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H Zqpoaocio tng Opnoxesvtinng Exmaidsvorg
otov Xrepvo Toapoayuévo Kdopo Mog

IIétpog Mavaytwtdmovrog =, AvarmtAnpwtig Kabnyntig Tu. Ocoroyiog A.IL6.
Yrevuvog Exdoong/Zdvtoag

H emoyn oty omota {odue yopoxtnotletorl amd pla mAnbwpa aviipdoswy. Amd ™
uLoe TAELEA, M TEXVOAOYLXY €EEANLEY, M TANBWE g TANpoopiag xot N ToryrdouLo
emxovwviar divovy atov avbpwmo T duvatétTTor vor Yvwpilet, vor OMULOVEYEL, vo
ovvdéetot. ATd v &dAAY, o idtog avbpwTog poLdlel Lo KOYOG, Lo POPLOUEVOGS, TTLO
EVGAWTOG o Pevdeic eLdNoELS, o LOE0AOYLXES ETLBOAEG, OE XPLOELS TAVTOTNTOG XOL
vonuotog. Méoa o’ avtdy Ttov Topaypévo xoouo, v BOpnoxevtixn Exmaidevon
oVaOELXYVETOL OYL €val OTTAG OYOALXO L&bnua, ovapeoo otoe DTTOAOLTT, OAAG XWPEOG
TIVEVUOTIXNG  avaTvons, xoaldépyeias nbovg xon ovalitnong vonjuatos Cwis. H
eumeLpla, TO ELAGTLUO XOL TO LEQAXL TWY CUVOSEAP®Y TTOL ULAXOVTOL XoONUEPLVE TNy
atbovoa elvor oL aPevdeis paptTvpeg awTG TG dLamioTWoNC.

H exmaidevon oto oOvoAd tng xoheiton onuepa vo LTMEETNOEL Toy Avbpwmo
OANOXANPWUEVOL — O)L G TOPOYWYLXN LOVADX, OAAGL G OVTOTNTO. OTYNV OTOolo
oVOYVWELLETOL EYYEVWS N aELOTPETELY, €vvolar oL amodidetol Osoroyixd pe Tov 6po
npoowmo. Qot600, 0 dvbpwTog dev TPOadLopileTaL omd TO GUVOAO TV BLOAOYLXWDY
TOU AELTOLPEYLWY 1] OO TG ETUOLWEELS TNG xabnuepvotntag Ttov. I’ avtd xar 7
ovbpwmoxevTpLnn Tondelor ®xtvSLYEVEL YO TTOPOUELVEL LOVODLAGTOTY), OV ALTTOXOTIEL OXTTO
™ pETOQULOWY] NG dtaotooy. Edw axpifcg n Opnoxevtinn Exmaidevon mpoopépet
XATL LOVOOLXO: OVOLYEL TOY YOU X0l TNV XaEOLA 0TV LTEPBATIXY OVaQOopd, OTNY
ovolnnon g AMbelag ov Sev TEPLOPLETOL OTN YVWOY, OAAG UETOALOPPWYEL TOY
avbpwmo cowtepxd. Asy mpdxetton yia €mBOAN TioTNg, OAA& Yo TPOOXANOM OE
dLéroyo pe to Muothoto s OTopéng.

Xty 0p0680EN mtapadoor, 1 Yvwon dev droywpeiletor amd ™ (wh. H aAnbeia dev
elvor onENUéVY évvola, Al éva Ttpdowmo — elvor o (3tog 0 XpLotdg, «7) 080¢ xal
N GMbeir xai 7 lwi» (Iw. 14,6). H Opnoxevtinyy Exmaidevoy, Aoumdy, Sev
mepLtopiletal ot LeT&doon TANpopopLwy Yo Honoxeieg N ddypotor elvar moudeio
oxéong: oyxéon e Tov O, pe Tov EaTH, e TOV GAAOY, UE TOY xOop0. Méoa amd o)
™ oxéon, o pobnteg pobaiver va oayomd, vo SLoAEYETOL, VO XOTOVOEL TN
SLOUPOPETIXOTNTA, VO YALPETOL TNV OULOPPLE TOL SNULOLEYNUEVOL XOGUOU.

XTOV ONUEQPYO XOOUO TWY CGUYXPOVOEWY XOL TWY TOADCEWY, 7 OpnoxevTixn
Exmaidevon pmopel va Aettovpyfoet emiong xow xoTeEo Y WG YEQPLOA CUUPLAIWGNG.
Aev eivar tuyoio 6Tt Omov vmoPabuiotnxe, avEndnxe 7N MO odyyvon xar o
oxeTxtopog. Otav o avbpwmog amoEevwveTtol amd 1o Lepd, YEveL To UETPO: TV O
Bebg amopaxpdveTor omd Ty Tondela, TéTE N Todelo TadEL var efvot avBpd vy, Ko
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putor owdelor Tov  yaver Tor PBaotxd oavHpwTOXEVTOLKA YOEOXTNELOTIXAL TNG EXEL
EAGLOTOL VO TTPOGPEPEL GTNY XOLvwvioe L€oa oTNY omolor ovamtiooeTol. ATO TNV GAAY
TAELPG, av 1 BpnoxevTixy] Exmtaidevon eunvéetar amd To TVEOLUO TNG TTANPOLS %Ol
OAOTTAELPYG AVATTTUENG TV LabNTwY, UTOPEL vor SLopop@rosl ToATeg eAebbepoug,
gLpnVLxovg, vtevbvvouc.

Mo atd TLg PEYAAES TTPOXANTELG TNG ETTOYNG LOG ELVOL 7] LTTOUAYEVGY] TOV XOOULOV,
TTOL  OLVOOEVEL TLG OLOPXWG EUPOVIIOUEVES EVIUTTWOLOXES ETILOTNUOVLXKES  XOL
TEYVOAOYLXES TTPOOd0LG. O dvOpwTOg WOTOGO, XOVPAGUEVOG OTTO TOV WQEALULOUO %O
TN OLVEYY TEXVOXEOTIXY Tleom, OuPpd yioe oavbeviixdtnra. H ouyn e otwmn,
TPOGELYY], E0WTEPXOTTO: {NTé vor Bounbel Tt vITGEYEL *&TL TP OTtd TO &LETO, TO
xonotxd, to petpnoipo. H Opnoxevtinn Exmaidevon, étav aoxciton pe oeBaoyd,
ETUOTNULOVLXY] TANEOTNTO. XL TVELUOTLXY] evotonoio, UTopel vor ovolEel owTd TO
nopafvpo Tpog To dmerpo. Now Seiket 4Tt n avBpddymivn OtopEn dev eEavtAciton aTovg
BroAoytxolg g 0pllovTES 1) OTOV EVTIUTTWOLOOUO TOL EPNUEPOL, AN TTPOGBLOPLLETOL
WG TTPOTWTTO XANTEWG XOL KOLVWVIOGS.

[MopdAAnAa, wg iiaitepo xpiotun vy T0 POy TEETeL var Oewpnbel xoar 7
Stamodtiousny Swxotaon g Opnoxevtixig Exmaidevorng. Xe uto xovwvio
TTAOVPOALGTLXY], HTTOV GLYLTIAPYOVY TTOLXIAES DPNOAEVTIXES KOl TTOALTLOULKES TOVTOTY-
teg, elvor adtovonto to pdbnuo twv Opnoxsutivwy va xobiototor dpyovo Storyw-
oLopov, avtibeto opeiAetl vor SLOLOPPWVETOL OE £QYOOTNPLO GEBAOUOD oL SLOAGYOU.
H Opb6630En Ocoroyio, pe tov avlpwmoroyixd g TAOVTO, UTOPEL VO TTPOCPEPEL
xaboplotind os awTOHY TOY dLdAoYO: dLdaoxovtog 0Tl xd&be avbpwrog, aveEoptiTwg
TloTNg, elvar exdva Oeod, dElog oeBaopod xot aydamnns. H yvwon touv «GAlov» péoa
omd mvedpa oAnbelog o ayamng odnyel Oyt o OYETXLONO, OAAG oc PBobiTtepn
xatovénon tov awtod. To TANbog Twy £TepddoEwy xot etepdfonoxwy pobntwy Tov
eTAEYOLY v uny axoAovBroovy Ty 086 Tng amoaAioyrs omd To udbnuo Twy
OPNOXEVLTIXWY POVEPWVEL oL OTL TTEOCAOUBAYOLY QLT TNV TEOYLATIXOTNTO OAAG
xol OTL Ol CUVASEAQPOL EXTIOLIELTIXOL €QYALOVTOL GLOTOLYOVUEVOL GTO awbevtixd
TIVEDULOL TNG ELOYYEALUNG SLOAOHOALOG TNG oY ETING.

H Opnoxevtiny Exmaidevon eivor emtiong xwpog epmetpiog xot 6yt névo Hewpntixod
Adyou. Evtog tng epunvedovtal xot TopouotalovTol 1 Asttovpytxy (w1, N TEOCELYY),
T €QYOL OYATING, N LN TNG HOLVOTNTOC, OYL GOV TUTILXES «OPAOTNELOTNTEG», OAAG WG
TPAEeELS pomorng oto Mbog g Boaotieiog. EEGAAOL, 0Ty x0otpdLd NG YOELOTLOVLXYG
ddaoxoMog yvwpilovue 6Tt 1 Oeoroyia dev eivar Bewplon tept B0V, aAld AGYOG TOL
{dvtog Oeob péoo oty ExxAnoia. Ay autd «eTaQEOOTEL» 0TNY ToUdOYWwYLXT TEAEY,
T6te N Opnoxevtixn Exmoidevom UETAUOPPWVETOL OO TUNUO TOU OVOALTLXOV
TPOYPAUUOTOG OE LoPTUPLO {wNe.

Xto mAaloto tng obYXEovrg exmaldevong, OTov JlveTal EexwELOT €UPAOY OF
OckLoTNTES, ATTOSOTIXOTNTO KO ETPNOELS TWY ATOTEAEOUATWY, ELVOL ATTOEOLTNTO 1
Opnoxevtixn Exmoaidevon vo vmevbopller 61t o Betiniopdg dev opxel yia tny
XATOVONON TNG TEOYRATIXOTNTOG OVTE YLoL TNV 0Lx0d0UNoY evOg BLedatiov LEAAOYTOG.
Ymépyovy OStootdoelg g oAfbelag oL  SLaPEdYOLY xOL OO TOL TEAELOTEQX
CLUOTAUOTO LETEPNONG, OTTWS LTIAPYOLY XAL TTLYES TNG AVOPWTLYNG TPOCWTLXATNTES
OV OEV LTTAYOVTOL OTXELTNTO OTNY ETUXOATELX TNG AOYLXNG. ACQOANG %ol Ol
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oUYYEOVOL EXTIOLIELTLXOL GTOYOL SLATNEOVY TNV aElo XoL ONUAGLO TOLG, OAAG LOVO VOu
yéoovpe Bo €xovpe, av eyxatarelpovpe atmvieg xor Tavovhpwmives aAnbeteg, dmwg
7 SvvaLx NG aydmng, N oolor «oVdérmote éxminter» (A Kop. 13,8). To vo pdbet
Xavelg vo oyord, va ovyyweel, vo eumioteveTtol, vo eATtilel amoteAel cEioov
ovoLooTixy] SeELOTNTOL LG, X YLo XOLYWYIL TTOL EXTIOLIEVEL OTO <TG VO XAVELS>,
N <TG Vo EXELS», 1 OpnoxevTinn Exmaidevon otxodouel To «TTg va elooit ».

Avovtippnta, N TEOXANON YLo TOLS/TLS OE0AGYOLS XOoL TOVG/TLE EXTTOLGEVTLXOVG ElVOLL
ueyoAn. H Opnoxevtinn Exmaidevon opeilel va ULA& 611 YADGGO TOU CNUEQX, XWELG
BéPBorar va podidel v atdvior aAnbetor Tg. Now elvo ETLOTNUOVIXE TEXUNELWUEVY,
Todoywytxd ovyypovy xal feoroyixd yviota. Naw ouvdéel tny mtopddoon pe ) Cwn,
T0 oyoAsio pe Ty ExxAnoio, vy mloty pe Ttov TOALTLIopO. O SdoxoAog Twv
OpnoxevTixwy dev eivol ATTAMG LETASOTNG YVWOEWY, OAAE UAPTLEOG VONUoTos. Kot
ovTl cuvtota poli evbBdyn xaw TEOYOULO.

XNUEPX, GTOVG XAULPOVG TWY UEYAAWY TEXVOAOYLXWY EXTTANEEWY, TOL UEGOLOVLOUOD
TWY EQUEUOYWY TNG TEXVNTNG VONLOCVVYS, N owvbpwmiotixy mondeio xabiototor t6o0
amopolTnTn 600 owToxTovLXy Ociyvel N mepbwptomoinon e, H xoAAépysio twv
0PETWY TOL Bor ASLTOLEYNCOLY WS AVTLOWUNTO OE EVAY TUTTOTTOLNUEVO «XOGUO TWY
UNYOVWOY» XaL N ovadelE Twv ofldy mov o Statmpioovy To Pabdtepor xow
EVLYEVEDTEPN AYOPWTILVOL YOO TNOLOTLXA ATEVAVTL 0T LETAVOHPWTILOTIXE *NEVYULOTO
OTTOTEAOVY TOUG TIVAWYES TNG TPOCPOPAS Tng ovbpwmoxevtoinig mondelog oTig
XOLVWVIEG oG, XTN AELTOLEYLOL OVTNG TNG TEOTPOPAS, To LTOBabPO Tng LTTOUYNOTG
ToL ZTTAcYLX0L BeavBpwyTon, Tov cuvodolmopel ue tov Ildoyovta Avbpwmo ko dev
xovpaletal yo Tov otnptlet, dtatnpel axépota v okl g, Ao xovté, xow To Nbog
™G SLoxoviog ToL PTAVEL PLEYPL TN Buala, ooy «To %xEPL TOL YPELALETOL VO ALWOEL YLOL
Vo S0VY T OXOTASLO PWS», xoTé Tov Ilownty, Asttovpyel WG TO PAEUOXO YLO TLG
UEYGAEG OO0ELS OTEATLGING TTOL  XVELEDOLY TNV  XOWYWYIKL UOG UTPOOTA OTLS
ofefaLdTrTeg Tov AVELO.

X pLow ETOYN OTTOL 0 XOOUOG TAAAVILETOL 0Tt XAAETTAAANAOLG TTOAELOVG, ATEAED-
TNTY] TTPOGPUYLA, XOLVWVLXES OVLOOTNTES Ko TePLBoAAovTiny] xplom, 1 Opnoxsvtixm
Exmaidevon pmopel vo @wTioel Tov dpOU0 TPOG ULaL OtX0A0Ylor TOU TOOGWTTOV XAl
™6 oxéons. Mmopel vo xohAtepyNoeL Tov oefBooid TPog TN dNULOLEYLO, VO ELTIVEVTEL
™V ELPNVY, VO SLOUOPPWOEL INULOVEYLXEG OLVELONOELS XOWVwyLXYG cvbBivng. O/H
pobntig/totae mov pabaiver vo BAEmer Tov x60po g dwpo Tov Beod, OHo Tov
UTINEETNOEL UE OEPRATUSO KoL ELYYWUOGVOYT.

To péAhov tng mondeiog dev PploxeTor OTLG TEXVOXPOTIXES €EELOLXEVOELS %Ol
OckLotTeg, oAAG oty avbpwmid. Ko ot amd v TAsvpd g duwg, ypetaleton
otleg mvevpotixés, Oepéhio MOwd, mpoomtixy, eoyatoroyixr. H Opnmoxsvtixy
Exmaidevon eivor o Oepotopdronog avtoy Twy aElwy. Aev mpoontabel vo amodeiEet
™V TOTY, OAAG Vo BelEel OTL Ywplig oy, He TNV EVEPVTEPN EVVOLaL TNG EUTILGTOOVYTG,
™M eATidag, TG ovapopas, o ovbpwmog yavelr To x€vtpo Tov. Omwg €Aeye o
Ntootoyiépont, «ywpic Ocd, 6Aa emitpémovtoal». Me tov Ocd duwg, Ao pwtilovtal.

' owtd, n amootoA] Tov cUyypovov Sdoxohov Oeordyov eivor ofuepo TLO
ETMElYOLOO %Ol TPOENTLXY OO TOTE. e €YY XOOUO TOL XATOXAVLETOL OTtd
TANPOQOPiEg OAAR oTevalel oamd EAAeuPn voNuotos, o BOeoAdyog-exmondevTinds
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xohelton voo Bopioet 6t N aandeio dev eivarl dedopévo, aAAd 0d6g, 6Tt M eAcvbepion dev
elvor TOVONTY, ARG PO TTOL XAUPTTOYOPEL OTNY EUuTovn orydmy), Ot M TTodeion ey
glvol UNYOVLOROGS, AAAG GTOPOOYOOTAGLUO AELTOVQYNUA.

H Opnoxevtiny Exntaidevon, dtav epmvéstor amd ovt) Ty oTTTixy, YIVETOL QWTELYN
popTLplal EATIOOG LEGO GTO OXOTLOUEVO XOL TOPOYLEVO TIEAXYOS TNG aotébetag. Mog
vrevbouilet 4L, PE€oor OTOV TOPAYILEVO KOO0 LG, DTTAPYEL TTAYTOTE YW, TO (PWG TTOV
ewTtilel «mavta dvlpwmoy Eoxduevoy eic Tov xdouov» (Evyq A 'Qpoac). Ko awtd
T0 Qwg elvor N oAnbeta Tov eAsvbepwvet.

To mopdy tedy0C, dTTwe xaL 6Aa Taw Tponyovueve tov EAOE, vrmpetel vopilovpe
oVTY axELBG TNV TEOOTTTLXY, OTWS GAAWGCTE (VoL XL TO TVEVUO TOU OLOTIVEEL
oVvoro To evyeipnuo tov «KAIPOY». Xto 1tedyog awtd Oo Ppeite v €psvva Tov
Moavoin Hamoaiwdavvoo, oty omolor ovadetxvieTol 0Tl 1 amoteAcopatiiy] MevtopLxy
Kabodnynmon oty Ilpoxtinyy Aoxnon ovuvdudlel xateLOLYTIXES KOl OTOYOXOTLXES
TPOOEYYLOELG oL EVIOYVEL TNV OUTOVOWULD, TNV  OVOTEOQOJHTNOY]  XOL TNV
ETLOYYEALOTLYY] OVATTTUEY TV LTOYPNPLLY exTtotdevTixwy. [lapovaolalovtor emiorng
amd tov I'idpyo I'xpidn Tor TOAD evdiopépovtao amoTEAEGUUTO EQELYOG, GTNY OTTOLO
amdgortol Tov Tunuatog Ocoroyiog tov EKITA afloAdynooay tig omovdég toug.

21 N Toug HEAET, N Mopia KovAovpidn xot o Avootdolog XLdtpog avaAbovy
312 dpaotnoidtnreg vmioywywy yia To [Idoyo, Seiyvovtag éupooyn otny emtxovwvio
XL TLG TEYVEG, TEPLOPLOWO OTLS OeTixég emOTRUES XL aLENUEVY] XPNON PNELOXDY
EQYUAELWY, TTPOGPEPOVTAS YENOLLA TToLSoYw YL OESOUEVR. ATtH TN dLx] TOL TAELPA,
o Awovborng Aonuiadng avoAdel o ayYAdpwvo dpbpo, xal pe Baon ™ Oewpio Tov
douxwy, Tov TPOMO pE TOV Omoio v Opnoxsvtixy) Exmoaidcvoyn Siapop@iver
«XOVoVLXOTTOMUEVO» Opnoxeutixd vmoxeipeva péow melbopylog xor emTiENoNS,
TPOTEVOVTOS ONUOKPATIXOTEPESG, CUUUETOYLUES ALY WYLKES LOPPES AVTIOTAONG KO
OVOOTOYOOUOD. ZE €va eTioNG oryYAOPwvo dpbpo Ttoug, ot Aptadvyy Kovlén, Nixog
TorpéBerog o [MoAdxapmog Kopapodlng eketdlovy amderg xobnyntwy HcoAdywy
xol  pobntwy  oxetixd pe T SLodxTLoXY]  OLSAOXOAL  TOL  PAONUOTOS  TwWY
Opnoxevtinwy péoo oty Tovdnula, deiyvovtoag Tt N ToLdaywyLxy XONon PNELoxwy
epYOAElwY evioyvoe To LobONTIXG eVOLOPEPOY, YWELE XATOLO LOLALTEQRY OTTWOAELX TNG
ToLoTTog Lébnomng.

H Eppéicio Xotl{nBaoiAoyAov amd Tny TASLER NG OLEPELVA TLG MEYEAEG
SLYATOTNTES GLUBOANG TOL PLAHNUATOS TV OPNOXELTLXWY OTNY EVTOEN LoONTOY/TELY
UETOVOOTELTIXNG TPOEAELONG OeVTEPNS Yewbg oty Asvtepofdbuta Exmoaidevon.
XnpLlouevy o€ €var GOVOAO GUVEVTEVEEWY UE BEOAGYOVG EXTTOLSEVTIXOVS SLATILOTWVEL
ToV POAO TOL PabNUOTOG TwY OPNOAEVTIXWY GTNY ATTOLTOOUEVY] AVATTTUEY ocBaopol,
OAMNAEYYONG %ot ovexTxdtnTag.  [lopdAAniar  xatadetxvdel  xol Ty ovayxy
ETULUOPPWOTNG EXTTOLIELTIXWY XS ot TN evioyvong StabepaTinedy cLVEQYAGLOY,
Yoo vao vePPabody oL TTPOXANOELS TWY OTEPEOTUTTWY XOL TNG EAAELYPN XATEAANAOL
UALXOD.

To tely0g OAOUANPWVETOL HE TPLOL XELLEVOL OULALDY ATTO TNV NUEPLSOL TTOL OPYAVWOE
0 «KAIPOX» yia v copt) Twv Ty lepopywy to 2025. To dedtepo pépog g
exdONAwoNg NToy  aplepwpévo oto 15 ypdvio mapovaiog tov OcoAoyixol pog
Yuvdéopov otov OMUoaLo Adyo. T dtxn Tov oLUPOoAN, o MiATLadng Kwvotavtivov
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ovadetxyiel T ptloomaotixy] avbpwmoroyio Tov aostélov [lavAiov, cvoyetilovtdg
™ pe v xplon mlotng, mowdeiog xot HcoAoyixod Adyov ot CUYYXPOVY «UETOYOL-
OTLOVLXT> XOLYWVYIO, XOlL TOVILOVTAG TNV ovaYxn TTEoENTLXNG, {wvTavng Beohoyiog, eve
TOPSAANACL ovoADeL T oyéon Exxinolag-Kpdtoug, tov péro tng Ocoroyiog xot
ONUOGLO. EVOG oYOLXTOD, TIOLIAYWYLXE OLOLOOTLXOD LoBNULoTOg BPNOHEVLTIXWY YLOL UL
TTOAUTTONLTLOULXY], OMUOXPOTLXY] XOwviat TLoTNG %ol OLOAGYOV. XTY] OLVEYELX Ol
Koaztepiva Ileviptin-Zoyopdxn xor Ionydpng Mavpoxwotidng xatobétovy tig Sixég
Toug TopepPacelg yiao Tov poho mov €monke o «KAIPOX» otmv avafBabuion g
Opnoxevtixng Exmoaidevorng, T obvdeoyn petakd 6Oeoloyiog xow xowvwviog, Tnv
ETUOPPWOY TwV OeoAdywy xor Ty Tpowbnon evdg avoixtod xor StaAoyixkol
uobnuortog OpnoxevTLNWY.

The Importance of Religious Education
in Our Troubled World Today

Petros Panagiotopoulos """ Associate Professor AUTh / Editor-in-Chief

The era we live in is characterized by a multitude of contradictions. On the one
hand, technological advancement, the abundance of information, and global
communication provide humans the ability to know, create, and connect. On the other
hand, the same person seems lonelier, more afraid, and more vulnerable to fake news,
ideological impositions, identity crises, and crises of meaning. In this turbulent world,
Religious Education emerges not just as another school subject but as a space for
spiritual breathing, moral cultivation, and the search for the meaning of life. The experience,
dedication, and passion of colleagues who fight daily in the classroom are irrefutable
witnesses to this observation.

Education is now called upon to serve the whole person — not as a productive
unit, but as an entity in whom dignity is inherently recognized, a concept that is
rendered theologically with the term “person”. However, a person is not defined by the
sum of their biological functions or by the pursuits of their daily life. That’s why
anthropocentric education risks remaining one-dimensional if it is cut off from its
metaphysical dimension. This is precisely where Religious Education offers something
unique: it opens the mind and heart to transcendent reference, to the search for truth
that is not limited to knowledge but transforms the person internally. It’s not about
imposing faith but about inviting dialogue with the mystery of existence.

In the Orthodox tradition, knowledge is not separate from life. Truth is not an
abstract concept but a person — it is Christ himself, “the way and the truth and the
life” (John 14:6). Religious Education, therefore, is not limited to the transmission of
information about religions or doctrines; it is education in relationship: a relationship
with God, with oneself, with others, and with the world. Through this relationship,
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the student learns to love, to engage in dialogue, to understand diversity, and to
appreciate the beauty of the created world.

In today’s world of conflicts and polarization, Religious Education can also function,
and indeed primarily, as a bridge for reconciliation. It is no coincidence that wherever it
was downgraded, moral confusion and relativism increased. When man is alienated
from the sacred, he loses his measure; when God is removed from education, then
education ceases to be human. And an education that loses its fundamental human-
centered characteristics has little to offer the society in which it develops. On the other
hand, if Religious Education is inspired by the spirit of the full and well-rounded
development of students, it can shape free, peaceful, and responsible citizens.

One of the great challenges of our time is the disenchantment of the world, which
accompanies the constantly emerging impressive scientific and technological
advancements. However, tired of utilitarianism and constant technocratic pressure,
man thirsts for authenticity. The soul seeks silence, prayer, and inwardness; it seeks
to remember that there is something beyond the immediate, the practical, and the
measurable. Religious Education, when practiced with respect, scientific rigor, and
spiritual sensitivity, can open this window to infinity. To show that human existence
is not limited to its biological horizons or the fascination with the ephemeral but is
defined as a person of calling and community.

At the same time, the intercultural dimension of Religious Education should be
considered particularly crucial for the present. In a pluralistic society where diverse
religious and cultural identities coexist, it is unthinkable for Religious Education to
become an instrument of division; instead, it should be shaped into a workshop of
respect and dialogue. Orthodox theology, with its anthropological richness, can
contribute decisively to this dialogue, teaching that every person, regardless of their
faith, is an image of God, worthy of respect and love. Knowing the “other” through a
spirit of truth and love leads not to relativism but to a deeper understanding of oneself.
The number of students from different religious backgrounds who choose not to opt
out of Religious Education shows that they understand this reality and that their fellow
teachers are working together in the authentic spirit of the evangelical teaching of love.

Religious Education is also a space for experience, not just theoretical discourse.
Within it, the liturgical life, prayer, works of love, and community life are interpreted
and presented, not as typical “activities,” but as acts of initiation into the ethos of the
Kingdom. Furthermore, at the heart of Christian teaching, we know that theology is
not a theory about God but the word of the living God within the Church. If this is
“translated” into pedagogical practice, then Religious Education is transformed from a
part of the curriculum into a testimony of life.

In the context of modern education, where special emphasis is placed on skills,
efficiency, and outcome measurements, it is necessary for Religious Education to
remind us that positivism is not sufficient for understanding reality or for building a
sustainable future. There are dimensions of truth that escape even the most perfect
measurement systems, just as there are aspects of human personality that do not
necessarily fall under the domain of logic. Certainly, modern educational goals retain
their value and importance, but we will only lose if we abandon eternal and universal
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truths, such as the dynamic of love, which “never ends” (1 Corinthians 13:8). Learning
to love, forgive, trust, and hope is just as essential a life skill. In a society that educates
us on “how to do” or “how to possess,” Religious Education builds on “how to be.”

Undoubtedly, the challenge for theologians and educators is significant. Religious
Education must speak the language of today, without, of course, betraying its eternal
truth. It should be scientifically documented, pedagogically modern, and theologically
authentic. To connect tradition with life, school with the Church, and faith with culture.
The Religious Education teacher is not just a transmitter of knowledge but a witness
to meaning. And this constitutes both responsibility and privilege.

Today, in an age of great technological surprises and the messianism of artificial
intelligence applications, a humanistic education is becoming as essential as its
marginalization appears suicidal. Cultivating virtues that will act as antibodies against
a standardized “world of machines” and highlighting the values that will preserve the
deepest and noblest human characteristics against transhumanist doctrines are the
cornerstones of the contribution of human-centered education to our societies. In the
context of this offering, the background of the reminder of the compassionate godman,
who walks alongside suffering humanity and never tires of supporting it, retains its
full value. Up close, the ethos of service that extends to sacrifice, like “the candle that
needs to melt for the darkness to see light,” according to the poet, acts as the antidote
to the large doses of despair that grip our society in the face of tomorrow’s
uncertainties.

In an era where the world is plagued by successive wars, endless displacement,
social inequalities, and environmental crises, Religious Education can illuminate the
path toward an ecology of the person and relationship. It can cultivate respect for creation,
inspire peace, and shape creative minds with social responsibility. The student who
learns to see the world as a gift from God will serve it with respect and gratitude.

The future of education lies not in technocratic specializations and skills, but in
humanity. And it, for its part, also needs spiritual roots, moral foundations, and an
eschatological perspective. Religious Education is the guardian of these values. It is
not trying to prove faith but to show that without faith, in the broadest sense of trust,
hope, and reference, man loses his center. As Dostoevsky said, “without God,
everything is permitted.” But with God, everything is illuminated.

Therefore, the mission of the modern Religious Education teacher is more urgent
and prophetic today than ever. In a world overwhelmed with information but gasping
for meaning, the Religious Education teacher is called to remind us that truth is not a
given but a path; that freedom is not self-evident but a gift that bears fruit in loving
service; that education is not a mechanism but a resurrection liturgy.

Religious Education, when inspired by this perspective, becomes a shining witness
of hope within the darkened and troubled sea of instability. It reminds us that, within
our troubled world, there is always light, the light that illuminates “every human
coming into the world” (First Hour Prayer). And this light is the truth that sets free.

This issue, like all previous ones of GjRE, serves exactly this perspective, following
the spirit that permeates the entire “KAIROS” project. In this issue, you will read
Manolis Papaioannou’s research, which highlights that effective mentoring in teaching
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practice combines directive and reflective approaches and enhances the autonomy,
feedback, and professional development of prospective teachers. George Grilis also
presents the intriguing results of research in which graduates of the Department of
Theology of the National and Kapodistrian University of Athens evaluated their
studies.

In their study, Maria Koulouridi and Anastasios Siatras analyze 312 kindergarten
teachers’ activities for Easter, highlighting a focus on communication and the arts, a
limitation in the natural sciences, and increased use of digital tools, offering useful
pedagogical data. For his part, Dionysios Asimiadis, based on Foucault’s theory,
analyzes in an English-language article the way Religious Education shapes
“normalized” religious subjects through discipline and surveillance, proposing more
democratic, participatory pedagogical forms of resistance and reflection. In another
English-language article, Ariadni Kouzeli, Nikos Tsirevelos, and Polykarpos
Karamouzis examine the views of Religious Education teachers and students regarding
the online teaching of Religious Education during the pandemic, showing that the
pedagogical use of digital tools enhanced student interest without any significant loss
of learning quality.

Emmelia Hatzivasiloglou explores the great potential of the Religious Studies course
in the integration of second-generation immigrant students in Secondary Education.
Based on a set of interviews with theologian teachers, she establishes the role of the
Religious Studies course in the required development of respect, solidarity and
tolerance. She also demonstrates the need for teacher training and strengthening
interdisciplinary collaborations, to overcome the challenges of stereotypes and the lack
of appropriate material.

The issue concludes with three speech texts from the one-day conference organized
by “KAIROS” for the Feast of the Three Hierarchs in 2025. The second part of the
event was dedicated to the 15 years of our Theological Association’s presence in public
discourse. In his contribution, Miltiadis Konstantinou highlights the radical
anthropology of the Apostle Paul, relating it to the crisis of faith, education, and
theological discourse in modern “post-Christian” society, and emphasizing the need
for a prophetic, living theology, while also analyzing the Church-State relationship, the
role of Theology, and the importance of an open, pedagogically substantive Religious
Education for a multicultural, democratic society of faith and dialogue. Katerina
Penirtzi-Zaharaki and Grigoris Mavrokostidis then submit their own interventions on
the role played by "KAIROS" in the upgrading of Religious Education, the connection
between theology and society, the training of theologians and the promotion of an
open and dialogical Religious Education course.
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