twg Tov maadider o Maldlag, mBavov
va. €xel 10oodoTnel amd ™) Zvvodo g Xaixnddvoc.
2TO CUYREXQWEVO TALIOLO THS TEOPBOANG YUVALREL-
WV TEOODTMYV, Oyt TuYaio emhéxOnre otn Xalundova,
t0 451, 0 vadg wag udetueog, ™s Evenuiog, mg endue-
vog otaBudc otny meoofyywon g [avayiag ue tv toL-
adwi BedtnTa. Mia touyoyoagio tov 130v awdva axd
™mv Ayia Evgpnuia tng Kovotavtivovmohng mapadidet
UE EVAQYELD TNV ELXOVA TV YaAXNOOVELWY CVINTHOEWY
TAVW 0 oVVOdIHG TNTHLOTO UE ETIREVTIQO ULOL YUVOL-
zelo pooy] (Bwt. 5)%. 2 ovyrexouuévn Torgoyoagio
N ayio ewroviCetal ®abLoty ue elNto vo. CVVOWLAET pe
owho avdpwv. Ev mooxewévo 1 aylo, otov 1Umo g
emodevuévng yuvaixag e Yoteong Apyotdtntoc,
OUUTUXRVAOVEL TN co@io Twv matépwy e ExxAnoloc,
7ov raBopLoav 1o d6yua t™g XoAxundovog ratadind-
Covtag Tov Hovopuottiond rat exdidovtag tov doyua-
TG 600 Yo TIg Vo ev XoLoTtd QUoELe, T Belo ®aL TV
avBpdmvn. H touyoyoagic t™g Kovotaviivoumoing,
UE TNV aEYAIXOTNTA TG, Ba mEémer va amodobel oto
eQIfarhov tng Zvvedou tov 451 nat va BewoenOel ei-
ROOTUXT LA TVRIC TV BEONOY ROV ETLYXELONUATOV TOV
emnpdInoay o1 Xoilxndova ®al TEoowIToTo KAV
oty Ol v ayia, n oroia, eEaAAov, amordAVPe ne
oo g 0Tovg dLaTANXTICOUEVOUS OUVEDQOVS TNV
0003 TO TOV GPOV OV TEMKA YNpiodnre®.

Méoa oe dha avtd 1 ‘Egecoc moofdiletal mg o
WOAVIROS TOTOS YLaL TN OUVYXQOVON TOU YQOLOTLOVIOUOU
ue Tov eEAANVIOUS. Amd TIC TOQAYMIELS AVTIOQAOELS TNG
TéMg oto xfouvyuo tov ITavlov™ éwg To yrefuoua
TOV 10U ™S ApTéudog amd tov evayyeiloty Imdv-
v otig andrpvgee [TpdEewg tov’! n ‘Egecog mapéue-
Ve LOYVEO ®EVTIQO AaTEElnS YuvaLlkelog BedtnTag otV
erapyio Aoioc Ztnv ‘Egeco to 431 n ExxAnoia tov
XQLoTOY, AVTHY TN POEA UE TOVS OVVOILXOVS TTUTEQES,

47R. Naumann — H. Belting, Die Euphemia-Kirche am Hippodrom
zu Istanbul und ihre Fresken (Istanbuler Forschungen 25), Bego-
AMivo 1966, 121-122, ew. 36, wiv. 26 (H. Belting).

Tt oty ewovoypagia, PA. P. Zanker, The Mask of Soc-
rates: The Image of Intellectual in Antiquity, Mméorhet — Aog
Avtleheg — OEpSdn 1995, 267 x.e.

# MatBaiov, O Méyag Svva&apioti, 6.t (vroonu. 39), Z, 229-232.
N «hrovoavteg Ot wol yevouevol thjoels Bupnod Expalov Aéyo-
vteg ueydin 1 Aptenis twv ‘Egpecimwv»: IToaseig, 19.28.

St 1® MGy Twdvvou vatémeoey TO ooV ieQov Tig AQTéut-
dog»: IMod&sis Imdavvou (exd. Zahn), 42.
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Euwx. 5. Kovotavtivovmoln, Ayia Evpnuia. H ayia Evpnuia xat outAos avdéomv, 13o0¢ atdva.

AVOUETONON®E naL AL ne TNV LOYXVEN €0vVIv TOQaG-
d00M, EMYELRADVTOC VO AUOEL PLat XOLOTOAOYIXY SLoud-
XM 0TO TEOoMWTO TS MNTépag Tov XpLoToU. € AVTHYV
™ diepyaoia mpdTa 0 NeotdQLog ®ol 0T OUVEYELD —
avTypdgovtde tov— 0 Kvpihhog elyov dtoannoUEel ue
avnovylo tov xivduvo vo amortnoer M Magla Beia
TovtéTTe’s O eEAMVIONSS ATaTtoVoE VO XOTOVOT OEL
™MV ovoio ™S TAVTOTNTAS TOV XQLOTOU OTn OYEoN
ue ™ untépa tov. Kau ev téher otnv ‘Egeco n Magia
avopobuietar o Kvplo tov xdéouov, «Aéomoivar,

32 BA. avtiotowyo «thv 00060V Td Bed Uiy ouvBeohoydUEY LOQ-
@1iv» [F. Loofs (exd.), Nestoriana. Die Fragmente des Nestorius,
Halle 1905, 276] »ou «udvov uy) moteltw v mapbévoy Bedv» (Kv-
oiMov, Katdx t@v Neotopiov Svopnuidv, PG 76, 57).
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domina, amoxt@vtog dwd g oo, dAuo*. Avtiv
VEO TEAYUOTIROTNTO ETTEETE VA OLaXMEUEOUY GAOL KoL
0 ATOAA®YV UE TOV XONOUS TOV.

3 Avtiv v dudotaon meofdiler n uetayevéoteon fulaviivi
eyt Tov €yet yapaydet eniong oty dra thdxa g Ixaplag,
6mov 1 [Mavayia tpooayopetetal Mg «PootAic» 1o «dE0TOLVOL».
BA. MatBaiov ~TTaraddroviog, "Exvyoagpis Traplag, 6.x. (vro-
onu. 1), apf. xat. 31 0. 64-65, wiv. 22.3.

Ilgoérevon erxévov

Ew. 1, 2: MatBaiov — [Maraddmoviog, Extyoapes Trapiag, 6.m.
(vrwoomu. 1), mwiv. 22.1-2. Ew. 3: Steigerwald, Die friihchristlichen
Mosaiken, 6.t (vroonu. 18), ewx. 17. Ewx. 4: dwrtoyoagia tov M-
you ®ovotépn. Ewn. 5: Naumann — Belting, Die Euphemia-Kirche,
4.1t (vwoonu. 47), wiv. 2.
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Yiannis Theocharis

APOLLO AND THE VIRGIN MARY’S “AOMOZ".
COMMENTS ON A LATE ANTIQUE ORACLE

T his article examines the Apollonian oracle that pre-
dicted the conversion of a pagan temple into a church
(“66uoc”) dedicated to the Virgin Mary. The text of
the oracle has survived in various versions of the Late
Antique sources, among which the so-called Tiibingen
Theosophy (ca. 500), the Chronicle of John Malalas (6th
century) and a fragmented stone inscription from Ikaria
(5th-6th century), which sparked my interest in the
study of the subject (Figs 1, 2).

The oracle, among others, constitutes in brief an at-
testation of the dogmatic principles that were enunci-
ated in the Council of Nicaea. Aude Busine rightly ob-
served the apparent Mariological content of the oracle
and linked it at first to the Third Ecumenical Council of
Ephesus (431) and then to the Fourth Ecumenical Coun-
cil of Chalcedon (451). However, the historical circum-
stances that led to the reproduction and dissemination
of that oracle merit some further critical approach.

This oracle can be directly linked to the Council of
Ephesus, as the earliest testimonies undoubtedly sug-
gest. Theodotus of Ancyra (T before 446), who is known
to have been an ardent supporter of Cyril of Alexandria
and a participant in the Council of Ephesus, is the first
one to cite this oracle in a homily on the Virgin Mary
and the Nativity of Christ. According to Theodotus, the
oracle was given to the Athenians after a sacrifice at the
altar of the Unknown God, the one referred to in the
Acts of the Apostles. In Theodotus’ homily, the oracle is
further complemented by a reference to Virgil’s Fourth
Eclogue, a poem describing the prophecy of the Cumaean
Sibyl about the birth of a child who would rule the world.

All the above allow us to infer that the enigmatic fe-
male figure depicted in the scene of the Adoration of the
Magi on the triumphal arch of Santa Maria Maggiore in
Rome (Fig. 3), the church that was consecrated by Pope
Sixtus III himself after the Council of Ephesus, should
probably be identified with the Sibyl in line with a sugges-
tion already made by other researchers. This hypothesis
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is further supported by a passage on the Incarnation
of Christ from Augustine’s of Hippo De civitate Dei,
which is inspired by Virgil’s Fourth Eclogue. The close
connection of Rome with Virgil’s Fourth Eclogue and
the Sibylline Oracles is underlined. Be that as it may,
it remains plausible that the oracles with Christological
content were used to further promote the principles that
were formulated in the Council of Ephesus.

In light of the above observations it seems reasonable to
suggest that the Byzantine and post-Byzantine representa-
tions of philosophers and Sibyls, which describe the Incar-
nation of Christ and promote the Virgin Mary as a prom-
inent figure alongside the Holy Trinity, should be viewed
as reflections of the Ephesus doctrine. In this respect, the
representation of Apollonius of Tyana with references
to the oracle of Theodotus of Ancyra and therefore as a
“prophet” of the Incarnation of Christ at the monumen-
tal entrance to the Vatopedi Monastery (1858) elucidates
even further the hitherto assumptions (Fig. 4). According
to the Life of Apollonius of Tyana written by Philostratus,
the former can be linked through a phrase referring to the
altars for the unknown gods to the oracle under examina-
tion he allegedly said when he was in Egypt. Arguably,
Apollonius of Tyana is the most conspicuous candidate to
have delivered the oracle regarding the “66uoc” of the Vir-
gin according to Christian apologists, before the Church
Fathers reproduced his wordings without citing his actual
name but neutralising it by referring to Apollo in general.

Therefore, the inscription from Ikaria with the Apol-
lonian oracle is contextualised anew within the dogmat-
ic framework of the Council of Ephesus, as well as the
island’s geographic proximity to the latter city. From a
critical point of view, the suggestion based on the Tiibin-
gen Theosophy that the transformation of the Parthenon
into a church took place in the 5th century is rather ir-
relevant to the building history of the pagan temple. The
oracle functions as a theoretical framework possibly ap-
plicable to any temple broadly.
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A new interpretation is attempted for the version of
the oracle that refers to the conversion into a church of a
temple near Cyzicus that was dedicated to Cybele. After
analyzing the relationship between the Cyzicus version
and the Argonautica of Apollonius of Rhodes, Mount
Dindymon and the cult of Cybele, it is suggested that the
oracle is an interpretatio christiana of the history of the
translation of the statue of Rhea (Cybele) to Constanti-
nople by Constantine the Great (306-337) and its subse-
quent placement in the “Tychaion”. Hence, the Apollonian
oracle befits this context during which Leo’s I (457-474)
wife Verina (1484), after the Council of Chalcedon, had
taken certain initiatives for the gradual replacement of
Cybele’s cult by that of Virgin Mary’s in Constantinople.

All of the above take place at a time and in a region
where the cult of Cybele was particularly widespread.
The replacement of the cult of Cybele by that of the Vir-
gin Mary and by other female saints, such as Tryphaena

254

in Asia Minor, was apparently a Christian goal. It is in
this perspective that the prominence of St Euphemia in
the condemnation of Monophysitism in 451 in Chalce-
don can better be understood. Indeed, the 13th-century
fresco from the church of Hagia Euphemia in Constanti-
nople that represents the saint with the characteristics of
a wise woman or as the personification of wisdom (Fig.
5), with its archaizing features perfectly reflects the spir-
it of the Council of Chalcedon. In this context, Ephesus,
the city of Artemis, from which the apostle Paul was
persecuted and where the evangelist John destroyed the
pagan temple of the city’s patroness, was the ideal place
to promote an oracle that foresaw the consecration of
the Virgin Mary’s “d6uoc”.
Archaeologist, PhD
Byzantine and Christian Museum

Hellenic Ministry of Culture and Sports
yiannis_theocharis@yahoo.gr
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