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ATHANASSIA GLYCOFRYDI-LEONTSINI

Moral and Political Texts in the Age
of the Greek Enlightenment:
Tradition and Innovation

During the seventeenth and eighteenth centuries —the formative period
for modern moral philosophy— the topic of virtues and vices, and their
relation to the good life, was extensively discussed by moral philo-
sophers who set out virtue-centred and act-centred views, teaching either
a morality of virtue or a morality of duty.' The Scottish common-sense
philosopher Thomas Reid reminds us of the opposition between ‘virtue-
ethics’ and ‘Christian ethics’ when he characteristically says that:

Morals have been methodised in different ways... The Ancients
commonly arranged them under the four cardinal virtues of
prudence, temperance, fortitude, and justice. Christian writers, I
think more properly, under the three heads of the duty we owe to
God, to ourselves, and to our neighbour.?

Reid believed that Christianity teaches a morality of duty, not of
virtue, and it understands duty in terms of acts comlying with law; on
the other hand the commonest position in the seventeenth and eighteenth
centuries was that virtue is secondary to laws or rules. Neverthless
recent moral philosophy has seen a revival of interest in the concept of
virtue, the role of which was central in the moral theories of the classical
and modern moral traditions. In this paper, I will attempt to illustrate
the ways by which the classical tradition of virtue-centred ethics, mixed
with ‘Christian ethics’, was elaborated on modern Greek moral and
political thought. Focusing on moral® and political texts,* translated into
or written in Greek language, I will demonstrate that the aim of Greek
intellectuals in the Neohellenic Enlightenment was to educate students
into virtue by teaching them the role of virtue in the good life and by
showing the importance of some general rules and principles, as well as
of rights and duties. In this paper I also intend to examine the role of
translation in the communication of ideas and the cultivation of men,
dealing particularly with problems related to ethics and politics. As manu-
script culture, developed in Middle Ages and until the end of the
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sixteenth century, translations or interpretations, manuscripted or printed,
proved to be in the following centuries an effective vehicle for the
continuation of traditional philosophical schools and procedures and for
the expression and dissemination of new ideas and their infusion into
modern Greek thought. For that reason, I analyse, finally, the effects
produced by philosophical and other writings upon some audiences
living in particular social and historical settings, namely in Southeastern
Europe and in the other European territories where the Greeks were
living, after the fall of Constantinople (1453), in a wide geographical
area, in captivity or expatriated in the Diaspora.

It is impossible to understand modern Greek ‘virtue-ethics’ without
some prior understanding of the history of philosophy and the study of
Aristotle in modern Greece. The two last centuries of Byzantium left a
living tradition of studying the works of Aristotle, a tradition which
continued after the fall of Constantinople either in Western Europe,
where the Greek scholars found refuge, or in the enslaved Greek East.
All these Greek scholars studied, taught and commented on the Ari-
stotelian works using mostly Ancient and Byzantine commentators or
made editions of his own works.® At the beginning of the seventeenth
century a new way of studying the Aristotelian works was introduced by
Theophilos Korydaleas who brought in the Greek East the neo-ari-
stotelianism spread out in Padova by the teaching of Cesare Cremonini.®
Korydaleas and other Greek scholars such as N. Koursoulas, G. Vlachos,
I. Karafyllis, M. Syrigos, S. Kyminitis, loannikios Markouras, G. Soug-
douris, G. Koressios and A. Mavrokordatos made a new start at re-
vitalising Aristotle’s pre-eminence in education and learning by inter-
preting and commenting his own texts or by using his theories in fields
such as grammar, rhetoric and poetics as well as logic, physics, meta-
physics and ethics. Their textbooks were used until the end of the
eighteenth century and enjoyed an astonishing popularity in the Greek
East, although at the turn of the century the Aristotelian reputation “in
physics, manners and characters’” was challenged by the Greek scholars,
while some of them continued to use his Poetics in their literary theories
until 1880.%

The so-called Neohellenic Enlightenment (c.1750-1821), a movement
of teachers, preachers, aristocrats, merchants and men of letters, who
were key players in changing the attitudes of a wide audience by a
diversity of intellectual discussion, as well as the early Enlightenment
period, which starts at the beginning of the eighteenth century, were
centred on the nation’s respect for its own educational values and
traditions. Greek scholars recognised the authority of certain texts of the
ancient philosophical traditions. Aristotle was fundamental to the school
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curriculum and so remained until the middle of the century. His moral
writings were much respected and used extensively for linguistic and
pedagogical purposes. Stoic views on virtue were also discussed by the
Greek scholars, especially toward the end of the century, and were
infused into modern Greek culture through editions or translations in
vernacular Greek. Actually moral and political concerns led the Greek
scholars to a Christianised Stoicism. Adamantios Korais is a study case
for illustrating the Greek interest both in Aristotelian and Stoic ‘virtue-
ethics’, as his own editions of Aristotelian and Stoic works prove. Virtue,
the pursuit of happiness, and the tranquillity of the Stoic sage as well as
his role in society were also widely discussed by the Greek scholars.’
There were, in addition, other authoritative texts, mostly Byzantine,
known as ‘specula principium’ (Fiirstenspiegel, Mirrors of Princes)', with
a moral and political orientation, linking antiquity with the Byzantine
cultural tradition. These were ancient Greek and Byzantine texts as-
sociated with ethical and political instruction, like the speeches of Iso-
crates, of Synesius, of Theophylactus of Bulgaria or of Agapitos Dia-
konos, translated into common greek for a wider circulation. At the same
time European moral and political ideas were infused into the Greek
cultural tradition and a virtue-centred morality was shaped in which
“virtue-ethics” and Christian ethics were integrated. Translations such as
the Theatrum Politicum of Ambrosio Marliano, the Education of the Prince of
the French libertine La Mothe le Vayer or La filosofia morale derivata dall’
alto fonte del grande Aristotele of Emanuele Tesauro, some still in ma-
nuscripts, express the intellectuals’ interest in moulding virtuous people
and princes who would contribute to the common good.

Seventeenth and eighteenth century ‘virtue-ethics’ were directly
connected to Aristotelian moral and political philosophy that has been
transmitted through Byzantine learning. The Byzantine commentators of
the Aristotelian moral texts have focused quite extensively on the
question of virtue in monographs as well as in Nicomachean Ethics
commentaries." Their teaching preferences included the pseudo-Ari-
stotelian treatise On Virtues and Vices, which was in fact used as a Greek
language textbook as well as a moral textbook of educational value, until
the end of seventeenth century. This can be derived from the un-
published seventeenth century ‘exegesis’ written by Sevastos Kyminetes
of Trapezounta (1632-1702), a scholar of long educational activity in
three centres of Hellenism: Constantinople, Trapezounta and Bucharest."
Kyminetes, expressing the spirit of a ‘virtue-ethics’ morality, which
combines Ancient tradition with Christian, held that morality is tied to
salvation and tranquillity of soul and ends his exegesis of On Virtues and
Vices by advising the reader to be “prudent and reasonable, just, brave,
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wise and to make himself, when in proximity to wise and prudent men,
dear, alluring and praiseworthy”.” The problem of the distrinction of
virtues and vices is discussed in this work in the context of the passions
and the pleasures of the soul, while eudaimonia is considered “to be not
in the external goods, and useful and pleasurable..., but in the modest
goods which belong to the virtues of the soul; the special human goods
being the maximum perfection of the rational faith and the miraculous
association of the divine”. He also points out that the proper means of
achieving and maintaining a good life is through morals.

Kyminetes’ exegesis is dedicated to the Prince of Romania, Con-
stantine Bassarava, and is associated with the educational renaissance of
the Danubian Principalities and the productive Greek presence into them.
Kyminetes had interpreted extensively Aristotle’s ethical works, but his
exegesis and other commentaries remain unpublished.* Also unpublished
remains his commentary on the Nicomachean Ethics as well as his exe-
geses of the ‘Mirrors of Princes’” which were actually texts of practical
rhetoric that were advice to the Prince for a virtuous life and a fair
leadership.

The introduction of “Aristoteles latinus” was also realised with the
unpublished translation of Emanuele Tesauro’s book entitled La filosofia
morale derivata dall’alto fonte del grande Aristotele Stagirita by Demetrios
Notaras of Peloponnessos,”® pupil of Kyminetes and nephew of Patriarch
of Jerusalem Chrysanthos Notaras who, in the same way as his uncle
Dossitheos, has influenced the intellectual life and the Church of Romania.

All these moral and political texts suggest ways which anyone and
everyone can use to become virtuous; they aim at educating and sug-
gesting ways in order to lead the happy life, to be eudaimon. In their
discussions —that bear recognisable traces of the Aristotelian tradition—
friendship, religious faith, reason and emotions play a significant role for
the good life.

At the middle of the eighteenth century the Enlightenment’s values
and ideas were also introduced through translations of moral and
political texts. From the literature translated I will discuss in this paper
the cases of the Italian enlighteners Lodovico Antonio Muratori (1672-
1750) and Francesco Soave (1743-1816).° Muratori’s Filosofia Morale!” was
translated by lossipos Moissiodax (c. 1730-1800)*® who became familiar
with it during his stay in Padova where he studied at a time of reform of
the administrative practices and educational curriculum of its University.
lIossipos Moissiodax, a main figure of the Neohellenic Enlightenment,
who proclaimed the value of ‘healthy’ philosophy, in the sense of
‘sound’ philosophising, by which he meant free inquiry and the rejection
of prejudice and superstition, also attempted to support belief by
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reference to authority. He himself was a believer, respecting religion, but
also insisted on the autonomy vis a vis theology. He condemned the
Church for favouring Aristotelianism and declared that the Europe of his
day surpassed ancient Greece.

Moissiodax, who considered ethics to be the most important branch
of philosophy and part of ‘sound’ philosophy, chose Muratori’s ethics
because it dealt with “the well meant marn’s interest who strives first of
all for self-preservation, happiness and avoidance of sorrow”. Also,
because —according to his opinion— Muratori’s ethics was simple and
well-written and, mostly, because he was writing not as a theologian but
as a philosopher.*

As we can see, the interest of the Greek scholars is directed in that
period towards moral philosophy in the sense given to it by En-
lightenment that recognised man's right to earthly happiness.” Never-
theless, Muratori’s Filosofia Morale also takes into account that people are
sensitive to the goods and ills to which they are exposed in particular
situations, and proposes, at the same time, an act-centred morality which
will render people rational and reasonable.” Thinking of moral phi-
losophy as “the science of ethos and the study of human moral acts”, as
“the science of moral and rational acting”,”” he considers its teaching
necessary in order to educate the youth to be “wise, prudent and
happy” and to learn “the meaning of emotion (pathos) and appetite,
virtue and vice”.® Expressing the spirit of both an act-centred and
virtue—centred morality, he argues that “one should solely choose the
way of virtue” and he points out that man’s knowledge is based to the
acquisition of virtues, vices, emotions and duties that he should preserve
in order “to discipline himself prudently, to participate in government
with others praiseworthy” and “to perform his duty to God, to himself
and to others”.*

Muratori defines virtue, following Aristotle, as “practical exes of the
good™ and distinguishes between virtues and vices according to the
Aristotelian conception of virtue as a mean; he also defines the four
cardinal Aristotelian virtues of prudence, justice, wisdom and courage;
he finally distinguishes between duties or ‘orders’ towards God, his
fellow men, the state and himself on the basis of the four cardinal
virtues. According to Muratori, if our duty towards God is love and
obedience, our duty towards other men is love and justice, while
mediocrity and courage are duties towards ourselves. Justice in
particular is considered to be the “connecting bond of human polity” and
is necessary in every community. It is worth noticing Muratori’s special
mention to Aristotle’s definition of the Sovereign, according to which
“Sovereign is he who rules not in favour of his own personal interest,
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but he who puts forward the interest of his subjects first. This is what
distinguishes him from the tyrant who does completely the opposite™. It
is also worth mentioning the inclusion of “political love” as well as of
friendship, libertinage and gratitude among the duties we awe to our
fellow men. Muratori distinguishes the Christian love which is a
metaphysical virtue, from the political which is defined as a necessity
derived from the social and political nature of men and deals extensively
with prudence, a virtue that is considered by him as “the teacher and
the queen of all virtues”.” I should mention here that Muratori’s
translation was very popular among the Greeks as well as among the
inhabitants of the other Balkan countries where the Greek translations of
philosophical, scientific and literary works of the European En-
lightenment contributed to their cultural and political renaissance. On the
other hand, I would like to point out that Moissiodax —apart from being
Muratori’s translator— also had a real concern to reform the Greek
education and had contributed to the ‘enlightening of his compatriots by
writing a book On Education, influenced by Locke’s ideas. He had also
paraphrased Isocrates’ Discourse to Nicocles, for political and educational
purposes, that was published under the title A Version of the Discourse to
Nikokles on The Sovereignty or Political Chapters [Venice, 1779). Aiming at
advancing a more liberal educational system, Moissiodax made the above
mentioned ‘paraphrasis’ willing mostly to point out the role of virtues
within society and the significance of an enlightened political system.

In more or less the same way Francesco Soave’s ethics was
incorporated into Greek culture with a translation of his four volume
work entitled Istituzioni di logica, metafisica ed etica.” His works were
widely accepted among the Greeks and his philosophical, linguistic and
pedagogical ideas were infused into South-Eastern Europe through the
Greek translations. G. Konstantas, a progressive teacher and an im-
portant man of letters translated Soave’s four volume work, a translation
published in Venice in 1804. The criteria for the selection were as stated
by the Greek translator Soave’s eclectic writing and his friendly treatment
of religion.” Arguing for the significant role emotions and imagination
play in the moulding of human personality, Soave combines the
Aristotelian and Christian accounts of moral agency and advises the
youth to be “prudent, moderate and pious”. He also thinks that
“eudaimonia is based on the simplicity and innocence of the soul as well
as on its tranquillity”.* In fact, he actually identifies eudaimonia with
self knowledge”. The Italian philosopher following the common practice
of many eighteenth century philosophers was combining a virtue-centred
morality within a Christian doctrine of duties. Distinguishing virtues and
vices, he pointed out a moral doctrine according to which the moral
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agent “has to be prudent, benevolent and piteous” towards himself,
others and God.®

With translations like the ones mentioned above the European
dimension of the Greek cultural tradition became more apparent during
the period under consideration. The relationship between Greek culture
and contemporary cultural events elsewhere in Europe is also reflected
in other selected European texts which were translated into the modern
Greek language, and by which the moral and political ideas of many
figures such as Montesquieu, Locke, Voltaire, Réal, Rousseau, Herder,
Muratori, Soave, Beccaria etc. were spread out not only in the Greek
territories but also in the main cities of Central and Eastern Europe
where the Greek Diaspora flourished. Though the Greek intellectuals
continued to be interested in a virtue-centred ethics, they were par-
ticularly interested in an act-centred morality. The doctrine of human
and civil rights, that forms the spiritual centre at which all the various
tendencies toward a moral renewal and a political and social reform
meet, became at that time their main concern, as well as concepts as law,
nature, state and society —although virtue was not neglected but still
much discussed— and mandy as well as liberty which became a key
concept in modern Greek thinking.

In this discussion I have attempted to bring together the views and
interests of seventeenth and eighteenth century men of letters on
morality which became efficacious via the discernment of the emotions
and the distinction of virtues and vices and that of the duties and rights.
These scholars were teachers rather than original thinkers who inherited
their main concerns on virtue from ancient philosophy —especially
through Aristotle— and from some important Enlightenment thinkers.
Their concern was to offer a sound and liberal education and “an
archetype of perfection”, according to Adam Smith’s saying, in pro-
moting Ancient and Enlightenment values. I hope that I have
successfully illustrated the importance of all these figures to the study of
Greek intellectual history as it were for both the individuals and the
communities they inhabited in making apparent the necessity of virtue in
the moulding of society. It is not odd to say that during the early
Enlightenment and the Enlightenment period the nation’s enlightening
and its social and political awakening has taken place in a variety of
moral and political contexts assimilating in an eclectic way different
tendancies and philosophical theories.*
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IlepiAndn

Abavacto TAYKOOPYAH-AEONTZINH: HOwd xot moltixd xelueva xatd ™y enoxy
Tov NeoeMnyixot AwopwTtiouot: Hopddoon xaw Avovéwon

™0 HEAETN oTH Slepeuvd TNV opeToAoYXY xol xabnxovtoroyuy Nbu) Tov

NeoeAAvixod AtopwTiopod xat Tv oOVIECH TNG HE TNV TOATIX] péda amd
xefpevo N0é xow moMTixd oL aTodeXVOOLY TG oXEoelg TV EAMvwy Aoyiwv
pe ™V apyaloa AV QLAOCOQW TOPAB00N XoL UE TN SUTIXOELEWTOLXKY,
avtiotoiywe. ZTig opxés tov 1700 Ve 0 VEOOPLOTOTEALOUGG —TOoV 0700 O
Be6pihog Kopuvdoréag, o onpoaviixdtepog Neoéhinvog @uAéoopog, didaxdnxe
oto Iovemotiuo g IIadoBag and tov Cesare Cremonini— xvpldpynoe ot
@oocopu Ttoudeior TG EAAMMVIXNG AVOTOMG xot Tae €pYo TOLV AQPLOTOTEAY, %O
Oxt TAéoV N HEVOY TOL LTOUVAUOTO TWY PETOYEVECTEQPWY TOU OXOALXCTOV XXl
TUEOPEOTTAY, CNROTOSOTOVY TAEOV TY) SLOUOXOAA TWV QLAOGOPIXGY UobNuUd-
TV, XVPLWG TNG AOYLXNG, TNG ENTOPLXNG XL TOMTIXNG OAAL xot TNG MO, TG
QULOLNG %O TNG UETOPUOLXYG. EPUNVELTIXE LTOPUVARATA KoL «EENYNOELS» TWV
OPLOTOTEALXGY YWV, OCAAG X0t BUTAVTIVOY XEWEVWY TNG TPOXTIXNAG ENTOPLMS,
TOV YVWOTOV «XATOTTOWY NYERLOVWY», YOAPOVTOL YOl TIG OVAYXES TNG dLdaoKoL-
Alog xou yponoyromolodvtor oe 6Ao Tov 170 xot 180 cuwva. H apiototelne) n0um
vTEEe N TTAéov otabepy] PLAOCOPIX TTOPAS00oT, TOL XLELOEYoVoE o1 LeTofu-
Covtivy Sdoxtixng] TpoxTixy 6mwe awtd elvan poavepd and v Ilep! opetdy xor
xooudy eENYnon tov Zefoaotod Kopwitn addd xat omd ta oydMa owtod oto
HOuxed Nuxouayeta. Mapdhinha, Stomiotovetal 1 entidpoon g oTwixng niume,
N omolx dSdoxetar oTig TxoAég xot Tig Axadnpieg TOL EAAMVIXOD YWEOL XoL
™¢ votoovatohxig Evpwmmeg. O exAativiopévog Aplatotélng mpooeAxet emi-
ong ™V TPocox ] Twv EAMvwy Aoyiwy touv 1700 awdva, 6Twg autd elvon @oave-
6 amo TN petdgpoon Tov €pyov Tov Conte Emanuele Tesauro La filosofia morale
derivata dall’ alto fonte del grande Aristotele, LETAQPEOON TIOL PAVEPWVEL TO EVILAPE-
POV TOUG Yl TNV oPLOTOTEALXY N0y, N oTtolal cuvdéeTon pe TN XELOTIOVIXA. ISL-
attepn Eupoaoy dlvetal oty SLAXELOY TWV GPETWY XL KOHLOV XOL T SLATOTW-
07 GLVOAOL xoMUOVTLY TPOg Tov Beb, TOV €OWTO XAl TOLS AAAOLS avbpWTToUE.
Kota v mepiodo tov Neoehinvixod Awopwtiopod mopotnpeitar mopdAAnic
ELOAYWYN TNG VEOTEPLXNG QLAOGOPING Xl GTO TAXIOLO TWY VEWY EVOLUPEPOVTLY
Twv EAMvwy Aoyiwy petappdalovtal to £pyo Twv Montesquieu, Locke, Voltaire,
Rousseau, Muratori, Soave, Beccaria x.&. pe oxomd tnv nOuci xaw wohitixn Sia-
Toudaywynoy tov I'évous. ‘Epyo 6mwg tov L. Muratori xow tov Fr. Soave, mtov
OXOMGLWw TNV avaxolvewon owTy, POVEPKYOLY TOV CUUPLEUS TNG CPETOAOYLXHS
N0 NG apxadTNTOG *o TNG xobxovToAoYLMG YPLoTIoVIXYG NBuLig, TTou €xel
evowpotwdel oe £pyo AuTix0ELPWTAIWY ELANOGOPWY, OAAG XOoL TO EVOLOPEPOVY
Yio TTEOPRANATO TNG TOALTLXNG QPLA0COQIOG, 0TS Tal avBPWTLVOL SIXULOUATA, OL
XOLVWVIXEG OLOETEG, T xaONXOVTA X0t Ol LTOYPEWOELS TOL avBPOTOL TPOG TO
66, Tov eowTd TOL XOUL TOLG GAROVG avBpwToug, N N ehevbepio oMY TOALUOE-
olo ™. H xabnxovtoroyue n0ixq avevpioxeton TaQAAMAQ X0l G TEWTOTUTI
gpyo Twv EAMpVwY atoxaotdv. ‘Oleg autég ot xowvwvixég éeg dradidovtot oto
gLPVTEPO x0WO TNG voTtoavatolxi Evpwnng péow g «eEfymong», Hopeng

ZYTKPIZH / COMPARAISON 12 (2001)



MORAL AND POLITICAL TEXTS 81

OTTAOVOTEVTIXNG EQUNVELRG TOU QPYOLOL XELUEVOD, N TWY TYOALULOUEVWY COYOLWY
XEWEVWY 7] XOL LEOW TWY TOPOPEACEWY X0 UETUPEACEWY EQYWV SUTIXOEVPW -
moixy. Idwaitepa M petdppoon avadetxvdetal SiavAog emxovwviog xoL (LeTA-
d0o7g TwY VEwY W3ewv. IToAtTinn xot nOx ) cuYSEovTaL, YIO YO XX TAGTAGOLY POL-
VEPN TNV aVoryXOULOTNTO TWY GEETWY YLt TV SATANGY] TOU OVBPWTTLVOL YOLOKTA-
po %ol yioo TV mP6odo TNg xowwving, xobwg xo Ty afio TG xovovioTixng
70uMg T600 Yiow TV eTtlyela evTuyior 660 xoL Y TN poxaELOTNTA TNG PLYNG.
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