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Abstract

In this article we focus on the third chapter of George Pachymeres’
Paraphrasis of Dionysius the Areopagite’s De divinis nominibus,
emphasizing the second and third paragraphs. The aim is to highlight the
concept of “person” and “personality” in the context of the theological
atmosphere of Eastern Christianity and, specifically, of the Dionysian
tradition. Taking into account what the Byzantine thinker elaborates on
Hierotheus, we shed light on the way whereby the question of values in
human beings as “persons” who decide to follow a certain example is
defined. This question derives from the degree of participation in the divine
mystery and revelations. In any case, it is not a matter of class distinction
but of different degrees of understanding divine reality, which is shaped
by how divine gifts are assimilated by human “persons”.

Keywords: Hierotheus, person, George Pachymeres, Paraphrasis, De
divinis monimibus
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Introduction

George Pachymeres (1242-1310), one of the most
important  representatives of the Palaeologan
Renaissance, belongs to what we define as the Dionysian
tradition. He is one of the main Byzantine philosophers,
thinkers, and scholars who, through extensive commentaries,
have brought out and integrated into their work the writings
of Dionysius the Areopagite, first mentioned by Severus at the
end of 532 AD. Pachymeres possesses the necessary cognitive
prerequisites for a fruitful engagement of philosophical
conceptualization and methodology with Christian issues.!
Contextually speaking, the age in which he lived and wrote
ascribed to his intellectual works a new style; he managed to
introduce into his philosophy valid proposals of
methodological models. He represents the theoretical
development that had preceded and followed Photius. Finally,
he delivers an extremely multi-dimensional work founded on
the principles of rationality and formal logic.

His Paraphrasis of De divinis nominibus of Dionysius the
Areopagite is a genuine product of the period of Byzantine
humanism, in the context of which the thinker made use of
the Platonic, Aristotelian, and Neoplatonic traditions. In the
third chapter of his Paraphrasis, Pachymeres, by raising the
question of prayer in relation to man’s attempt to approach
God, demonstrates that knowledge of the divine is not of
cosmic order; that is, it is not subject to theoretical autonomy
and the self-sufficiency of scientific subjectivism. In his text,
there exists an extreme whole of principles, which highlight
factors of established cognitive behavior. Herein, Pachymeres

! Regarding the personality and work of his, cf. B. N. Tatakis, 7he
Byzantine Philosophy, transl. in Greek E. Kalpourtzi, Etotpeioc Xmoudchy
NeoeAnvixod IHoMtiopol xar Ievixvg Howdelog: Athens 1977, 223-224.
Ch. Ath. Terezis-L. Chr. Petridou, Philosophical and Theological questions
in late Byzantium, St. Sebastian Press: California 2020, 9-13. Other
personalities included in the Dionysian tradition are Leontius of Byzantium,
Maximus the Confessor, John Damascene, Theodore the Studite and
Gregory Palamas. This tradition is not limited to the East, but also includes
Western thinkers such as Scotus Eriugena, Thomas Aquinas and Albert the
Great.
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attempts to avoid the construction of secularized theological
schemas, which subordinate the divine to the terms of the
effect. He considers Hierotheus a particularly influential
personality. This is a person to whom the Dionysian works
dedicate a part of their elaboration, glorifying his spiritual
superiority. It is this tradition that uses Hierotheus as an
example of human cognitive inadequacy in divine matters. It
is no coincidence, therefore, that Pachymeres insists on
Hierotheus, even eight centuries after the composition of the
De divinis nominibus, as a typical example of a “person” who
owns certain values. Through Hierotheus and what is said
about him, we will therefore follow how Pachymeres outlines
the properties and qualities of the “person” who follows the
pattern of Christ’s thoughts and actions.

It is worth mentioning that Hierotheus was one of the
presbyters, who in the early church were considered to occupy
a position between the Apostles and the Bishops. An extremely
respectable citizen in the city of Athens, he was a member of
the Council of the Senate of the Supreme Court, with a
profound theological and philosophical knowledge (he had
studied at the Platonic Academy). Afterwards, he became a
consecrated Bishop. He wrote numerous hymns and
theological treatises. In addition, he was distinguished for his
oral teaching. According to the Dionysian tradition, Hierotheus
was present in Jerusalem at the Assumption of the Virgin
Mary.? In this article, we will attempt to discuss the relevant
line of reasoning of George Pachymeres (cf. Paraphrasis of De
divinis nominibus, P.G.3, 688 D-692 D). We will also highlight
how Hierotheus is depicted. In other words, we will explain
how the Byzantine thinker approaches the hierarch and,
simultaneously, on how the question of values in a person is

generally defined in the Byzantine Renaissance?.

2 Ct. De divinis nominibus, P.G.3, 681 C-D and Paraphrasis..., P.G.3,
689 C-D.

3 Considering the concept of “person” in Eastern Christianity, cf. Ch.
Terezis, Xwovdy oroy Ipnydoto Nooons: Osoloyixés xar AvOowToAoyixés
Osuchiddoets s vvotas «mpdowmoy», Ennoia: Athens 2013. Cf. also, Ch.
Yiannaras, 7o modowro xat o éowe, lkaros: Athens 2017.

55



LyDI1A PETRIDOU

1. The divine inspiration and spiritual superiority of
Hierotheus

In the second paragraph of the third chapter,* Pachymeres
interrupts the discussion of the divine names -and, in
particular, of the Good, which he elaborates on in the previous
paragraph®—, to investigate all the things related to the pious
and theological writings of Hierotheus, who regarding his
spiritual value is placed immediately after Paul. This change
in direction has a deeper meaning. It is necessary to clarity
how the supreme divine states, which come from a personal
God, are assimilated by human “persons”, which preserve their
special identity. Thus, the texture of the immanent, which has
theoretical foundations and performances, comes up for
consideration. As Pachymeres admits, while this leading
teacher delivered the @coloyixai ororyetdoets, the subsequent
theologians did not content themselves with this treatise but
proceeded to others, among which is the present onef. This
was a later activity of Hierotheus’ works, which arose from the
need to clarify certain questions concerning divine reality. This
means that the theologians after Hierotheus relied on his
teachings, which included all the theological questions but did

4 Cf. Paraphrasis... 688 D-692 A.

> Cf. Paraphrasis..., 688 A-D.

6 Cf. Paraphrasis..., 688 D: «Kod t00t0 8 Towg dmoloyodypey, 6t T0d
xAevod ‘lepdbeov oG BeoAOYLXAG OTOLYELWOELS OLYVAYAYOVTOG, NUELG OE
ovveypadapebo GAlag te Tpaypateiog, xal TadTy THY Oeoroyiov, kg 0dy
ov@dy éxelvwy Ovtwv». As Pachymeres himself admits in this sentence,
Hierotheus was a great personality with a thorough knowledge on
theological issues. What he delivered to the next generations was so great
that no one ever felt capable of commenting anything on them. This was
both due to their piety and recognition to the greatness of Hierotheus. The
second thing that arises through his own sentence is that there is a whole
tradition of theologians, among which Pachymeres places also himself, after
Hierotheus, who attempted to discuss theological questions, but they did
not feel as equals to Hierotheus. With the term “subsequent theologians”
we mean those men who come after Hierotheus until Pachymeres. So,
Pachymeres, since he was a polymath person, was aware of the previous
tradition, both the theological and the philosophical one and attempts to
explain in a more detailed matter the theological issues which had already
been discussed.
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not enter into details. This is the reason some theological
questions, even though Hierotheus had addressed them,
required more explanations. Such questions gave the
opportunity to the subsequent theologians to write their works
utilizing methods of analysis, interpretation, and philosophical
concepts that could develop important questions. Besides,
among the relevant tradition that is born out of Hierotheus’s
teaching is the Dionysian tradition, in which Pachymeres is
also placed. For instance, Pseudo-Dionysius the Areopagite
needed to compose De divinis nominibus to provide answers
to some questions that were the heart of the appearance of
some heresies. But, Pseudo-Dionysius, according to what
Pachymeres says, did not add anything new compared to
Hierotheus’ teachings. He only offered a detailed analysis,
striving to offer solutions to the spread of heresies, which had
already appeared in Ionia.” So, if Hierotheus had gone through
theological questions in even greater detail, there would not be
a well-founded impression that they should be discussed more
scientifically®. However, this erroneous view is criticized by
Pachymeres; it has led to the repetition of what has already
been said, thus doing violence to the spirituality of Hierotheus,
who taught in an experienced and scientific manner,
formulating brief but crucial teachings.? It is important to note

" Cf. Paraphrasis..., 608 A, where we read: « To mopov BAiov 6
uéyag ovvtibnot Arovborog Tpog tov év ayiotg Tiubbeoy, 10 100 peydiov
[Modrov pabntny, "E@éoov énioxomov o’ éxcivov xataotdvto. “Oc,
gmeLdn 16t al Ty &v Twvia @riocdewy aipéoets Axualov, xol TOAAXS
elye g Stoextixndg Emnpetog o’ Exeivwy 6 &yLog, YLVWoxwy Tov
pEyay Atovdolov copoy xol Ty €Ew coplay, copoy xol v Heloy xol
tepa, T@ peydiw Ioadiew xoto ToadTyy pobntedoovto, xal TOAAO
gayoraxdto tais Oelong Npopals, kLol mop’ odTod SLdaryBivo To
bmotetaypévor 0 0N xol yiveTtal».

8 Cf. Paraphrasis..., 689 A: «Kol y&p eimep éxeivog mepl TOUTWY
Aemttopepeotépwe NEiwoe SteAbely, odx Gv Nuelg €l T000DTOY 7 paviog 7
oxold™Tog  EAMMAVOBopey,  wg  oinbfvon  émPaielv  Tolg  Oeloig
ETILOTNUOVIXDTEQOY, HDOTE BIG TA ADTA AEYELY».

9 Ct. Paraphrasis..., 689 A, where Pachymeres notes in these exact
words, including also himself: «...dote dig T adTA Aéyely, xol AdLxelv
@ihov Guo xol SLddoxohov: xol NUE TEwg, Toug peTo TOv IladAov
uobnrevbévrog adTd, DeopTalelty o éxeivov xal ®¢ (Sta Ypd@ey». In
this passage, one should pay attention to the words «3lg T& adTa Aéyely>»
which means a clear repetition of what Hierotheus had already teached, as
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that from an ecclesiastical point of view, Hierotheus motivated
other teachers to develop the intellectual power that he had
already possessed as a “person” who had assimilated the
divine gifts in order to illuminate the souls of those who were
new to the Christian religion!®. However, similar advice (to
interpret things aiming at divine illumination) holds in every
era. A person who attempts to understand the divine matters
needs a teacher as well as divine illumination to avoid mistakes
and misinterpretations.

Going even further, Pachymeres stresses that Hierotheus is
recognized as a teacher of perfect thoughts, which only the
perfect are capable of comprehending!!. So, the notion of
perfection here relates exclusively to the degree of
understanding and interpretation that an enlightened
theologian can attain, ending up experiencing theological
revelations. The view is typically expressed in metaphorical
terms: «oteped TPoEY» (solid food) is for the perfect so that
perfection is required for one to be able to receive it or, rather,
to give it to others'?. So, we could say that Hierotheus is a
“person” who is quite close to the divine issues and has a
special communication with God. Respect for the “person” of
Hierotheus is further strengthened by the fact that Hierotheus’

well as to the last phrase «wg idla Ypdpetv», which means that nothing
new was added to Hierotheus teachings by the theologians who came after
him.

10 Cf. Paraphrasis..., 689 A: AN’ E&medn mpeofotxdg  xod
EMLOTNUOVLXDG ELTEY EXEIVOG, XL OLVTOLOLS %Ol XEQPOAOLWOELS THG
Sidaoxaiiog memolnxey, EyxeAevduevog xold’ Exaotov xol Mulv, xol Tolg
ETEPOLG TV VEOTEADY YLDV dtdaoxdAolg, »xald’ Goov vt avoartiEat xal
Stoxplvol TG CLUVOTITIXOG Xl O OAlyov ExQpdoelg Tiig eviaiog Exeivov
%Ol VOEPWTATYG SLUVAUEWS». Special attention we need to pay in the term
«VEOTEA®DY PuY@BV>», for these are new in Christian teaching that need to be
illuminated by learning the Christian doctrine and generally the Christian
message.

W Cf. Paraphrasis..., 689 B: «Todtn tor xal fueic tOv péy &yLov
Tepdbeov, g tereiwy dtavor@dy Stddoxahov, Toig TeAeiolg Gpopilouey».
Considering the concept of «St3doxaAog» and how it is used and refers to
Hierotheus, cf. R. Roques, L univers dionysien. Structure hiérarchique du
monde selon le Pseudo-Denys, Montaigne: Aubier 1954, 119.

2 Cf. Paraphrasis..., 689 B: «Omnéoov d¢ &yel éxeivog TO TéAELOY, &V O
EOTLAY ETEPOVCS TNV OTEPEAY TEOQPYY, OTTOL Ye %ol Nuelg Aeyoueba téAetot,
OG TTig TOLaTNG OTEPEAG TPOQPTG HeTOAUBAveELY NELWUEVOL; »
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teachings were considered the most important after the
teachings of the Apostles. So, the spiritual hierarchy in which
Hierotheus is placed as a spiritual teacher is quite high, since
he is the successor of a tradition that Jesus Christ established.

From this, it becomes clear that human beings must have a
presbyterial power for an evidential, unconcealed and
unexpressed understanding of issues, which ontologically
transcend them!3. This presbyterial power needs to combine
theoretical and practical virtues when it comes to theological
issues and religious worship. As an aside, it should be noted
that the rank of a presbyter has a special place in the early
Church, located among the apostles and their successor
bishops. These individuals were chosen because of the qualities
they displayed and which they had the proper realism to apply
on a case-by-case basis. In other words, they were also
characterized by the qualification of kairos. Concerning the
aforementioned adjectives of the understanding of the
historical and systematic presences, it is argued that the full
viewing and integration into established theoretical schemes of
spiritual scholars is realized only through the evidential
contemplation of the divine revelations, i.e. through
experience, which of course can also be described with
elements of insight, as post-sensory reductions. Similarly, the
explanation and learning, which constitute the next stage after
the reception and formulation, are, according to Pachymeres,
largely appropriate for the lower holy men's. It is also
mentioned that the leaders after Hierotheus followed his
teaching, without adding anything else to his interpretation's.
Their sole theoretical aim was simply to formulate in more
detail what had already been expressed and formed a tradition.
Gnoseologically speaking, it is interesting that all human beings
do not have the same theoretical capabilities. So each one of

13 Cf. Paraphrasis..., 689 B: «'0pB&¢ 0dv eimopey t0, Thy P&V adTOTTLRY
X0l GVETUXGAVTITOY, X0l EUPOVEGTEQOY XOTOVONGLY, XOL TNY XEQOAULWON
Stdaoxaiiov, mpeoButixdg dcioboat Suvauews.

14 Cf. Paraphrasis..., 689 B: «tiv 8¢ Siacdpnoty ol Expdbnoty &ppolety
TOlg LPELUEVOLG NIV ».

5 Cf. Paraphrasis..., 689 B-C: «Emitetionton yody fuly, dote doo 37
coup®e Topd Tob Belov Tepobéov dinuxpivnTor, UNdOAWG EYxeELONUEVOL
%ol olov Qoiveshot TUDTOAOYEIY ».
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them communicates with other human beings and God in a
different way'®.

Finally, the Byzantine thinker, since he attempts to
emphasize the divine inspiration and the spiritual superiority
of Hierotheus, that is, as a “person” with a recognized value,
discusses the events during the gathering of the divine fathers
at the Assumption of the Virgin Mary. In this way, he enters
the history of the New Testament era. Therefore, on that day
the hierarchs felt that their supreme duty was to praise the
divine infinite goodness of the thearchical weakness, that is,
the volitional agreement of God to receive a body without
receiving the sin. This is incarnation. At this point, the great
Hierotheus appeared as superior to all the holy men —that is,
the men who initiate in sacred things—, for he placed himself
outside his body and participated in the events through
experience. So all those who were present —whether they knew
him or not, or, more correctly, whether they were aware of his
power or not— confirmed that he was divinely inspired!’.
Under these circumstances, it is clear that rationality cannot
impose a one-dimensional function, for it is related and
sometimes it is covered by intuitive-mystical elements'8. And
when it comes to these mystical elements, it arises the function
of ecstasy. Through this narration, Pachymeres insists on this
ecstasy, which he considers an existential matter which relies
on the degree to which a human being is activated to
communicate with God.

16 Concerning gnoseology and the way it works in the context of the
Dionysian tradition, cf. Ch. Terezis, H 0Ocoloyixy yveworodoyior trng
000600 Avertodss, Grigoris: Athens 1993.

T Cf. Paraphrasis..., 689 C-D: «’Emel xal wop’ adtolg Toig Heorfmrolg
Totpdoty (§te ouuTaETUEY EXEIVOLg xol MUEIS &V TG XOLPE THG XOLUAOEWG
g mavoyiog Acomoiving uey Beoténov), E86xel d& xato ThHY Oeioy
Ouviioor ToDC LepdEYoc ¢ ExaoTog Elxe SLVAUWS THY ATELPOSHVOLUOV
ayadotnro g Oeapyixic dabeviog, tiig éxovoiov dnAoviTt Tod Oeod dypt
OOPXOG YWPELE AUXPTIOG OUYXATAPBAOEWS, TTAVTWS EXPATEL TGV LEPOULOTDV
0 péyoc ‘lepbbeog, GAog OV omep ExdNUOG €x TOD OWUATOS, OAOG
EELOTAUEVOG EOVTOD €V TOIG DUVOLS, XOL TTAGYWY TNV TEOS T DUVOVUEVOL
®OLVWVIOY, TOPOX TEVIWY Xol TV YVOEIRwY %ol TV UN YVOEILoY
OedAnTTTOC EXPLVETO».

'8 On the mystical theology, cf. V1. Lossky, The Mystical Theology of the
FEastern Church, James Clarke and Co., Ltd: Cambridge 2005.
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2. The realization through Hierotheus of man’s cognitive
deficiency about the formulation of words concerning the
divine

At this point, Pachymeres thinks it is necessary not to
discuss the details of what took place secretly during the
Assumption of the Virgin Mary, because either they are known
or, for the majority of people, they have remained secret.
Besides, there are not many relevant written testimonies'?. He
wishes, instead, to emphasize the description of the theological
superiority of Hierotheus over other sacred teachers, which is
differentiated and presents an excellent performance in several
points. The occasion of its prominence was a speech to crowds,
to orient them towards godliness. To further emphasize the
excessive degree of Hierotheus’ knowledge of the divine things
about the others, Pachymeres compares him to a sun whose
brilliance would be impossible to sense by a human being with
a direct movement of his eyes?®. Thus, from the outset, he
describes Hierotheus as a God-bearing quality that could be
associated with leading conquests for Theoretical and Practical
reasons.

As Pachymeres explained, this fact led the others to a degree
of self-knowledge and understanding of their capabilities,
according to the Delphic command of yv@6: cavtdy, since they
could become aware of their cognitive deficiency, regarding the
understanding and formulation of the divine things. This
cognitive inadequacy means that theologians are inferior to

9 Cf. Paraphrasis..., 692 A-B: «Koi {va oot mopoheiPpopey tér ToAL
G APONTOL TOlG TOANOTG, Ol CGOL EYVWOWUEVA, T YOOV EYVWOpéva, OTL gioly
QOONTOL XL LUGTLXA: 7] OTL OOL EYVWOUEVD, (G GYTL DTIEP TOVG TTOAAODG, Kol
68!:(9 ».

20 Cf. Paraphrasis..., 692 B: «Omepeiye ToDG TOANODS TGV LEPGV
BLBAOREAWY %oTE TTOAAODS TPOTIOVG, 0Lg &v GepVHVOLTO 6 Belog dLddoxalog,
(OTE 00X BV TOTE TTPOG TOLODTOV ALY AVTWTELY EveyeLlpoapey». In this
passage, we see the method of analogy, which Pachymeres uses quite often.
On an extensive elaboration of the method of analogy, cf. P. Ricoeur, La
métaphor vive, Edition du Seuil: Paris 1975.
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divine men, such as Hierotheus, in disposition and science?!.
Hierotheus’ great quality was insight, which was immediate
and was acquired after a long attempt to liberate his selfhood.
So, he is a "person" who would have used the divine gifts to
the utmost extent.

Finally, Pachymeres draws the following conclusion: one
could say that theologians should not hear and discuss
anything that has to do with the divine, not only if those who
listen to them do not know these things but also when they do
know them??. However, this preoccupation finally takes place
because of the realization that it is not fair to neglect the
possible divine knowledge that man could attain because he
participated in the divine grace. After all, man is asked as a
“person” to make use of the talents that have been granted to
him. Extending, we would emphasize that man should not be
led, on the one hand, to theoretical autonomies —that is, he
should not make theories on his own, but in the case of
Theology he has to rely on the divine texts— and, on the other,
to the self-sufficiency of his scientific subjectivism. After all,
knowledge of the divine is not of a cosmic order. And this
conclusion is grounded in the fact that the divine mystery is
by nature inconceivable. Moreover, it is emphasized that it is
aesthetically remarkable to share the divine mysteries with
others to feel that they are part of them. The natural
predispositions of the divine angels —who, on the one hand,
are in constant communication with the divine theory which
is appropriate to their ontological status and, on the other
hand, assure the benefit of the transmission of this knowledge—
lead in this direction?3. On the other hand, this knowledge and

U Cf. Paraphrasis..., 692 B: « Hyeig yop xotd 16" [v&b: oavtdy, Eonvtdv
oiobavéueba, ¢ obte vofjoor ixavidg ta Oelar ywpEoduey, obte eimelv.
[16ppw B¢ eopev Tiig EEews Ol ETLATAUNG TAY LEPDY AVIPDY».

22 Cf. Paraphrasis..., 692 B-C: «moMNy y&p 8v cOA&Betay elyopey xal
el TO0 uUNdOAWG &xoVely | Aéyety mepl TV Oeiwy, un 6t ye émi Tolg
AYVOOLUEVOLG, BAAGL %ol ETTL TOLG GxPLBAG YLVWOXOUEVOLS, EL U1 K0T YODY
elyouey».

2 Cf. Paraphrasis..., 692 C: «Kol eig t00t0 Mg Emetoay, 6Tt xahdy
€oTt ONAadT TO peTaddéval xol ETEEOLS THG EVOEYOUEVYS YVWOEWS, ol
Quowxal épéoelg TV Oelwy ayyéhwy Epetixdg el yAuyduevor Tig
mpoonxovorg belog Bewpiog».
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the way in which it should be approached are also presented
in the divine Scriptures, which also follow a certain order
regarding their books. This order suggested in the divine
Scriptures prevents curiosity, and meddlesomeness —or
conceptual technisity— about that which exceeds human
capacities. For instance, in the Old Testament we read
«OPNAoTEPS cov PN (htet, xol BaBuTépd cov pn Epedvoxh,
These sentences suggest a clear boundary. Correspondingly,
the divinely inspired texts motivate the transmission of the
doctrines according to the apostolic saying «& jxovoag mop’
gpod, tadta mopdbov motolg dvbpwmorg»?. Given that this
has been said by Apostle Paul, who follows Jesus Christ’s
teaching and example of life, it becomes clear that the
Christological direction in both Theoretical and Practical
reason, through mediations of course, is explicit. And as the
context of the Christian teaching is emphasized —and affects
the specific content of the names— an independent
anthropological attempt is not suggested here as well. So, the
man who has been proven that is appropriate, functions as the
middle between God and human beings, utilizing precisely the
qualities he had received from God.

At the end of the third chapter, Pachymeres stresses how
important is to obey these suggestions regarding how one
should approach divine issues so that those who can rise to
the highest levels of knowledge will not be left helpless?®.
Hence, they are asked to actualize what they possess as
“persons” from God. This explains the reason that (according
to Pachymeres) more treatises on the divine issues must be
written, which would explain in a more detailed way
Hierotheus’ teachings. However, Pachymeres points out that

% Ct. Sir, 3.21.

% Cf. 2 Tim, 2.2.

26 Cf. Paraphrasis..., 692 C-D: «Taig totadtong metbdpevol mapaiveseat,
TEOG THY €QPLXTNY T®V el eDPeaLY un ATOSELALACOVTES, GAAG %Ol TOUG
g1t Suvapévoug eig T xpeltTova xal LYNAGTEPD THG NUETEPOS EEEWS KOl
SVVAPEWG AVadPOPELY, aBondNTovg 0D PEPOVTEG XATAALTELY G TLUYOV, X
TooTNg O TG NuEeTéPag YoUePTODS dLdaoxoAlog dvoybnobor ueAAdvtwy
TLVEY €l DPNAOTEPOY YVDTLY ».
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nothing new can be added to what already exists?’. In general,
we should acknowledge that the text as a whole follows specific
principles and reveals factors of cognitive behavior, which must
not exceed ontological limits. If this is not respected, a
secularized type of theology could be introduced, which would
subordinate the uncreated to the conditions of the created. Or,
else, the cognitive and religious subject would actually follow
an arrogant idealism.

Conclusions

Based on what we have examined, we find that George
Pachymeres sheds light on the concept of “person” in the way
in which it is signified in the Christian context of a tradition
that starts from Dionysius the Areopagite. In particular, we can
draw the following conclusions:

1. The degree of perfection in understanding divine matters
is related to the way a “person” assimilates divine gifts and
cognitively conquers the theology of transcendence through the
evidential experience of the divine revelations. In this way, a
spiritual order is formed which also defines the degree of
proximity to the divine transcendence. This order includes
those who teach but also those who are taught. Those who
teach seem to be from a gnoseological point of view superior
to those who are taught. So, a “person”, like Hierotheus, can
enter into issues which others cannot understand or discuss.
To describe this in theoretical terms, a “person” who utilizes
the divine gifts can move beyond the boundaries of apophatic
and affirmative theology. They are included in the realm of
superlative theology.

2. Hierotheus is a “person” who acquires some specific
values. His focus on God and the divine gifts that he has
received from Him makes him a capable theologian who can
inspire all those who hear his teachings. Moreover, his
teachings do not come from an autonomous theory that he
himself handles. They come as a divine illumination, which he

¥ Cf. Paraphrasis..., 692 D: «véov p&v tol xol E€vov oD TOALGVTES
elonyelobar xol StdGoxely».
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earns due to his “personal” struggle to approach God. In this
case, the question of the values of the “person” is related to the
question of proximity to divine matters, which in great divine
personalities come through ecstasy. That is to say, certain
“persons”, like Hierotheus, turn their ecstatic experience into
an epistemological and moral example through the way they
project it to others as well as through the way they think, act
and live. In this way, they broaden the existential horizons of
the ecclesiastical body. They even strengthen faith in a reality
which is not directly empirically comprehensible to this body.

3. These persons have assimilated the property of “the
image” to the fullest extent; that is, their freedom to follow
whatever path they want and activate it in such a way that
they open other paths for “likeness” not only for themselves
but also for other believers. Hierotheus is a “person” who has
chosen to come close to God and be a teacher for others, not
only in special theological issues but also regarding moral
stances in life. So, here too the relevant process is accomplished
cognitively and morally or generally existentially. The degree
of knowledge of God is related to the degree of self-knowledge
of the persons in terms of their awareness of their cognitive
insufficiency and their absolute subordination to the divine.

4. Because of this power of seeing God and because of their
interventions by which they offer the real meaning of
situations, these “persons” are considered to hold evaluative
and functional primacy among the hierarchs. Therefore, they
can give fulfilling powers to the lower cognitive orders. In this
way, an ecclesiastical hierarchy is formed, within which the
ontological qualities which are provided by God are
transformed into a functional capacity that reflects the degree
to which the possibilities for reading theophanies are activated.
In this sense, the ecclesiastical hierarchy is considered an
institution through which these persons receive and utilize the
divine gifts and serve as an example for other “persons” who
had been also created according to the “image” of God and
need to understand how they could accomplish the
eschatological purpose of their existence, that is, the “likeness”.

As an extension, we would contend that through Hierotheus
and his example, Pachymeres attempts not only to praise this
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particular hierarch but also to present the requirements for a
“person” who is placed in the context of Eastern Christianity
to come closer to the divine mystery. Undoubtedly, this divine
mystery is covered by apophatism. But, the more someone
realizes the qualities of “personhood” he has received and the
more he utilises the free will he owns to combine theoretical
and practical reason according to a particular style of thought,
action and living the more he understands the divine issues.
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